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Foreword

What isin al-K afi?

The contents of al-Kafi are precious gifts from Ahl al-Bayt (the fourteen infallible family members of
Prophet Muhammad, (Divine Supreme Covenant Body) to their followers.

Each pieceis as valuable as the wealth of the whole world. In this volume (vol. 1 of 8) there are about
fourteen hundred pieces of such costly items but in the form of Hadith. Based on the above, one can
imagine the value of this precious gift from Ahl al-Bayt DivineSupremeCovenantBody) to their followers.

The followers and supporters of Ahl al-Bayt DivineSupremeCovenantBody) would not dispute that such
Ahadith are generous gifts to them.

The value of each item of such gift is mentioned in a Hadith from Imam Ja' far al-Sadiq
(DivineSupremeCovenantBody). He has said, "One Hadith about the lawful and unlawful matters that you
may receive is better for you than the whole world and all that it contains.”

How would an individual accept that these items are really worth so much?
As atrandator, for what | know of therein, | would only ask, "Have you opened the gift yet?'

If the answer would be negative one would ask, "How would you know the contents of the package
and the value of the items therein? "

The above statements are facts. They are not mere assumptions. The value of the gift isreal and the
way to find such value is also redlistic and logical. Simply open up your gift and check it out
thoroughly. You will never agreeto sell it for less than the stated value.

The Source of Hadith

The following Hadith, in addition to other valuable information therein, also makes it possible
for one to learn about the source and emergence of Hadith.

"A number of our people have narrated from Ahmad ibn Muhammad, from ‘Abd Allah ibn al-Hajjal,
from Ahmad ibn *Umar al-Halabi, from abu Basir who has said the following:

‘Once | went to see abu *Abd Allah (DivineSupremeCovenantBody) and said to him, "May Allah take my
soul in service for your cause, | would like to ask you a question. Is there anyone else in this house
who may hear my words?"



The Imam (DivineSupremeCovenantBody) then folded the curtain between his room and the next room
and looked into it. Then the Imam (DivineSupremeCovenantBody) said, "O abu Muhammad, ask whatever
you wish."

| said, "May Allah take my soul in service for your cause, your followers say that the Messenger of
Allah taught Ali (DivineSupremeCovenantBody) athousand chapters of knowledge and from each chapter
there opened a thousand chapters. | then said, "This, | swear by Allah, is knowledge." He would mark
the ground with his staff (perhaps a sign of thinking) for awhile. He then said, "That is knowledge
but it is not that." The narrator has said that the Imam (DivineSupremeCovenantBody) said, "O abu
Muhammead, with us there is a-Jami‘a. Do they know what al-Jami‘ais?’

| asked, "May Allah take my soul in service for your cause. What is al-Jami‘a?"

The Imam (DivineSupremeCovenantBody) said, "It is a parchment seventy yards long by the yards of the
Messenger of Allah. It contains his dictations from his very own mouth that are recorded onto it in the
handwriting of Ali (DivineSupremeCovenantBody). It contains all the lawful and unlawful, and all matters
that people need. Even the law of compensation for a scratch caused to a person.” He then extended
his hand towards me and asked, "May |, O abu Muhammad?' | replied, "May Allah take my soul in
service for your cause, | am entirely at your disposal.” He pinched me with his hand and said, "The
law of compensation, even for this much, isincluded therein." He seemed angry. | said, "This, | swear
by Allah is knowledge."

The Imam (DivineSupremeCovenantBody) said, "It certainly is knowledge but not that one." The Imam
(DivineSupremeCovenantBody) remained silent for awhile and then said, "With us thereis al-Jafr. Do
they know what al-Jafr is?"

| asked, "What is al-Jafr?"

The Imam (DivineSupremeCovenantBody) Said, "It is a container made of skin that contains the
knowledge of the prophets and the executors of their wills. It is the knowledge of the scholarsin the
past from the |sraelites.”

| said, "This certainly, is the knowledge."

The Imam (DivineSupremeCovenantBody) Said, "It certainly is knowledge but not that knowledge." The

| mam (DivineSupremeCovenantBody) remained silent for awhile and then said, "With us there is the book
(Mushaf) of Fatima, (DivineSupremeCovenantBody). Do they know what Mushaf of Fatimais?' The
Imam (DivineSupremeCovenantBody) said, "Mushaf of Fatimais three times bigger than your Quran.
Thereis not even asingle letter therein from your Quran."”

| then said, "This, | swear by Allah, is the knowledge."

The Imam (DivineSupremeCovenantBody) Said, "This certainly is knowledge, but it is not that." The Imam
(DivineSupremeCovenantBody) remained silent for awhile and then said, "With usthere is the knowledge



of whatever has been, and the knowledge of everything that will come into being to the Day of
Judgment.”

| said, "May Allah take my soul in service for your cause. This, | swear by Allah, certainly, isthe
knowledge."

The Imam (DivineSupremeCovenantBody) Said, "It certainly is knowledge but not that knowledge.”
| asked, "May Allah take my soul in service for your cause. What is the knowledge?*

The Imam (DivineSupremeCovenantBody) Said, "It is whatever takes place during the night and during the
day, one matter after the other matter, and one thing after the other to the Day of Judgment.” (Al-Kafi
Vol. 1, H614, Ch. 40, hl)

Muhammead ibn Y ahya has narrated from *Abd Allah ibn Muhammad ibn *Isafrom al-Hassan ibn
Mahbub from Ali ibn Ri’ ab from Sadir al-Sayrafi who has said the following.

"I heard Humran ibn A‘yan ask abu Ja' far (DivineSupremeCovenantBody) about the words of Allah, the
Most Holy, the Most High Allah, * . .. One Who is the Originator of the heavens and the

earth . . ." (6:101) Abu J& far (DivineSupremeCovenantBody) said, "Allah, the Most Holy, the Most High,
originated all things through His knowledge. It was unprecedented. He invented the heavens and earth
and there were no heavens and earths before. Have you not considered the words of Allah, " . . .His
Throne existed on water . . ." (11:7)

Humran then said, "Have you considered His words, Majestic is Whose name, ‘ He knows the unseen
and He does not allow anyone to know His secrets. . ." (72:26)

Abu Ja far (DivineSupremeCovenantBody) then said, " . . . except those of His Messengers whom He
chooses. (72:26) Muhammad (DivineSupremeCovenantBody), | swear by Allah, was one of those whom
Allah had chosen. However, there are His words, "He knows the hidden facts." The fact that Allah,
the Most Holy, the Most High, knows what is hidden from His creatures of the things that He
measures and determines and decrees in His knowledge before creating it and before assigning to the
angels, it is because of the following. O Humran, there is the knowledge withheld before Him in
which He has awish. He then decrees it when He wills. Bada® may take placein it and He then will
not decreeit. The knowledge that, however, Allah, the Most Holy, the Most High, measures and
determines and approves is the knowledge that reaches the Messenger of Allah and then it reaches
us." (H664, Ch. 45, h2)

This remarkable Hadith takes the word ‘impossible’ out of the dictionary of the created world. It
simply states that once Allah creates athing or thingsit or they comes/ come in public then if one
would have the means he may know what it is or what they are and the Imam
(DivineSupremeCovenantBody) has said, "We know them all". Note the end of previous Hadith, "I then



asked, "May Allah take my soul in service for your cause. What is the knowledge?'

The Imam (DivineSupremeCovenantBody) Said, "It is whatever takes place during the night and during the
day, one matter after the other matter, and one thing after the other to the Day of Judgment."

No one has so far, in the history of man, has come up with such a statement.
The Subjects

This volume of al-Kafi in terms of the nature of the subjects consists of the following main topics
therein.

a. Intelligence and Knowledge
b. Allah, the Creator and the Guardian of all things
c. People to who Allah has given the Authority and means to be the guardian over His creatures.

Al-Kafi isnot a book independent of the Holy Quran. This volume simply provides beautiful details
of the above matters as they are mentioned in various passages and verses of the Holy Quran.

Oneness of Allah

Part three of al-Kafi, volume one contains elaborate details of chapter 112 of the Holy Quran and
other such passages therein.

Intelligence

"No one can have faith without the permission of Allah. Allah will cast down filth on those who have
no understanding (unintelligent people)." (10:100)

"These are parables which We tell to human being, but only the learned ones understand them
(Intelligent people). " (29:43)

"Allah has made the day and the night, the sun and the moon, and all the stars subservient to you by
His command. In this there is evidence of the truth for people of understanding (Intelligent
people)." (16:12)

The Lord, His Guardianship and L eader ship with Divine Authority

"Allah isthe Waliy (Guardian) of the believers and it is He who takes them out of darknessinto light.



The Devil isthe Waliy (guardian) of those who deny the Truth and he leads them from light to
darkness. These are the dwellers of hell wherein they will live forever." (2:257)

"Only Allah, His Messenger, and the true believers who are steadfast in prayer and pay alms, while
they kneel during prayer, are your Waliy (guardians) (5:55). One whose Waliy (guardians) are Allah,
His Messenger, and the true believers should know that Allah's party will certainly triumph.” (5:56)

Thus, this volume of al-Kafi is about Allah, and His Wilaya (guardianship), about the people who
possess Divine authority and their Wilaya (guardianship) and about intelligence and knowledge.

What should onelook for in Al-K afi?

In the following hadith there is a prayer that helps one to know what one should ook for in this
volume of al-Kafi. The hadith is from the chapter that deals with the issues in the absence of the
Imam (DivineSupremeCovenantBody) (Leader with Divine Authority).

"Ali ibn Ibrahim has narrated from al-Hassan ibn Musa al-K hashshab from ‘ Abd Allah ibn Musa
from * Abd Allah ibn Bukayr from Zurarawho has said the following.

" ... Heisthe one whose reappearance is expected. The fact isthat Allah, the Most Mgestic, the
Most Gracious, loves to try and test the Shi‘a (his followers). It isin such a condition that people of
falsehood will raise doubts, O Zurara)."

The narrator has said, "I then said, ‘May Allah take my soul in service for your cause, if | will be
alive at such time, expecting his rise with Divine power, what should | do? " The Imam
(DivineSupremeCovenantBody) said, "O Zurara, if you will live up to such time then say the following
prayer. "O Lord make me know You for if Y ou would not make me know Y ou, | will not know Y our
prophet. O Lord, make me know Y our Messenger, for if Y ou would not make me know Y our
Messenger, | will not know the one who possesses Y our authority over the creatures. O Lord make
me know the one who possesses Y our authority over the creatures for if You will not make me know
him | will stray away from my religion. . .." (H 869, Ch. . 80, h5)

Thisvolume of al-Kafi, which is about seven hundred pages, can be considered atext of an interview
with a person who possesses Divine authority. It is an established fact that the words of Ahl al-Bayt
Allah’ SupremeCovenantBody, are in complete harmony. An interview with any one of them would serve
as an interview with all and every one of them. To have an interview of that many words as thosein
this volume provides one a very good chance to know the personality of the person interviewed.
Thus, it could serve as the answer to the prayer at the end of hadith quoted above, " . . . O Lord make
me know the one who possesses Y our authority over the creaturesfor if You will not make me know
him | will stray away from my religion . . ."(H 869, Ch. .80, h 5)

Y ou may be better off to open your gift and yourself examine. Keep in mind that the gift is very large.
Knowing Allah and those who possess Divine authority is much more valuable than all the worldly
things.
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Abbreviations, conventions, special terms and symbols

A Work of the nature of a-kafi would require a great deal of the use of special terms, conventions
and symbols. The translation work is still in progress. Of the available explanations the following are
afew.

‘Allah’ SupremeCovenantBody’

The Holy Ahl al-Bayt, the Holy Prophet and the thirteen other Holy persons, the twelve Imams and
Fatima a-Zahra are infallible people. In the case of the infallible personalities, after their names, titles
or titles such as Arabic words ‘abu’ or ‘ibn’, meaning father or son of so and so, the expression
‘Allah’ SupremeCovenantBody’ is used in this trandation. To conserve space between the words is
deleted and the print size is made smaller. In English the use of words such as ‘ peace be on him /upon
them etc.” has been ausual practice. The replacement of such expression in this trandation is because
of Hadith 39 of chapter 111, part four, al-Kafi vol. 1. According to the usual practice ‘ peace be on
him’, expresses aform of prayer. However, * A member of Allah’s Supreme Covenant Body’ isthe
mention of a special entitlement in Divine Providence and a prominent position.

Hadith its plural Ahadith
The literal meaning of this term is a statement, conversation, a report or something new.

In the Islamic literature it sometimes is used to replace the word ‘ Sunnah’. The Sunnah of Prophet
Muhammad and the other infallible personalities consists of three issues.

a. Ther statements
b. Their deeds

C. Their approval or disapproval of acertain act, practice or statements.



Good newsfor Visitors of Islamic Seminary homepage

The availability on this web-site of the trandlations of the Holy Quran, the Islamic practical laws and
‘Usul al-Kafi has made it possible to create a comprehensive link to make understanding of the
|slamic system much easier.

The principles of belief (al-’ Usul) and the practical laws (al-Furu’) which are stated in the Holy
Quran in concise form and in principle now in an itemized form can be linked to the appropriate
explanationsin Hadith and in Figh. Thiswill save a great deal of time and will provide a much easier
approach to various topics. However, The work isin progress. We apologize for the shortcomings and
appreciate al helpful comments.

I ntroduction

(Tothe Arabic version)
In the Name of Allah, the Beneficent, the Merciful

Hadith (Texts of guidance from the Holy Prophet and the Imams (DivineSupremeCovenantBody) In the
Shi ‘aMuslim community

The first collection of hadith (Texts of guidance from the Holy Prophet and the Imams
(DivineSupremeCovenantBody) ever recorded in a book form was the book of Ali ibn abu Talib
(DivineSupremeCovenantBody). The Holy Prophet (DivineSupremeCovenantBody) would himself dictate the
text of Shari ‘aand Imam Ali (DivineSupremeCovenantBody) would write them down. This book isthe
text of Shari‘ain details (of what isin principlesin the Holy Quran).

Thisis stated in al-Kafi as follows:

"A number of our people have narrated from Ahmad ibn Muhammad, from ‘Abd Allah ibn al-Hajjal,
from Ahmad ibn ‘Umar al-Halabi, from abu Basir who has said the following:

| went to see abu ‘ Abd Allah (DivineSupremeCovenantBody) and said to him, "May Allah take my soul in
service for your cause, | would like to ask you a question. Is there anyone else in this house who may
hear my words?"'

The Imam (DivineSupremeCovenantBody) then folded the curtain between his room and the next room
and looked into it. Then the Imam (DivineSupremeCovenantBody) Said, "O abu Muhammad, ask whatever
you wish."

| said, "May Allah take my soul in service for your cause, your followers say that the Messenger of
Allah taught Ali (DivineSupremeCovenantBody) athousand chapters of knowledge and from each chapter
there opened a thousand chapters. | then said, "This, | swear by Allah, is knowledge." He would mark



the ground with his staff (a sign of thinking) for awhile. He then said, "That is knowledge but it is not
that." The narrator has said that the Imam (DivineSupremeCovenantBody) then said, "O abu Muhammad,
with usthereis al-Jami‘a. Do they know what al-Jami‘ais?'

| then asked, "May Allah take my soul in service for your cause. What is al-Jami‘a?"

The Imam (DivineSupremeCovenantBody) Said, "It is a parchment seventy yards long by the yards of the
Messenger of Allah. It contains his dictations that are engraved onto it in the handwriting of Ali
(DivineSupremeCovenantBody). It contains all the lawful and unlawful, and al matters that people need.
Even the law of compensation for a scratch caused to a person.” He then stretched his hand toward
me and asked, "May |, O abu Muhammad?' | then replied, "May Allah take my soul in service for
your cause, | am entirely at your disposal." He pinched me with his hand and said, "The law of
compensation for this much isincluded therein.” He seemed angry. | then said, "This, | swear by
Allah is knowledge."

The Imam (DivineSupremeCovenantBody) said, "It certainly is knowledge but not that one." The Imam
(DivineSupremeCovenantBody) remained silent for awhile and then said, "With us there is al-Jafr. Do
they know what al-Jafr is?"

| then asked, "What is al-Jafr?"

The Imam (DivineSupremeCovenantBody) said, "It is a container made of skin that contains the
knowledge of the prophets and the executors of their wills. It is the knowledge of the scholarsin the
past from the Israglites.”

| then said, "This certainly, is the knowledge."

The Imam (DivineSupremeCovenantBody) said, "It certainly is knowledge but not that knowledge." The

I mam (DivineSupremeCovenantBody) remained silent for awhile and then said, "With us there is the book
(Mushaf) of Fatima, (DivineSupremeCovenantBody). Do they know what Mushaf of Fatimais?' The
Imam (DivineSupremeCovenantBody) said, "Mushaf of Fatimais three times bigger than your Quran.
There is not even asingle letter therein from your Quran."”

| then said, "This, | swear by Allah, isthe knowledge."

The Imam (DivineSupremeCovenantBody) said, "This certainly is knowledge, but it is not that." The Imam
(DivineSupremeCovenantBody) remained silent for awhile and then said, "With us there is the knowledge
of whatever has been, and the knowledge of everything that will come into being to the Day of
Judgment.”

| then said, "May Allah take my soul in service for your cause. This, | swear by Allah, is certainly
knowledge."

The Imam (DivineSupremeCovenantBody) Said, "It certainly is knowledge but not that knowledge."



| then asked, "May Allah take my soul in service for your cause. What is the knowledge?"

The Imam (DivineSupremeCovenantBody) Said, "It is whatever takes place during the night and during the
day, one matter after the other matter, and one thing after the other to the Day of Judgment.”

The second collection of hadith iswhat is called the book on a-Diyat (laws that deal with
compensations and restitution. He would hang this book by the holster of his sword.

(Al-Bukhari has quoted from it in his collection of hadith.

One other collection of Hadith is that of abu Rafi‘ al-Qibti, a devoted follower of Imam Ali
(DivineSupremeCovenantBody) The Holy Prophet had set abu Rafi* free from slavery. He called this
collection Kitab al-Sunan wa al-Ahkam wa al-Qadaya (the book of laws, rules and judicial matters).

Thereafter there appeared various collections of Hadith in various forms.

The most important among these collections are;

1%

2.

Al-Kafi of al-Kulayni (D. 329/941)

Man la Yahduruhu al-Fagqih, of a-Shaykh al-Sadug, abu Ja'far Muhammad ibn Ali ibn al-
Husayn ibn Babawayh al-Qummi (306/919-381/991)

Al-Tahdhib al-Ahkam and al-Istibsar of a-Shaykh abu Ja far Muhammad ibn al-Husayn al-
Tusi (385/995 - 460/ 1076)

Jami‘ al-Akhbar fi *Idah al-Istibsar of a-Shaykh 'Abd a-Latif ibn abu Jami‘ al-Harithi al-
Hamdani a-‘ Amili, a student of Shaykh al-Baha' al-' Amili (d. 1050/1640)

Al-Wafi of Muhammad Muhsin Fayd-e Kashani (1010/ 1599 - 1091/1690)

Tafsil Wasa'il al-Shi‘a’lla tahsil masa'il al-Shari‘a of Muhammad ibn al-Hassan al-Hurr
al-'Amili (1033/1625/1104/1693)

Bihar al-Anwar, a collection of precious Ahadith of Ahl al-Bayt (DivineSupremeCovenantBody) Of
Muhammad Bagir ibn Muhammad Tagi al-Majlis (1037/ 1928-1111/1700)

Al-‘ Awalim (in 100 volumes) of Shaykh ‘Abd Allah ibn Nur Allah a-Bahrani (contemporary
of a-Majlis)

Al-Shifa fi hadith Al al-Mustafa of Shaykh Muhammad Ridaibn ‘Abd al-Latif Tabrizi
(D.1158/1745)



10. Jami* al-Ahkam (in several volumes) of al-Sayyid ‘Abd Allah ibn Muhammad Rida Shubbar
(1188/1774 - 1242/1827)

11. Mustadrak al-Wasa’il wa Mustanbat, al-Masa'’il of a-Hajj Mirza Husayn ibn Muhammad
Tagi a-Nuri Tabarsi (1254/ 1838 - 1320/1902)

The Shi*a scholars had always paid proper attention to the collection, preservation and protection of
Hadith throughout the history of this noble literature.

Abu Ja far Muhammad ibn Jarir ibn Rustsam al-Tabari, in hisworks Dala’il al-’Imama has said the
following. "A man, once, came to Fatima (DivineSupremeCovenantBody) and asked, ‘ O daughter of the
Messenger of Allah, has the Holy Prophet |eft anything with you (of hadith) you could show me? "
She called her housemaid to bring the scroll. The housemaid had difficulty to find it out. Fatima
(DivineSupremeCovenantBody) said, "Find it out. It is as dear to me as al-Hassan and al-Husayn." The
housemaid brought the scroll in a package and in it, of hadith, one read as follows: "M uhammad
(DivineSupremeCovenantBody) the Holy Prophet has said, " One whose neighbor would not feel safe from
his harmsis not of the true believers. One who believesin Allah and the Day of Judgment he must not
harm his neighbor. One who believesin Allah and the Day of judgment says good or remains silent.
Allah loves the doer of good, the forbearing and the chaste people. He dislikes those who spread evil,
the avaricious, the covetous and haughty. Bashfulnessis a sign of good faith and the place of faith is
in paradise. Spreading evil is meanness and the place of meannessis hellfire."

Imam Muhammad al-Bagjir (DivineSupremeCovenantBody) said to Jabir, "O Jabir, by Allah, one hadith
that you would find from an authentic source about lawful or unlawful mattersis better for you than
everything over which the sun shines from dawn to dusk.

Imam Ja far al-Sadiq (DivineSupremeCovenantBody) has said, "A hadith about the lawful and unlawful
matters that you may receive is better for you than the whole world and all that it contains.”

Imam Muhammad al-Bagjir (DivineSupremeCovenantBody) has said, "If | would see a young person of the
Shi‘awho would not acquire proper understanding of religion | would discipline him strictly even if it
would take me to make him suffer pains.”

It is narrated from abu ‘ Abd Allah (DivineSupremeCovenantBody) Who has said the following. "My father
said to Jabir ibn ‘Abd Allah al-Ansari, ‘1 need your help. Whenever convenient for you | would like
to seeyou privately to tell you what | need.” Jabir then said, "What time would you like to have the
meeting?' Sometimes they had the meeting and the lmam (DivineSupremeCovenantBody) said, "O Jabir
tell me about the tablet that you saw my great great great grandmother had and tell me what she said
to you about the contents of the tablet. Jabir said, "I swear by Allah, that in the lifetime of the Holy
Prophet once | went to see Fatima (DivineSupremeCovenantBody) to congratulate her for the birth of al-
Husayn (DivineSupremeCovenantBody) and | saw a beautiful green tablet in her hand. | thought it was
made of Emerald on it there was awriting in white like the rays of sun. | said, ‘May Allah take my
soul and souls of my parentsin service for your cause, what isthistablet? " She said, "Thisis atablet
that Allah has presented to His Messenger. On it there are the names of my father, my husband,
names of my two sons and the names of the executors of the wills of the Imams of my descendants.



My father has given it to me as a gift and atoken of congratulation. She then gaveit to meand | read
it and copied it down."

My father then asked Jabir, "Can you show to me the copy that you made."

Jabir agreed and my father went with him to his house to see the copy. Jabir brought the copy of
certain pages. The Imam (DivineSupremeCovenantBody) said, "O Jabir, | read without looking in your
copy and you check if there is any difference between my reading and your copy.” When my father
finished reading Jabir said, "There is no difference whatsoever between your reading and my copy.
Jabir said, "Allah ismy witness that | saw it in thetablet just asitis."

Biography of al-Kulayni

Kulayn was avillage 27 kilometers south west of the city of Ray, awell-known city in Iran. The ruins
of the village till are near Tehran, Iran. Muhammad ibn Y & qub Kulayni, the compiler of al-Kafi was
born in this village.

Further evidence that he was born therein is the fact that in history heis called the religious scholar of
Shi‘aof Ray in histime.

Muhammad ibn Y & qub ibn Ishag al-Kulayni al-Razi a-Baghdadi was from a noble family of Kulayn.
Outstanding scholarsin jurisprudence and hadith came from this family. Al-Kulayni himself was the
most prominent religious figure of histime in Ray. He lived in Baghdad, Iraq aso. He lived in the
gate of Kufa, Baghdad, Irag as the chief of the Shi‘a scholarsin jurisprudence during the rule of al-
Mugtadir, the ‘ Abbassid Caliph. Al-Kulayni, of al other compilers of hadith, alone was a
contemporary of all the four successive specia representatives and ambassadors of Imam al-Mahdi,
the twelfth Imam (DivineSupremeCovenantBody). He had the chance to collect hadith from the proper
sources. Al-Kafi, the book is a unique collection of hadith. Al-Kulayni compiled this book on request
from a prominent Shi ‘a scholar (as mentioned in his introduction to al-Kafi).

Prominent scholars of Islamic studies in search of knowledge would meet him at his place to discuss,
exchange notes and to confer with him for better understanding of the issues.

Al-Kulayni was a great scholar, areliable narrator of hadith and a man of great learning. He was of
the outstanding scholars of law and an authority in the science of hadith science. He was a man of
great chastity, piety, integrity and holiness.

His book al-Kafi, no doubt, is atreasure of Islamic literature, Shari*‘a (law), Divine commandments
and prohibitions, in the form of texts of the Sunna, the statements, actions and the approvals of the
Holy Prophet and the twelve Imams (DivineSupremeCovenantBody). It is atext of the basis of the ISlamic
education and culture.

Al-Kulayni has himself prefaced his book, al-Kafi and has also provided certain explanatory notesin
certain chapters which shows his skill and proficiency in writing and in Arabic literature.



He was well versed in categorizing the narrators of hadith and the texts of hadith. He is the author of
abook in the science of hadith and an expert in scrutinizing the narrators. He was a great scholar of
theology and he has written a book refuting al-Qaramitah (one of the several names applied to the
sect of Isma'ilies who were once very active in politics).

His two books (1) Letters of Imams Allah’ SupremeCovenantBody,
(2) And poems in praises of the Imams (DivineSupremeCovenantBody) show his interest in linguistics.

His book on the interpretation of dreamsis of the best books on the subject.

Words of Appreciation for his Efforts

Al-Nagjashi has said, "In our people al-Kulayni was the chief scholar in Ray, Iran. He was the most
reliable in the matters of hadith.

Al-*Allamaal-Hilli has confirmed this and ibn Dawud also has expressed similar words about him.

Al-Tusl, the great scholar has called him the most dependable expert in hadith, the man of highest
esteem and a scholar in hadith.

Al-Sayyid Radi a-Din ibn Tawus has said, "Muhammad ibn Y a qub al-Kulayni is universally
accepted for his leadership and reliability."

He has also said, "Muhammad ibn Y a qub, al-Kulayni is the most eloquent and the most truthful in
the knowledge of hadith."

Ibn a-Athir has called him to be of the outstanding leaders of the Shi*a and their great scholar.”

He has also described him as"A reformer of the Shi‘aat the end of the third century, astheir leader
and as a renown scholar among them."

Al-Tayyibi has called him the reviver of the’ Ummah, the whole Muslim community at the end of that
century . . . He was among the most learned in Islamic jurisprudence.39

Ibn Hagjar has said, "He was one among the Shi‘a scholars of law and an author of their school." 40

He has also said, "Abu Jafar Muhammad ibn Y aqub al-Kulayni was among the chief scholars of the
Shi *aworld in the days of al-Mugtadir." 41



Al-Shaykh Husayn ibn 'Abd al-Samad al-Harithi al-Hamdani has said, "Muhammad ibn Y aqub al-
Kulayni was the religious chief of histime and an outstanding, noble minded and highly learned
scholar. He was the most reliable person in hadith, the best critic and the most conversant in it." 42

Al-Qadi Nur Allah al-Shushtari placed him at the top of the scholars of hadith and the chief guardian
thereof. 49

Muhammad Taqgi al-Majlisi, the great scholar has said,

"He is unparalleled among all the scholars we have seen. The study of his compiling hadith, his
manner of editing them, proves him to be a Divinely gifted scholar.

"May Allah grant him the highest rewards reserved for the doers of the good for his servicesto Islam
and the Muslim community." 44

He also has called him "The shaykh (the chief) al-Sadiq (the most truthful) and Thigatu al-1slam (the
most trustworthy in Islamic learning), as one acceptable to people of all classes. Both Shi‘aand non-
Shi‘ahave praised him." 46

Mirza‘Abd Allah a-Afandi has said, " The person generally referred to with the title Thigatu al-1slam
(the trustworthy in Islamic issues) is Muhammad ibn Y a qub ibn Ishag a-Kulayni al-Razi, the
compiler of the book al-Kafi. He isthe earliest religious chief of the Muslim world in the sight of the
masses and the elite alike and the Mufti, scholar of law for both the Shi*a and the Sunni Muslims.” 46

His Compilations

1. Kitab Tafsir al-Ru’'ya 47

2. Kitab a-Rijal 48

3. Kitab al-Radd ‘ Ala al-Qaramita 49

4 Kitab d-Rasa'il 50, Rasa'il al-’ A’ imma (DivineSupremeCovenantBody) 5
5 Kitab a-Kafi 52

6. Kitab magilafi al-‘ A’imma (DivineSupremeCovenantBody) 53



Al-KAFI

This book was known as al-Kulayni 54 and also al-Kafi 55. In reply to one of hisfriends, al-Kulayni
has explained why he compiled this book.

"Allah, the Most Mgjestic, the Most Gracious, has made the compilation of the book that you had
wished for possible. | hope it will prove to be up to your expectations. It may have shortcomings but
our intentions have not been insincere to provide good advice. Providing good advice to our peopleis
obligatory. We aso hoped to be considered as partners of all benefits of this book up to the end of
time."

It took twenty yearsto complete al-Kafi.57

Distinctive Featur es

1. The compiler of al-Kafi, al-Kulayni was a contemporary of the four successive specia
representatives of Imam al-Mahdi (DivineSupremeCovenantBody). As al-Sayyid ibn Tawus has pointed
out, "All the works and the collections (of hadith) of al-Shaykh Muhammad ibn Y a qub al-Kulayni
had been completed during the life time of the special representatives of Imam al-Mahdi
(DivineSupremeCovenantBody). It is aground to believe the veracity of his collection of hadith. 71

2. The compiler, except in the case of afew hadith, has named the whole chain of narrators up to the
infallible Imam (DivineSupremeCovenantBody). In certain cases he deletes the first narrator probably
because he quotes from the original book that narrates directly from the Imam
(DivineSupremeCovenantBody). 72

3. Al-Kulayni’s, according to great scholars, method of collecting and grading Ahadith in achapter is
by the order of (37) the authenticity and the clarity of their meaning. It is, therefore, the last hadith of
every chapter that are always very general, unclear and problematic.73

4. The compiler generaly has avoided the Ahadith that are contradictory. Under the heading of a
chapter he has recorded those Ahadith that relate best. 74

Sub-divisions of al-Kafi

PART 1

AL-"USUL (principles)



This part of the book consists of Ahadith on the principles of beliefsand it iscalled ' Usul al-Kafi
The sectionsin this part are as follows:

1. TheBook of Intelligence and Ignorance (Kitab al-'Agl wa al-Jahl)

2. The Book of the Virtues of Knowledge (Kitabu Fad al-*11m)

3. The Book on Oneness of Allah (Kitab al-Tawhid)

4. The Book about the people who possess Divine Authority (Kitab al-Hujja)

5. TheBook on Belief and disbelief (Kitab al-'Iman wa al-Kufr)

6. The Book on Prayers (Kitab al-Du‘a’

7. The Book on the Virtue of the Holy Quran (Kitabu Fadl al-Quran)

8. TheBook of Socia Discipline (Kitab al-‘Ishra)

Editions of this part:
1. Shiraz edition 1278/1861
1. Tabriz edition 1281/1864 in 494 pages,
2. Tehran edition 1311/1893 in 627 pages,
3. Tehran edition 1311/1893 in 467 pages,
4. Lucknow, Indiaedition 1302/1885;

Printed in lithography.

PART 2-AL-FURU'

This part consists of Ahadith on Islamic practical laws such as

The acts of worship (‘ [badat)



Business transactions (mu‘ amal at)
Judicial laws (al-Qada’)
This part is called Furu’ al-Kafi Branches of the Islamic system that consists of the following.
1. The Book of laws of Cleanliness (Kitab al-Tahara)
2. TheBook of laws of Menstruation (Kitab al-Hayd)
3. The Book of laws about the dying people and their burials (Kitab al-Jana’iz)
4. The Book of laws of Prayer (Kitab al-Salat)
5. TheBook of laws of Charities, Taxes (Kitab al-Zakat)
6. The Book of laws of Fasting (Kitab al-Syam)
7. TheBook of laws of Pilgrimage (Kitab al- Hajj)
8. The Book of laws of Defense (Kitab al-Jihad)
9. The Book of laws of Business (Kitab al-Ma'ishah)
10. TheBook of laws of Marriage (Kitab al-Nikah )
11. TheBook of laws about new born (Kitab al-* Agiga)
12. TheBook of laws of Divorce (Kitab al-Talaqg)
13. The Book of laws of Emancipation of Slaves (Kitab al-‘Itq wa al-Tadbir wa al-Mukataba)
14. The Book of laws of Hunting (Kitab al-Sayd)
15. TheBook of laws of Slaughtering Animals (Kitab al-Dhaba’ih)
16. The Book of laws of Foods (Kitab al-At'imah)
17. TheBook of laws of Drinks (Kitab al-Ashriba)

18. TheBook of laws of Dresses, Beautifying and the ideal of Manhood (Kitab al-Zay wa al-



Tajammul)
19. TheBook of laws of animal farming and poultry (Kitab al-Dawajin)
20. TheBook of laws of Wills (Kitab al-Wasaya’)
21. TheBook of laws of Inheritances (Kitab al-Mawarith)
22. TheBook of laws of penalties (Kitab al-Hudud)
23. TheBook of laws of Restitution for Bodily Injuries (Kitab al-Diyat)
24. TheBook of laws of testimony and witnessing (Kitab al-Shahadat)
25. TheBook of Judicial laws (Kitab al-Qada’ wa al-Ahkam)

26. The Book of laws of Oaths, Vows and Expiation (Kitab al-’ Ayman wa al-Nudbur wa al-
Kaffarat)

Printed in lithographic process in Tehran 1315 1897 in two volumes, and in Lucknow (India) in
1302/1885.

PART 3

AL- RAWDA

This part consists of miscellaneous Ahadith of both the’Usul and Furu’ of a-Kafi. The topics are not
arranged and organized as in the other volumes. The chapters are not in aphabetical order of Ahadith
or narrators.

This part, al-Rawdah (the Garden of al-Kafi,) was printed in Tehran 1303/1886 with other booksin
one volume. Also printed separately in Lucknow, India 1302/1885. In 1374/1955 - 1377/1958

Al-Kafi was reprinted in Tehran in typographic processin the following arrangements:
The first part in two volumes

The second part in five volumes



The third part in one volume.

Thereafter, many reprints were made. This trandation is based on Tehran 5t edition Summer
1363/1978

Commentaries of a-Kafi
The famous commentaries of al-Kafi are as follows.
1. The commentary of al-Mawla Sadr a-Din Shirazi (D. 1050/1640)

2. The commentary of a-Mawla Muhammad Salih Mazandarani (D. 1081/1670); published in
Tehran in twelve volumes in 1382/1962-1388/1968

3. Mir'at al-‘Uqul fi sharh akhbar Al al-Rasul of al-Mawla Muhammad Bagir ibn Muhammad
Taqgi, a-‘Allamaa-Magjlisi (1037/1628-111-1/1700) published in Tehran 1321/1903 in four
volumes.

The Year of al-Kuyni's Death

According to al-Najashi, al-Kulayni (the compiler) died in Baghdad 329/941, 76 and according to al-
Tusl, he died in 328/940.77 However, al-Tus afterwards agreed with al-Ngjashi as mentioned in his
book al-Rijal 77 compiled later on.

Al-Sayyid Radi a-Din ibn Tawus has said, " Shaykh Muhammad ibn Y & qub, al-Kulayni was a
contemporary of all the four special representatives of Imam al-Mahdi (DivineSupremeCovenantBodly)
namely

1 *Uthman ibn Said a-* Amri

2 Abu Jaifar Muhammad, son of a-*Amri
3 Abu a-Qasim Husayn ibn Ruh

4 *Ali ibn Muhammad al-Samuri

Al-Samuri died after the death of al-Kulayni. Al-Samuri died in the month of Sha ban 329 AH. (941



AD.) and a-Kulayni died in 328/940. Both died in Baghdad.
Ibn al-Athir and ibn Hajar both say that al-Kulayni died in 328/940. 79

Al-Shaykh a-Baha'i a-Amili has said in his book al-Wajiza that al-Kulayni died in 329/941 or
330/942. 8°

His gravein Baghdad

Al-Kulayni was buried in Baghdad near Bab al-Kufa. 82 His shrine can be found in the eastern part of
Baghdad on the bank of the River Tigris (Dajlah) near al-Jisr a- ‘ Atiq, (the old bridge). 83

A note about narrators

(2) Wherever a-Kulayni says, "A number of our people have narrated from Ahmad ibn Muhammad
ibn'lsa", people therein are:

1. Abu Jafar Muhammad ibn Y ahya al-* Attar al-Qummi

2. Aliibn Musaibn Ja far al-Kamandani

3. Abu Sulayman Dawud ibn Kawra al-Qummi

4. Abu Ali Ahmad ibn Idrisibn Ahmad al-Ash'ari a-Qummi
5. Abu al-Hassan Ali ibn Ibrahim ibn Hashim al-Qummi

(b) Wherever al-Kulayni says, “A number of our people have narrated from Ahmad ibn Muhammad
ibn Khalid al-Barqi, the people therein are:

1. Abua-Hassan Ali ibn Ibrahim ibn Hashim al-Qummi
2. Muhammad ibn ‘Abd Allah ibn’Udhayna

3. Ahmad ibn Abd Allah ibn’Umayya

4. Aliibna-Husayn a-Sad Abadi

(c) Wherever a-Kulayni says, "A number of our people have narrated from Sahl ibn Ziyad, the
people therein are:



1. Abu al-Hassan Ali ibn Muhammad ibn Ibrahim ibn Aban al-Razi, known as ‘ Allan a-Kulayni

2. Abu a-Husayn Muhammad ibn abu ‘Abd Allah Ja far ibn Muhammad ibn ‘ Awn al-Asadi al-
Kufi, resident of Ray

3. Muhammad ibn al-Husayn ibn Farrukh al-Saffar al-Qummi
4. Muhammad ibn ‘Aqil a-Kulayni

(d) Wherever al-Kulayni says, "A number of our people have narrated from Ja far ibn Muhammad
from al-Hassan ibn Ali ibn Faddal, of such people oneisabu ‘Abd Allah a-Husayn ibn Muhammad
ibn ‘Imranibn abu Bakr al-Ash'ari al- Qummi.

I ntroduction
(by al-Kulayni)
In the Praise of Allah, the Beneficent, the Merciful

All praise belongs to Allah Who is praised for His bounties, worshipped for His Might, obeyed in His
rule and feared for His Magjesty. He possesses all that is attractive; His commands pervade in all of
His creation. Heis High, the Most High. He is near in His Highness and the Most High above being
seen. His being the first has had no beginning and He is eternal. He existed before the existence of all
things and He is the eternal Who guards all things. He is the overwhelming power and the
preservation of the things does not burden Him. He is the only Almighty in His kingdom and only
power to compel what isto compel. Through wisdom He has revealed His authority over His
creation. He created al thingsin their origin new and at the very beginning through His might and
wisdom and nothing existed to invalidate His being the originator of all things. No other cause existed
to compete His invention. He alone created what He wished as He wished to reveal His wisdom and
the reality of His Lordship. Reason is not able to grasp Him. Imagination is not able to reach Him.
Eyes are not able to see Him. Measurement is not able to limit Him. Statements fail to describe Him.
Eyes turn dull in trying to see Him. Describing Him by means of qualities looses the right path.

Heis veiled without any barrier and is concealed without any covering. He is known but is not seen
and is described without aform. He is characterized without a body. Thereisno Lord except Allah,
the Most Great, the Most High. Imagination looses the right path in trying to reach His reality.
Intelligent becomes exhausted and is not able to reach Him. So also is the case with imaginations and
eyesight. Heis al hearing and all knowing. Allah has established His authority over His creatures
through His messengers (DivineSupremeCovenantBody) and has explained things with evidence. He has
sent His messengers with glad news and warnings. So that those who would find salvation would do
so with proper evidence and those would be destroyed would be so for ignoring proper evidence. So
that people would learn about their Lord what they are ignorant of and know Him through His
Lordship after that they were ignorant of this fact, so that they would believein Him as the only One
Lord after considering other things like Him.



| thank Him in away that would be a cure for the souls, of a degree to please Him, enough to fulfil
the duty to express gratitude for His favorsto usin the form of His pleasant blessings, graceful
bounties and beautiful trials.

| testify that there is no Lord except Allah alone Who has no partners. He isthe only Lord, the only
self-sufficient Who has no companion or children.

| testify that Muhammad (DivineSupremeCovenantBody) is His servant. He is His chosen one, His
messenger whom He sent at atime of |apse of messengers and at the time of the long sleep of the
nations, wide spread of ignorance, mischief and shortages of authority, blindnessto the truth,
prevailing injustice and the disappearance of religion.

Allah sent His book to him (Muhammad (DivineSupremeCovenantBody) that contains the statements and
explanations, areading in straight forward Arabic language so that people may become pious.

Allah has explained and organized this book for the people and with knowledge He has given the
details. He has explained areligion in it, certain obligations are made obligatory therein and certain
matters are declared for His creature in it. It contains signs that lead to salvation and evidence that call
to guidance.

He (Muhammad (DivineSupremeCovenantBody) preached His message and executed His commands. He
fulfilled his responsibilities with patience for the sake of his Lord. He worked hard for His cause,
gave good advice to his followers and invited them to salvation. He encouraged them to speak of
(Allah), gave them guidance to the right path after his passing away through a system, reason, basis
for the people and signs that he established for them so that they would not be mislead after him. It
was al due to his kindness and sympathy for them.

When hislife ended and his days were over, Allah took his soul to Himself. With Allah he iswell
pleased for his deeds. Hisreward isagood deal and his position very great. He left thisworld leaving
behind among his followers the Book of Allah and the executor of hiswill, Amir al-Mu minin Ali
(DivineSupremeCovenantBody) the master of the believers and the leader (Imam) for pious people.

The twine that he left behind was a united companion. They each acknowledge and speak in support
of the other.

The Imam speaks of Allah from the Book. He speaks of what Allah has made obligatory on His
servants, of obedience to Him, of obedience to the Imam (DivineSupremeCovenantBody) and the
acknowledgement of Leadership with Divine Authority. He speaks of His rights that are meant to be
for the completion of religion, His commandments, establishment of His authority, seeking guidance
in Hislight from its mines, His chosen and select people who possess good from Him.

Allah through the Imams of guidance from the family of His Prophet (DivineSupremeCovenantBody) has
explained His religion. Through them He has clarified the ways of His system. Through them He has



opened the inside of His knowledge. He has made them to be the path to know Him, the sources of
knowledge of His religion, the medium between Him and His creatures, the gate that lead to know
His right and has given them the knowledge of His hidden secret.

Whenever, an Imam from them would leave this world He would establish a clearly known successor
for that Imam for His creatures as a bright guide, an Imam and guardian with the truth and justice.
Allah and those who preach for Him and supervise over His creatures have established their authority.
Through their guidance people follow the religion and through their light people of the lands find
their way.

Allah has made them, (Imams (DivineSupremeCovenantBody) the life for people, the light in darkness, the
key to the words and the pillars of 1slam. He has based the system of His obedience and the
fulfillment of obligation submission to them (Imams (DivineSupremeCovenantBody) in all that one would
know and ask them what one isignorant of. He has prohibited others from engaging in what they are
ignorant of and from rejecting what they would not know. It is because Allah has willed to save, from
His creatures whoever He would will, from injustice and darkness.

May Allah grant blessings upon Muhammad (DivineSupremeCovenantBody) and the select members of
his family whom Allah has cleansed thoroughly.

After my words about Allah and His Messenger, above herein below is my response to your note.

| have understood your concerns about the conditions of the people of our times who seem to have
agreed up on ignorance to be the standard and authority in their dealings. They cooperate and work
together to establish the ways and the manners of ignorance and distance themselves from knowledge
and the people of knowledge. Consequently, knowledge is almost banished and the sources of
knowledge are about to depart the people. It isall because they rely so much on ignorance (ignorant
people) and lose the (blessing of) the people of knowledge.

Y ou have asked, " Can the dealings of the people be considered proper in following areligion without
knowing the rules and laws therein that show what is lawful or otherwise? Can they decide and settle
all matters on the basis of what they feel is good and live alife in such a manner? Can they just do
what their ancestors had been doing and rely on their own understanding of the issues great or small?"

To understand the answer to your question, O brother in faith, may Allah grant you blessings, note the
following:

Allah, the Most Holy, the Most High, has created human beings and has given them distinction over
the animals. He has given them the ability to understand and distinguish good from bad. Human
beings have been given the ability to understand Allah’s commands and prohibitions.

There are two kinds of people. (a) There are those who are physically and mentally safe and sound
and (b) those who lack such ahilities. Safe and sound people are held responsible to follow the
commands and prohibitions of Allah. Those who lack such abilities are exempt because of their
inability to learn, discipline and fulfill responsibilities. Allah, the Most Mgjestic, the Most Gracious,



has designed education, good manners and moral discipline to serve as means of survival for the
people who are safe and sound. Had it been permissible for safe and sound people to follow ignorance
it would have been permissible for them not to become obligated to fulfill responsibilities. Such a
condition would amount to make the coming of the Divine messengers and education useless.
Ignoring the book of guidance, the Divine messengers and education would destroy the whole
civilization. This would be areturn to atheism. The justice and wisdom of Allah, the Most Majestic,
the Most Gracious, required the creation of creatures who would understand the commands and
prohibitions of Allah so that people would not live a uselesslife. Instead they realize the greatness of
Allah, acknowledge His Oneness and that He is the Lord. They must know that He is their Creator
Who gives them sustenance. The proof of His existenceis so clear and obvious. The signs of His
authority are shinning and manifest. His lighthouses are visible everywhere and call people to believe
in Allah, the Most Mgjestic, and the Most Gracious. Each sign testifies to the existence of the Lord
and the One Who deserves to be worshipped. Such proofs that exist in each sign are proofs of the
effect of the creation in them. Each creature is a marvelous proof of His plan. He invites them to
know Him so that they will not remain ignorant of His existence and ignorant of His religion and
laws.

People of wisdom do not consider ignorance of his existence a permissible attitude, asis the case of
denying Hisreligion. Allah, the Most Mg estic, the Most Gracious, said:

"Did they not make a covenant (with Allah) in the Book not to speak any thing other than the Truth
about Allah and to study its contents well?" (7:169) They call alie something that is beyond the limit
of their knowledge. . ." (10:39)

People are bound to obey the commands of Allah and His prohibitions. It is not permissible for them
to follow ignorance (ignorant people).

It is obligatory for them to ask if they would not already know and to acquire proper understanding of
religion.

Allah, the Most Mgjestic, the Most Gracious, has said, "Not all believers have to become specialists
in religious learning. Why do not some people from each group of believers seek to become
speciaistsin religious learning and, after completing their studies, guide their group so that they will
have fear of Allah." (9:122)

If people who are physically and mentally safe and sound were permitted to stay ignorant Allah
would not have asked them to ask and learn. He would not have needed to send any messengers,
books and guidance. In such case, they would have lived like animals or like people physically and
mentally defective and if so they would not remain in existence even for a blinking of an eye.

In fact, it is not permissible for them to live without discipline and education. Thus, it became
necessary for those physically and mentally sound to find instructors to educate and discipline them
and provide answer to their questions.

The best and most important education for people of reason, the education worthwhile for one to



study assiduously is the religious education. The education that would teach one about the Creator,
His Oneness and how to worship Him, is the most important one. It isimportant to be educated in the
issues of Shari‘a, His laws of guidance, His commandments, prohibitions, warnings and discipline.
Thisis necessary because there is solid evidence to support the need for such education, that
responsibility isreal, life is short, indifference and procrastination is not acceptable.

The condition for aworship to be proper and acceptable isto fulfil all the obligations on the basis of
certainty, knowledge and proper understanding. Only than the worshiper would be considered
praiseworthy in the sight of Allah and deserving rewards and His great blessings.

On the other hand, one who acts without proper knowledge and understanding does not know what
and for what reason one is acting. Ignorant people do not have trust in what they do. They do not
acknowledge any thing because acknowledgement does not come without doubt free knowledge of
the subject to be acknowledged.

The person who has doubts is not like a person who has certainty of the matters of piety, humbleness
before the Lord and the need to seek nearness to Him. Allah, the Most Mgjestic, the Most Gracious,
has said, "Those who have witnessed the truth only they have proper knowledge." (43:87)

Only the testimony of those who possess proper knowledge is accepted and it is because of the
knowledge of the subject of the testimony. Without the knowledge of the subject of the testimony it
would not have been accepted. The acceptance of the deeds of the people who act with doubtsis up to
Allah to decide. He may accept such deeds because of His grace or He may refuse to accept because
of the absence of the conditions such as knowledge and certainty. It is Knowledge, proper
understanding and certainty that separate one from those mentioned in the following words of Allah,
the Most Mgjestic, the Most Gracious, "Certain people worship Allah to achieve worldly gains. They
are confident when they are prosperous, but when they face hardships they turn away from (worship).
They arelost in thislife and will belost in the life to come. Such loss isindeed destructive." (22:11)

It isall because of acting without knowledge and certainty in the beginning and in the end.

The scholar has said, "One who accepts the faith with certainty he remainsin it steadfast and the faith
benefits him. Those who accept the faith without certainty they leave it just as they camein.”

He has also said, "Those who get their religion from the Book of Allah and the Sunnah of the
Messenger of Allah (DivineSupremeCovenantBody) the strength of their faith is as such that mountains
may be destroyed but not their faith. Those who get their religion from the words of the people they
may reect it"

He has also said, " Those who do not know us through the Holy Quran they fail to protect themselves
against mischief."

For this reason so many religions have emerged in our times as well as disgraceful systems that
amost have entered the level of disbelief. Thisis because of the opportunity that Allah has provided
for every one. One whose faith in the will of Allah isto remain solid He makes the means that would



make it so happen, available. He then gets his religion from the Book of Allah and the Sunnah of His
M essenger (DivineSupremeCovenantBody) With certainty and proper understanding. Hisreligion is
stronger than the heavy mountains. Those whose faith in the will of Allah isto be temporary and
bound to failure, - may He grant us refuge- He gives them the opportunity to follow certain ideas that
are devoid of Divine authority. They follow what seems good to one to follow and such other matters
like following what others do, certain interpretations and so on without proper understand and
certainty. In such case Allah may or may not accept their deeds. They may live as abeliever in the
morning and a disbeliever in the evening or vice versa. It is because such people may easily follow
the influential elementsin the society or act upon what they feel is good.

The scholar (DivineSupremeCovenantBody) has said, "Allah, the Most Mgjestic, the Most Gracious, has
created the prophets with prophet-hood they can be nothing but prophets. He has created the
executors of the will of the prophets as the executors thus they can be nothing but the executors of the
wills of the prophets. He has given temporary faith to certain people. He may complete it for them or
remove it from them as mentioned in this Quranic expression, " The established faith the temporary
faith."

Y ou have mentioned that you are confused in the issues of the verification of hadith due to the
difference in variously narrated texts and that you know the reason for variation but you do not find
reliable people to discuss with. Y ou have said that you wish you had a book sufficient (Kafi) that
would contain all issues of the religion. A book that would provide a student all the material that he
would need is urgently needed. A book is needed that would help people to have proper guidance in
the matters of religion to follow the correct instructions of the truthful people
(DivineSupremeCovenantBody) and the prevailing Sunnah, the basis of practices. So that one would fulfil
his responsibilities towards Allah, the Most Mgestic, the Most Gracious, and follow the Sunnah of
(the Holy Prophet).

Y ou have said, that you hope such a book would, Allah willing, help our brothersin faith to find the
right guidance.

My brother in faith, may Allah grant you proper guidance, please note that there is no other way to
sort out the confusion that comes from the variation of the narration of the scholars except by the help
of the principles that the scholar (DivineSupremeCovenantBody) has set. "Compare a narration with the
text of the Holy Quran. Whatever agrees with the Holy Quran is acceptable and what does not agree
isreected.”

Also he has said, "L eave alone what agrees with the views of the others because the right isin what is
opposite to them."

Also there are his (DivineSupremeCovenantBody) words, " Follow what is unanimously agreed upon
because there is no harm in what is unanimously agreed upon.”

We are only able to apply such principlesto avery few of such cases. We do not find any thing better
and more precautionary than to refer to the scholar (DivineSupremeCovenantBody) and accept that which
iswithin the limit of his (DivineSupremeCovenantBody) words, "Whichever you would follow in



submission and obedience is excusable for you."

Allah, the Most Mgjestic, the Most Gracious, has made the compilation of the book that you had
wished for possible. | hope it will prove to be up to your expectations. It may have shortcomings, but
our intentions have not been insincere to provide good advice because to provide good advice to our
people is obligatory. We also hoped to be considered as partners of all benefits of this book up to the
end of time.

The Lord is one, the Messenger is one, the last prophet (DivineSupremeCovenantBody) is one and the
Shari*ais one. What Muhammad (DivineSupremeCovenantBody) has made lawful will remain lawful up
to the Day of Judgment and what he has made unlawful will remain unlawful to the Day of Judgment.

We extended the Book on ‘ People with Divine Authority’ to a certain degree although not as it should
have been done because we did not like to be deprived of the benefits thereof.

| hope Allah, the Most Mgestic, the Most Gracious, will approve what is based on our intentions. If
life will give us a chance we intend to compile a book of a bigger volume to serve the causes as they
should be served, by the will of Allah, the Most High. From Him comes the power and means. From
Him one expects help and increase in rewards and opportunity.

May Allah grant blessings up on Muhammad and his purified family.

The first thing is the book of Intelligence and the virtue of knowledge, the excellence of the people of

knowledge, the defects of the people of ignorance and its harms. Intelligence is the focal point and the
axes of the matters. On the basis of Intelligence come the rewards and sufferings and Allah is the best

One to provide good opportunities.

Trand ated

8/7/99



INDEX

The Book of Inteligence and I gnorance
Chapter 1

Last Updated: June 8, 1999



INDEX

The Book on Virtue of Knowledge

Summary of Chapters

Chapter 1 Chapter 2
Chapter 3 Chapter 4
Chapter 5 Chapter 6
Chapter 7 Chapter 8
Chapter 9 Chapter 10
Chapter 11 Chapter 12
Chapter 13 Chapter 14
Chapter 15 Chapter 16
Chapter 17 Chapter 18
Chapter 19 Chapter 20
Chapter 21 Chapter 22



INDEX

The Book on Oneness of Allah (God)

Summary of Chapters

Chapter 1 Chapter 2
Chapter 3 Chapter 4
Chapter 5 Chapter 6
Chapter 7 Chapter 8
Chapter 9 Chapter 10
Chapter 11 Chapter 12
Chapter 13 Chapter 14
Chapter 15 Chapter 16
Chapter 17 Chapter 18
Chapter 19 Chapter 20
Chapter 21 Chapter 22
Chapter 23 Chapter 24
Chapter 25 Chapter 26
Chapter 27 Chapter 28
Chapter 29 Chapter 30
Chapter 31 Chapter 32
Chapter 33 Chapter 34



INDEX

Chapter 1
Chapter 3
Chapter 5
Chapter 7
Chapter 9
Chapter 11
Chapter 13
Chapter 15
Chapter 17
Chapter 19
Chapter 21
Chapter 23
Chapter 25
Chapter 27
Chapter 29
Chapter 31
Chapter 33
Chapter 35
Chapter 37
Chapter 39
Chapter 41
Chapter 43
Chapter 45
Chapter 47
Chapter 49

Summary of Chapters

The Book about People with Divine Authority

Chapter 2
Chapter 4
Chapter 6
Chapter 8
Chapter 10
Chapter 12
Chapter 14
Chapter 16
Chapter 18
Chapter 20
Chapter 22
Chapter 24
Chapter 26
Chapter 28
Chapter 30
Chapter 32
Chapter 34
Chapter 36
Chapter 38
Chapter 40
Chapter 42
Chapter 44
Chapter 46
Chapter 48
Chapter 50



Chapter 51
Chapter 53
Chapter 55
Chapter 57
Chapter 59
Chapter 61
Chapter 63
Chapter 65
Chapter 67
Chapter 69
Chapter 71
Chapter 73
Chapter 75
Chapter 77
Chapter 79
Chapter 81
Chapter 83
Chapter 85
Chapter 87
Chapter 89
Chapter 91
Chapter 93
Chapter 95
Chapter 97
Chapter 99
Chapter 101
Chapter 103
Chapter 105
Chapter 107
Chapter 109
Chapter 111
Chapter 113
Chapter 115

Chapter 52
Chapter 54
Chapter 56
Chapter 58
Chapter 60
Chapter 62
Chapter 64
Chapter 66
Chapter 68
Chapter 70
Chapter 72
Chapter 74
Chapter 76
Chapter 78
Chapter 80
Chapter 82
Chapter 84
Chapter 86
Chapter 88
Chapter 90
Chapter 92
Chapter 94
Chapter 96
Chapter 98
Chapter 100
Chapter 102
Chapter 104
Chapter 106
Chapter 108
Chapter 110
Chapter 112
Chapter 114
Chapter 116



INDEX

Chapter 117
Chapter 119
Chapter 121
Chapter 123
Chapter 125
Chapter 127
Chapter 129

Chapter 118
Chapter 120
Chapter 122
Chapter 124
Chapter 126
Chapter 128
Chapter 130



INDEX

The book of Intelligence and ignorance

H1,Ch.1,h1

Abu Jafar Muhammad ibn Y a qub has narrated from a number of our people of whom oneis
Muhammad ibn Y ahya al-* Attar who narrated from Ahmad ibn Muhammad from Hassan ibn Mahbub
from 'Ala ibn Razin from Muhammad ibn Muslim from abu Ja far (a.s) who has said the following.

" When Allah, God, created Intelligence He made it speak and then He said to it, ‘ Come forward'.

It came forward. He then said, "Go back." It went back.

Then Allah said, "I swear by My honor and glory that | have not created any creature more beloved to
Me than you. | will not perfect you in anyone except those whom | love. I, however, will command only
you to do things and prohibit only you from doing certain things. | will grand blessings (rewards) to you
only and will subject only you to punishments.”

H2 Ch.1,h2

Ali ibn Muhammad has narrated from Sahl ibn Ziyad, from 'Amr ibn ‘ Uthman, from Mufaddal ibn Salih
from Sa'd ibn Tarif from Asbagh ibn Nabatah, from Ali (a.s) who has said the following.

"Once Jibril cameto Adam (a.s) and said, ‘| am ordered to offer you three choices. Y ou may chose one
and leave the other two. Adam then asked, "What are those three things?"'

Gibril replied, ‘ They are Intelligence, bashfulness and religion.’

Adam then said, "I chose Intelligence.” Gibril then asked bashfulness and religion to return and leave
Intelligence with Adam. They said to Gibril, ‘O Gibril, we are commanded to be with Intelligence
wherever it may exist. Gibril then said, "It then is up to you." He then ascended to heavens.

H3Ch.1,h3

Ahmad ibn 'ldris has narrated from Muhammad ibn * Abd al-Jabbar, from certain persons of our people
inaMarfu” manner, who have ascribed it to abu 'Abdallah (a.s) who has said the following.

The narrator has said, "I asked abu ‘Abdallah, "What is Intelligence?' Hereplied, ‘It isafact with
whose help one worships Allah, the Merciful, and attains paradise.’ | then asked, "What was the thing
with Mu'awiyah?' ‘It was shrewdness. Mischief is similar to Intelligence but it is not Intelligence.” The
Imam replied.



H4,Ch.1,h4

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom ibn Faddal from al-
Hassan ibn al-Jahm who has said the following.

"I heard (Imam) al-Rida (a.s) saying, "The friend of a person is hig/her Intelligence and the enemy of a
person is his’her ignorance.”

H5 Ch.1,h5

It is narrated from him from Ahmad ibn Muhammad from ibn Faddal from al-Hassan ibn a-Juham who
has said the following.

"| said to abu al-Hassan, "We know certain people who have a great dea of love but they don not have
much determination (and understanding of the cause of Imamat)." The Imam replied, "They are not of
the ones that Allah has admonished. What Allah has said is that people of Intelligence and
understanding must take a lesson."

H6,Ch.1,h6

Ahmad ibn Idris has narrated from Muhammad ibn Hassa n from abu Muhammad al-Razi from Sayf ibn
‘Umayra from Ishag ibn * Ammar from abu ‘ Abdallah (a.s) who has said the following.
"One who has Intelligence he has areligion also and one who has religion he enters Paradise.”

H 7 Chidhi

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from al-Hassan ibn Ali
ibn Y agtin from Muhammad ibn Sinan ibn abu al-Jarud from abu Ja' far (a.s) who has said the
following.

"Allah, on the Day of Judgment, will hold everyone accountable according to the degree of the
intelligence that He had given them in their worldly life."

H8 Ch.1,h8

Ali ibn Muhammad ibn * Abdallah has narrated from lbrahim ibn Ishag a-Ahmar from Muhammad ibn
Sulayman a-Daylami his father who has said the following.

"Once | mentioned a certain person’sintelligence, worship and religion before Imam abu * Abdallah (a
). The Imam (a.s) asked, "How is hisintelligence? The man replied, ‘| do not know.” The Imam then



said, "The degree of reward is based on the degree of intelligence. A man of Bani Isragl worshipped
Allah on an idand in the ocean. The island was lush green, with many trees and abundant water. Once
an angels passed by the worshipper and asked Allah to show how much reward and blessings would the
worshipper receive for his good deeds. Allah showed the rewards due to the worshipper to the angel and
the angel considered it very little. Allah then told the angel to stay with the worshipper as a companion.
The angel then appeared to the worshipper in the form of a human being. The worshipper asked, "Who
areyou?' ‘ | have heard about your great worships and your spiritual position at this place and | wish to
join you to worship Allah along with you." The angel said. He spent that day with the worshipper and
the next day the angel said to the worshipper, "Y our place is beautiful and it should only be used for
worship." ‘Yes, it isbut it has one shortcoming.” The worshipper responded. "What is that?* The angel
inquired. "Our Lord does not have an animal. | whish He had a donkey so that we would look after the
donkey to graze all the grass around. All these grassis awaste.” ‘ Does your Lord have no donkey?
Asked the angel. "Had our Lord had a donkey all this grass would not have turned into waste." The
worshipper answered with sadness. Allah then revealed to the angel, "We reward everyone according to
the degree of his/her intelligence.”

H9,Ch.1,h9

Ali ibn Ibrahim has narrated from his father from al-Nawfali from al-Sakuni from abu ‘ Abdallah (a.9)
who has said the following.

"The holy Prophet said, "If you would hear good things about a man, you should examine how good his
intelligence is, because he will be rewarded according to his intelligence.”

H 10, Ch.1,h 10

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from ibn Mahbub from ‘ Abdallah ibn
Sinan who has said the following.

"I mentioned a person, who would overdo the deeds of his doing Wudu and prayer to Imam abu
‘Abdallah (a.s) and added that he is aman of good intelligence.” The Imam (a.s) then said, ‘What kind
of intelligenceisit that allows him to obey Satan.” | then asked the Imam, "How would he be considered
as obeying Satan?' The Imam (a.s) said, "Ask him wherefrom this thing comes to him. He will certainly
say, "It comes from Satan."

H11,Ch.1,h11

A number of our people has narrated Ahmad ibn Muhammad ibn Khalid from certain persons of his
people in amarfu’ manner from the Holy Prophet (s.a) who has said the following.

"Allah has not distributed anything among people more excellent than intelligence. The sleeping of a
person of intelligence is better than the worshipping of an ignorant person for the whole night. Staying
of a person of intelligence at home is better than the journeying of an ignorant person in search for



success and good deeds. Allah did not sent any prophet or messenger before the completion of his
intelligence and to let it become better than the intelligence of all of hisfollowers. Whatever a prophet
preservesin his soul is better than the achievement of all the striving people for virtue and good deeds.
People would not fulfil their obligations to Allah without having an understanding about Him. All the
worshippers will not be able to achieve with the virtue of their worships what a person of intelligence
achieves. It isthe people of intelligence who are considered as people of proper understanding in chapter
2:269 of the holy Quran, "Only People of understanding realizes this."

H12,Ch.1,h 12

Abu ‘Abdallah al-Ash' ari has narrated from certain persons of our people have narrated in a marfu’
manner from Hisham ibn al-Hakam who has said the following.

"Abu al-Hassan Musaibn Ja far stated the following to me. ‘O Hisham, Allah has given good news to
the people of reason and understanding in His book in the following words, " Give the good news to
those of My servants who hear certain words but follow only the good words. These are the ones whom
Allah has given guidance and they are the people of understanding. 39:20 Holy Quran

"O Hisham, it is certain that Allah has established complete (legal) authority for people (to refer to) in
the form of intelligence, supported the messengers through the (ability) to communicate and has guided
them to His own Lordship with proofs. Saying, "Your Lord isthe only Lord. Thereisno God but He,
the Beneficent, the Merciful (2:163)

"(Of the signs of His existence are the creation of heavens and earth, the alternation of nights and days,
the ships that sail in the seafor the benefit of the people. (Also of such signs are) the water that God
sends from the sky to revive the dead earth where He has scattered all kinds of animals, the winds of all
directions and the clouds that are rendered for service between the sky and the earth. Such are evidence
(of His existence) for those who use their intelligence. (2:164)

"O Hisham, Allah has mentioned the above facts as proof of His existence and that such facts depend
upon the will of one who has designed them saying:

"God has made the day and the night, the sun and the moon, and all the stars subservient to you by His
command. In thisthere is evidence of the truth for people of understanding. (16:12)

"It is He, Who created you from clay, turning it into aliving germ, then into a clot of blood, and then
brings you forth as a child. He then made you grow into manhood and become old. He causes some of
you to live for the appointed time and some of you to die before so that perhaps you may have
understanding (40:67).

"In the heavens and the earth there is evidence (of the Truth) for the believers (45:3). In your creation
and in that of the beasts living on earth there is evidence of the Truth for the people who have strong
faith (45:4). In the aternation of the night and the day, the sustenance which God has sent down from
the sky to revive the barren earth, and in the changing of the direction of the winds there is evidence of
the truth for the people of understanding (45:5).



"Know that God brings the dead earth back to life. We have explained Our revelations to you so that you
may perhaps have understanding (57:17).

"In the earth there are adjacent pieces of land, vineyards, farms, date-palms of single and many roots
which are all watered by the same water. We have made some yield a better food than others. All thisis
evidence (of the existence of God) for the people who understand. (13:4)

"Also, of the evidence of His existence are His showing you lightening which gives you fear and hope
and His sending water down from the sky which revives the earth after its death. In this there is evidence
(of the truth) for the people of understanding. (30:24)

"(Muhammad), say, "Let metell you about what your Lord has commanded: Do not consider anything
equal to God; Be kind to your parents; Do not murder your children out of fear of poverty, for We give
sustenance to you and to them. Do not even approach indecency either in public or in private. Take not a
life, which God has made sacred except by way of justice and law. Thus does He command you that you
may learn wisdom. (6:151)

"God has told you this parable about yourselves: Could your slaves share your wealth equally with you
and could you fear them as you fear yourselves? Thus, do We clarify the evidence (of the truth) for the
people of understanding (30:28).

"O Hisham, Allah then has given good advise to the people of intelligence and has encouraged them to
become interested in the life to come saying, "The worldly life is but useless amusement and sport
(compared to) the life hereafter which is far better and is only for the pious. Will you not then
understand? (6:32)

"O Hisham, Allah then has given warnings to those who do not think about the punishment that may
come upon them from Allah saying, "Then We totally destroyed the others (37:136). Y ou pass by (their
ruined town) in the morning and at night (37:137). Will you then not understand? (37:138)

"We will bring torment from the sky on this town because of the evil-deeds of itsinhabitants’ (29:34).
We left manifest evidence (of the truth) there for the people of understanding. (29:35)

"O Hisham, intelligence comes with knowledge." Allah has said, "These are parables which, Wetell to
human beings, but only the learned ones understand them. (29:43)

"O Hisham, Allah has then expressed dislike towards those who do not understand in the following
words: "When certain people are asked to follow the revelations of God, they say, ‘We would rather
follow what our fathers have followed,” even though their fathers had no understanding and could not
find the true guidance (2:170)

"Preaching to unbelieversis like talking to someone who cannot hear anything except yells and shouts.
They are deaf, dumb, and blind; they have no understanding. (2:171)

"Some of them will look at you, but are you supposed to guide the blind even if they have no vision?
(10:43)



"Do you think that most of them listen and understand? They are like cattle or even more, straying and
confused. (25:44)

"They will not fight you united except with the protection of fortified towns or from behind walls. They
are strong among themselves. Y ou think that they are united, but in fact, their hearts are divided. They
are a people who have no understanding (59:14)

"Would you order people to do good deeds and forget to do them yourselves even though you read the
Book? Why do you not think?" (2:44)

"O Hisham, Allah then has expressed dislike towards the multitudes saying, "Most of the peoplein the
land will lead you away from God's guidance if you follow them; they only follow their own conjecture
and preach falsehood (6:116)

"If you ask them, "Who has created the heavens and the earth," they will certainly say, "God has created
them." Say, "It isonly God who deserves all praise, but most of them do not know" (31:25)

"If you ask them, "Who has sent down water from the sky to revive the dead earth?' They will say,
"God has doneit." Say, "It isonly God who deserves all praise, but many of them do not
understand.” (29:63)

"O Hisham, Allah then has praised those fewer in numbers saying, "Only few of my servants are
grateful." (34:13)

He has said, "How few are they?"

"A believing person from the people of the Pharaoh who concealed his faith said, "Would you kill aman
just because he says God is my Lord?" (40:28)

"No one believed in him, except afew. (11:40)

Tell them, (Muhammad), "God certainly has the Power to show such miracles but many of them are
ignorant.” (6:37).

"Many of them have no understanding. (5:103)
Many of them do not realize."

"O Hisham, Allah has mentioned the people of intelligence in the best manners with the best of
characteristics saying, "God gives wisdom to the ones whom He wants. Whoever is given wisdom, has,
certainly, received much good. Only people of intelligence can grasp this (2:269).

" . .. those who have afirm grounding in knowledge say, "We believe in it. All its verses are from our
Lord." No one can grasp this fact except the people of Intelligence. . ." (3:7)



"The creation of the heavens and the earth and the alternation of the day and the night are evidence (of
the existence of God) for people of Intelligence. (3:190)

"Can a person, who knows that what is revealed to you from your Lord is the truth, be considered equal
to ablind person? Only those who have understanding take heed (13:19).

"Can this one be considered equal to one who worships God during the night, prostrating and standing,
who has fear of the Day of Judgment, and who has hope in the mercy of his Lord? Say, "Are those who
know equal to those who do not know? Only the people of Intelligence take heed" (39:9).

"It is a blessed Book which We have revealed for you so that you will reflect upon its verses and so the
people of understanding will take heed (38:29).

"To Moses We had given guidance and to the children of Israel We had given the Book (40:53) as their
inheritance and as a guide and a reminder to the people of understanding (40:54)

"Keep on reminding them. This benefits the believers' (51:55).

"O Hisham, Allah saysin His book, "Thisisareminder for the ones who understands, listens, and
sees.” (50:37)

It meansintelligence.

"We gave wisdom to Lugman so that he would give thanksto God . . . ." (31:12) Understand is
intelligence.

"O Hisham, Lugman said to hisson, " Venerate the truth you will be the most intelligent among man.
Cleverness before intelligence has a very small value. My son, the world is avery deep ocean in which
many people have drowned. Y ou must take piety before God as the ship, faith as supplies therein, trust
in God as the sales, intelligence as the captain, knowledge as the guide and patience as passengers.”

"O Hisham, for everything thereis aguide. The guide for intelligence is thinking. The guide for thinking
is silence. For everything there is a means for mobility the means of mobility for intelligence is humble
attitude. To disobey a prohibition is enough proof of onesignorance.

"O Hisham, Allah send His messengers to people for no other reason but that they would have
understanding about Him. Those who obey Him better have better understanding about Him. Those who
are more knowledgeable in the commandment of Allah are the ones who have more powerful
intelligence and those who have more powerful intelligence are at a higher degree of excellence in this
world and in the next life.

"O Hisham, Allah has placed two kinds of authority over man.
1

The apparent and manifest authority and the internal and hidden authority The prophets and messengers



are the apparent and manifest authorities and intelligence is the hidden and internal authority.

"O Hisham, aman of intelligence is one whose thankful ness doe not diminish because of alarge wealth
and prohibited matters can not overpower his patience.

"O Hisham, one who would support three things against an other three kinds of things he would be
leading to the destruction of his own intelligence.

(1) Darkening of one's ability to think with day dreaming, (2) the abolishment of the sparks of one’'s
wisdom with excessive bluffs and (3) the extinguishing of the lights of the lessons from experience by
the desires of one's soul.

It would be like supporting ones desire to destroy ones own intelligence. One who would destroy his
own intelligence he has destroyed his own worldly life aswell asthelife to come.

"O Hisham how would you expect to have pure deeds before Allah when you have such things that keep
you away from the facts that matter to Allah, your Lord, and you have obeyed your desires against your
own intelligence.

"O Hisham, maintaining patience in loneliness is asign of the strength of intelligence. One who has
understanding about Allah he keeps himself aside from the people of this world and those interested in
it. He becomes interested in what is with Allah. Allah then gives him comfort in his fear and company
when heislonely. Allah gives him riches in his poverty and honor without the existence of his
tribesmen.

"O Hisham, truth is set up so that Allah is obeyed. There is no salvation without obedience to Allah.
Obedience comes only from knowledge, which comes from learning that receives strength from
intelligence. The only knowledge of value is that of one who knows about the Lord and intelligence
discerns the valuable of knowledge.

"O Hisham, smaller degrees of deeds with knowledge are accepted with double value and large amounts
of deeds from those who follow their desires and ignorance are rejected.

"O Hisham, a person of intelligence is pleased with little things of the world with wisdom but he does
not agree with a little wisdom with all of the world and, thus, such people strike againful bargain.

"O Hisham, the people of intelligence stay away from what is more than the basic necessities of life how
then they would not stay away from the sinsin thisworld. To stay away from what is more than the bare
necessitiesis only extra virtue but staying away from sins is obligatory.

"O Hisham, aman of intelligence observes the world and the people of the world and finds out that the
worldly gains come only through hard works and labor. He finds out that gains of the life hereafter also
come through hard work and labor he then accepts the one that is more durable.

"O Hisham, people of intelligence hold themselves back from the worldly things and strengthen interest
in the gains of the life hereafter. They have learned that the worldly gains are sought after and are



wanted and so also are the gains of the lifer hereafter. One who seeks the gains of the life hereafter the
world will seek him to deliver to him his livelihood but one who seeks the worldly gains the hereafter

would also seek to find him. Death will then approach him and it will destroy hisworld and leave him
with no opportunity in the life hereafter (because he had gained nothing).

"O Hisham, one who wants self-sufficiency without property, comfort for his heart from the evil of
jealousy and the safety of his religion he should pray to Allah, the Most Glorious, to perfect his
intelligence. The person of intelligence is satisfied with the basic necessities and one who agrees with
basic necessities he is self-sufficient and free of needs and one who is not satisfied with basic necessities
he is never free from wants.

"O Hisham, Allah has stated the following on behalf of the people of virtue, "They say, "Lord, do not
cause our hearts to deviate from Y our guidance, and grant us mercy. Y ou are the Most Awarding
One." (3:8) They know that hearts may deviate and turn towards blindness and destruction.

It is certain that those who do not fear Allah have no understanding about Him. One who does not have
proper understanding about Allah one’s heart does not establish any stable gnosis about Allah with clear
awareness of such gnosis that one would find in his heart. No one can be as such except those whose
deeds would confirm their words and their privacy would agree with their public activities. Thisis
because Allah, Sacrosanct are whose names, has not shown what is private and unknown form
intelligence except through what is public from it and speaks for it.

"O Hisham, the commander of the true believers, Imam Ali (a.s) has said, "Allah is worshipped better by
no means other than intelligence. No one' s intelligence reaches perfection until therewith is found
various qualities. Disbelief and evil should not emerge therefrom. Wisdom and goodness should be
expected to exist therewith. The extra of the property of a person of intelligence is given in charity, the
extra of hiswordsisrestrained and his share of the worldly things is only the basic necessities. He never
considers himself asto have learned enough. To be with Allah, although in avery humble state, isfar
better to him than to live very much honored with others. Humbleness is more beloved to him than
being taken as adignitary. He considers virtuous deeds of others agreat deal and his own virtuous deeds
asinsignificant. He considers all the other people better than his self and his own self as the worse of all
and thisisthe totality of al things."

"O Hisham, a man of intelligence never speaks alie even though it may satisfy his desires."

"O Hisham, one who does not maintain honorabl e kindness he has no religion and one can not have such
noble character without intelligence. A person of the greatest value among people is one who does not
consider the worldly gains his fortune. Nothing can become an adequate price for your bodies other than
paradise. Do not sell it for any thing other than paradise.

"O Hisham, the commander of the true believers, Imam Ali (a.s) has said, "Three noble qualities in man
are of the signs of the existence of intelligence. He replies when questioned and he speaks up only when
everyone else fails to speak and offers his advise when it is beneficial to his people. One who has none
of these qualitiesisafool." He also has said, "No one other a person who has all of the above or some of
such qualities should chair a gathering and if one does so without any of such qualities heisafool."

Imam Hassan ibn Ali (a.s) has said, "If you would ask for help do so from a proper source." He was



asked, "O grandson of the holy Prophet, ‘ Who are the proper sources?' He replied, "They are those
about whom Allah has spoken in His book saying, "Only those who have understanding will take heed
and they are the people of intelligence."

Imam Ali ibn a-Husayn (a.s) has said, " Sitting in the company of virtuous people leads one to virtue
and association with the scholars is a means of strengthening one’s intelligence. Obedience to the
authorities that practice justice is an honor. The investment of wealth for profit is a dignifying practice.
Guiding one who asks for guidance is an expression of gratitude. To restrain ones harmful manners and
deeds is because of the perfection of one’ sintelligence in which there is comfort for the body in the
short and long terms.”

"O Hisham, a man of intelligence does not speak to one who isfeared to call him aliar. He does not ask
those that he fears may deny him. He does not count on what is not within his abilities. He does not
maintain any hope in that which may involve severity and harshness. He does not take any steps towards
which he fears may not be achieved due to hisinability."

H 13,Ch.1,h 13

Ali ibn Muhammad has narrated from Sahl ibn Ziyad in amarfu’ manner Amir a-Mu’'minin Ali (a.s)
who has said the following.

"Intelligence is a complete cover (protection) for one and extra knowledge and skills are evident beauty.
Compensate your physical shortcomings with your extra knowledge and skills. Fight your desires with
help from your intelligence and in so doing friendship is surrendered to and love becomes manifest for
you."

H14,Ch.1,h 14

A number of our people has narrated from Ahmad ibn Muhammad from Ali ibn Hadid from Suma aibn
Mihran who has said the following.

"With a gathering of his followers| wasin the presence of Imam abu ‘ Abdallah (a.s). A discussion on
intelligence and ignorance began to emerge among them. Thereupon Imam abu ‘ Abdallah said, "Y ou,
first, must recognize intelligence and its army and ignorance and its army only then you would find
proper guidance." | then asked, may Allah make my soul of service to you, we only learn what you teach
us." Thelmam (a.s) said, "Allah, the Glorious, the Majestic created intelligence and it was the first
creature of spiritual world on the right side of the Throne from His light. He then told him to move
backwards and intelligence moved backwards. He then told him to come forwards. Intelligence came
forwards. Allah, the Sacrosanct, the Most High said, "I have created you a great creature and honored
you above al others of my creatures. The Imam (a.s) continued, "Allah then created ignorance from a
salty dark ocean and told it, "move backwards and did move backwards. He then called it to come
forwards but it did not come forwards. He then said to it, ‘ Did you shun coming forwards?' He then



pronounced it condemned. He then assigned seventy-five armies for intelligence. When ignorance saw
al the honors Allah has granted to intelligence it bore hidden animosity towards intelligence and said,
"Lord this creatureisjust like me. Y ou created and honored it and gave it power. But | have no power
against it. Give me also likewise armies. The Lord then said, "1 will give you also an army but if you

would disobey Me | will then expel you and your army from My mercy. Ignorance then said, ‘| agree.’

Allah gave it seventy-five armies and it was out of the army of intelligence.

The Army of Intelligence

The Army of Ignorance

1 Goodness is the minister of

Evil is the minister of Ignorance

Intelligence

2 Faith Disbelief

3 Professing Refusal

4 Hope Despair

5 Justice Injustice

6 Consent Disapproval

7 Thankfulness

Ungratefulness

8 Expectation

Hopelessness

9 Reliance

Greed

10 Soft-heartedness

Hard-heartedness

11 Mercy Anger

12 Knowledge Ignorance
13 Understanding Foolishness
14 Chastity Reckless

15 Restraint

Yearning




16 Relenting Relentless
17 Cautious Boldness
18 Humbleness Arrogance
19 Relax Haste

20 Forbearance Silliness
21 Quietness Bluffing
22 Peacefulness Contempt
23 Acceptance Doubt

24 Patience Impatience
25 Forgiving Revenge
26 Self-reliance Poverty

27 Remembrance

Forgetfulness

28 Sympathy Detachment
29 Self-content Covetousness
30 Munificent Avaricious

31 Affection Animosity

32 Loyalty Infidelity

33 Obedience

Disobedience

34 Subservience Supremacy
35 Security Affliction
36 Love Hatred




37 Truthfulness Duplicity
38 Truth Falsehood
39 Trustworthiness Treachery
40 Sincerity Distortion

41 Sharp witted

Feeble-mindedness

42 Comprehension

Simple-mindedness

43 Cognizance

Refusal

44 Safekeeping

feel evil satisfaction

45 Security unseen Intemperance
46 Protective Unmasking

47 Prayer Loosing

48 Fasting Consuming food

49 Hard work

Passivity

50 Hajj

Disregard of covenant

51 Soundness of words

Scandalous

52 Kindness to parents

Rudeness to parents

53 Factual Braggart

54 Legitimate Wickedness
55 Guarded Bedecked
56 Concealment Hatching

57 Fairness

Taking-sides




58 Peaceable

Rebelliousness

59 Cleanliness Filthiness
60 Bashfulness lll-mannered
61 Impartiality Aggressive
62 Comfort Exhaustion
63 Ease Hardships

64 Blessedness

Lack of blessings

65 Tranquility Suffering

66 Stability Aggrandizing
67 Wisdom Desires

68 Dignity Meanness

69 Fortunateness

Unfortunateliness

70 Repentance

Persistence

71 Seeking forgiveness

Keeping pride

72 Conservitiveness

Heedlessness

73 Invoking Withholding
74 Vitality Lethargic
75 Happiness Sorrow
Friendliness Aversion
Generosity Stinginess




No one other than a prophet or his successor or atrue believer the strength of whose faith Allah has
already tested can have the whole army of intelligence with all such characteristics. However, some of
our followers and friends may acquire some of such characteristics so that they may reach perfection
and repulse the army of ignorance and purify themselves from evil. In such case they also will step at
the high degree and level of the prophets and the successors of the prophets. This progress can only be
made after knowing, with certainty, intelligence and its army and ignorance and its army. May Allah
provide us and you the opportunity to obey Him and work to please Him.

H 15,Ch.1,h 15

A group of our people has narrted from Ahmad ibn Muhammad ibn *Isafrom a-Hassan ibn Ali ibn
Faddal from certain persons of our people from abu ‘ Abdallah who has said the following.

"The holy Prophet never spoke to people from the height and with the full power of hisintelligence. The
holy Prophet (s.a.) has said, "We the community of the Prophets are commanded to speak to people up
to the level of their intelligence and understanding.”

H 16, Ch.1,h 16

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from a-Nawfali from al-Sakuni from Ja far from
his father from Amir al-Mu’ minin Ali (a.s) who has said the following. Imam abu Ja far has narrated
from Imam Ali (a.s) who has said the following.

"Greed motivates the hearts of the ignorant people, longings and yearning keep them as hostages and
deceit clings to them."

H 17,Ch.1,h 17

Ali ibn Ibrahim has narrated from his father from Ja‘ far ibn Muhammad al-Ash'ari from *Ubaydallah al-
Dihgan from Durust from Ibrahim ibn * Abd a-Hamid from abu ‘ Abdallah who has said the following.
"The most perfect of intelligence are those who are the best in moral discipline.”

H 18,Ch.1,h 18

Ali has narrated from his father from abu Hashim al-Ja' fari who has said the following.

"We were in the presence of Imam a-Rida (a.s) that a discussion about intelligence took place and the
Imam said, "O abu Hashim, intelligence is a present from Allah but discipline is a skill and burden. One
who would pretend as awell disciplined one he would certainly establish full control init. But to
pretend as a person of intelligence would increase in him nothing but more ignorance.”



H 19,Ch.1,h 19

Ali ibn Ibrahim has narrated from his father from Y ahyaibn a-Mubarak from ‘ Abdallah ibn Jubla from
ibn Ishag ibn ‘ Ammar from abu ‘ Abdallah (a.s) who has said the following.

"| asked Imam abu ‘Abdallah (a.s) this, ‘May Allah take my soul in service for your cause, | have a
neighbor who prays a great deal, gives much charity and very often visits Makka and he seems aright.
The Imam (a.s) asked, "O ibn Ishag how is hisintelligence?' | then said, "May Allah take my soul in
service for your cause, he does not have any intelligence" "Nothing from what he does will be raised up
(to heavens)." Replied the Imam.

H 20,Ch.1,h 20

Al-Husayn ibn Muhammad has narrated from Ahmad ibn Muhammad al-Sayyari from abu Ya qub al-
Baghdadi who has said the following.

"Ibn Sukayt asked Imam abu al-Hassan (a.s), ‘Why did Allah sent Moses with the miracle appearing
through his staff and through his hand and means of magic, Jesus with means of medical tasks and
Prophet Muhammad (may Allah send blessings upon him, hisfamily and all the prophets) with means of
speech and sermons? "

"When Moses was sent magic was very popular among the people. He showed a magic of such form
that was not possible for others to perform. He was given such means that destroyed the magical effects
of those people' s magic and established the truth of the message of Allah among them. Allah sent Jesus
at atime when serious illnesses existed among the people and they needed medical treatment. Jesus
brought from Allah what the people did not have. He brought from Allah the means to bring the dead
back to life, cure the sick and the lepers by the permission of Allah and thus, establish the truthfulness of
the message of Allah among the people." The Imam explained.

Allah sent Prophet Muhammad (s.a.) at atime when oratory and speech was very popular among the
people —I think he said poetry. He brought from Allah to the people the good advise and wisdom that
showed the falsehood in their speeches and thus established the truthfulness of the message of Allah
among them." 1bn al-Sukayt then said, "I swear by Allah that | have never seen anyone like you. What is
the proof to establish the truthfulness of the message of Allah among people today?' The Imam then
said, ‘It isintelligence. Through intelligence one recognizes those who speak the truth from Allah, thus,
one acknowledges their truthfulness and those who lie in the name of Allah their lies come to light." 1bn
al-Sukayt then said, "This by Allah isthe answer."

H?21,Ch.1,h21

Al-Husayn ibn Muhammad has narrated from Mu'‘alaibn Muhammad from al-Washsha from al-
Muthanna al-Hannat from al-Qutayba al-A 'sha’ from ibn abu Y a fur from a dave of clan of Shayban



from abu Ja' far (a.s) who has said the following.

"When a-Qa’im, (the one who will rise with Divine Authority) the guardian, of our family will appear
from occultation, Allah will place His hand over the heads of His servants and, thus, He place their
intelligence together and compl ete their understanding.”

H 22,Ch. 1, h 22

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Muhammad ibn Sulayman from Ali ibn
Ibrahim from * Abdallah ibn Sinan from abu ‘ Abdallah (a.s) who has said the following.

"The authority of Allah over the people is the Prophet (s.a.) and the authority between Allah and the
peopleisintelligence.”

H 23,Ch.1,h 23

A number of our people has narrated from Ahmad ibn Muhammad in a mursal manner from abu
‘Abdallah (a.s) who has said the following.

"Intelligence is the support for man. From intelligence come intelligence, understanding, memorization
and knowledge and with intelligence he gains perfection. Intelligence is his guide, hisinstructor and the
key to his affairs. When hisintelligence is supported with light he becomes a scholar, a keeper (of
knowledge), an intelligent re-caller and a man of understanding. Through intelligence he learns the
answer to how, why and where or when. He learns who helps and who harm him. When he learns these
(facts) he learns the channels, the connections and the differentiating factors. He then establishes pure
faith in the oneness of Allah and acknowledges the need to obey Him. When he does so he finds the
proper remedy for what he has lost and the right approach to whatever may come in. He knows well his
present involvement, for what reason is he here, wherefrom has he come and to what end is he going. He
will have all these because of intelligence.”

H?24,Ch.1,h 24

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from ’'Isma’il ibn Mihran from certain persons of
his people from abu ‘ Abdallah (a.s) who has said the following.
"Intelligence is the guide of atrue believer."

H 25,Ch.1,h25

Al-Husayn ibn Muhammad has narrated from Mu‘ alaibn Muhammad from al-Washsha from Hammad
ibn * Uthman from al-Sariy ibn Khalid from abu * Abdallah (a.s) who has said the following.
" The Messenger of Allah said, ‘O Ali, no poverty is more sever than ignorance and no property is more



profitable than intelligence."

H 26, Ch.1,h 26

Muhammad ibn al-Hassan has narrated from Sahl ibn Ziyad from ibn abu Najran from al-* Ala’ ibn
Razin from Muhammad ibn Muslim from abu Ja' far (a.s) who has said the following.

" When Allah, God, created intelligence He said to it, * Come forward'. It came forward. He then said,
"Go back." It went back. Then Allah said, "'l swear by My honor and glory that | have not created any
creature more beautiful than you. | will command only you to do certain things and prohibit only you
from doing certain things. | will grant blessings (rewards) to you only and will subject only you to
punishments."

H 27,Ch. 1, h 27

A number of our people has narrated from Ahmad ibn Muhammad from al-Haytham ibn abu Masruq al-
Nahdi from al-Husayn ibn Khalid from Ishaq ibn * Ammar who has said the following.

"| said to abu ‘Abdallah (a.s), "A man comesto me and as soon as | speak to him only a part of what |
want to say he understandsit all. There are also people who come to me and | speak to them all that |
want to speak and only then they understand all of my statements. And explain to me what | meant.
There are still othersto whom | speak at length but they ask me to repeat to them what | have already
expressed to them." The Imam (a.s) then said, "O Ishag, do you know why isthis?' | replied, " No, | do
not know." The Imam then said the following, "Those to whom you speak only some of what you want
say and they understand the rest are those whose intelligence is mixed to take shape with his nature
(Nutfa). Those who understand you only when you complete your speech are those whose intelligence is
mixed with them in the womb of their mothers. Those who ask you to repeat what you aready said are
those, whose intelligence is combined with them when they grow up. It is such people who ask you to
repeat your statement."

H 28, Ch.1,h 28

A number of our people has narrated from Ahmad ibn Muhammad from certain persons of our peoplein
amarfu’ manner from abu ‘ Abdallah (a.s) who has said the following.

"The Holy Prophet (s.a) has said, ‘When you find a man who prays and fasts a great deal do not become
proud of him until you see how hisintelligenceis.”

H 29,Ch.1,h29

Certain persons of our people has narrated in a marfu’ manner from Mufaddal ibn *Umar from abu



‘Abdallah (a.s) who has said the following.

" O Mufaddal one can never gain success until he understands and one can never understand until he
acquires knowledge. One who understands can very soon excel. One who exercises patience can very
soon triumph. Knowledge serves one as a shield, truth is honor, ignorance is humility, sharp wittedness
isglory, generosity is success and ethical excellence attracts friendship. One who possesses the know
how of histime confusion does not frustrate him. Strong determination creates pessimism.... Allahis
the guardian of those who know Him. He is the enemy of those who pretend to know Him. A person of
intelligence is forgiving and an ignorant person is treacherous. If you like to be honored you must
become kind hearted and if you like to be insulted become harsh. One whose origin is noble heis kind
hearted. One whose element is rough hisliver isthick. The extremist fallsinto crisis. One who is afraid
of the consegquences desists from involvement in what he has no knowledge of. One who engagesin an
affair without knowing anything about it he is headed to his own loss. One who does not know he does
not understand and one who does not understand he does not agree and become peaceful. One who does
not agree and submit he is not respected and one who is not respected is broke and one who is so broke
is blamable and one who is in such a condition must become regretful for his own self.

H 30,Ch.1,h 30

Muhammad ibn Y ahya has narrated from in a marfu* manner from Amir al-Mu’' minin Ali (a.s) who has
said the following.

"If one would establish firmly in himself one good quality for me | will credit him for it and forgive his
other shortcomings but | will not forgive him for hislosing intelligence and religion because departing
religion is departing peace and security. Thus, life with fear and insecurity is unpleasant. L oss of
intelligenceisloss of life. A person without intelligence can be compared with no other thing but the
dead."

H31,Ch.1,h31

Ali ibn Ibrahim ibn Hashim has narrated from Musa ibn Ibrahim from al-Muharibi from al-Hassan ibn
Musa from Musaibn ‘ Abdallah from Maymun ibn Ali from abu ‘ Abdallah (a.s) who has said the
following.

"Amir a-Mu minin Ali (a.s) has said, ‘ Self glorification is an indication of the weakness of one's
intelligence."

H 32,Ch.1,h 32

Abu ‘Abdallah al-* Asimiy has narrated from Ali ibn al-Hassan from Ali ibn Asbat from al-Hassan ibn al-
Juham from abu al-Hassan al-Rida (a.s) who has said the following.

"Our people mentioned intelligence and spoke about it in the presence of the Imam al-Rida (a.s), and he
said, ‘ Of the religious people those who have no intelligence deserves no credit.” | then asked, "May



Allah take my soul in your service, of such people we know a group who are considered alright in our
opinion but they do not have such intelligence." The Imam then said, ‘ They are not of the people whom
Allah has addressed when He created intelligence and said to it, ‘ Come forward’. It came forward. He
then said, "Go back." It went back. Then Allah said, "1 swear by My honor and glory that | have not
created anything better and more beloved to Me than you. | will grant blessings (rewards) to you only
and will subject only you to punishments."

H 33,Ch.1,h 33

Ali ibn Muhammad has narrated from Ahmad ibn Muhammad ibn Khalid from his father from certain
persons of our people from abu * Abdallah (a.s) who has said the following.

"There is nothing else to distinguish belief from disbelief but lack of intelligence. People asked the
Imam, "How isthat, O great-great-great-great grandson of the holy Prophet.” The Imam replied,
‘Human beings center their expectations on other creatures. If they would become sincere to Allah He
will grant their wish and expectations much quicker.’"

H34,Ch.1,h 34

A number of our people has narrated from Sahl ibn Ziyad from ‘ Ubaydallah al-Dihgan from Ahmad ibn
‘Umar a-Halabi from Y ahyaibn ‘Umran from abu ‘ Abdallah (a.s) who has said the following.
“Through intelligence the depths of wisdom is discovered and with wisdom the depths of intelligence is
discovered. Good policies are of the virtuous moral discipline.” He said that Imam Ali (a.s) used to say,
‘Thinking islife for the intelligent heart just as light helps one to walk in darkness with ease and without
waiting for along time."

(@) It isnarrated from Imam abu ‘Abdallah (a.s) in along narration, "The first, the beginning, the force
and the structure of something is that without which something would be of no benefit. The thing that
Allah has made beauty and light for His creatures, the people, is intelligence. With intelligence people
come to know their creator and that they are created and that He is the one who has designed them and
they are the ones who are being maintained. That it is the creator that is eternal and it is the creatures
that are mortals. It isintelligence with which they reason from His creatures, like the heavens, the earth,
and the sun the moon, night, the day. In this way they learned that they and the creatures have a creator
and maintainer who is eternal. With intelligence they learn about good and bad and that darknessisin
ignorance and light isin knowledge. These are facts that they learn with intelligence.”

People asked the Imam (a.s), " Can intelligence only be enough for people?' The Imam (a.s) then
replied, ‘With guidance from intelligence that Allah has made him to depend on and it is, his beauty and
guide, a person of intelligence learns that Allah is his creator and that Heis his Lord. Through
intelligence one learns that his creator loves and that He dislikes certain things, that the Lord must be
obeyed and that certain acts are disobedience to Him and that nothing but intelligence shows him all
these facts. One also (with intelligence) learns that only with knowledge and searching one may reach
the Creator. That one may not benefit from hisintelligence if he can not learn the truth about Him
through his knowledge. It then is necessary for a person of intelligence to acquire knowledge and proper



moral discipline without which there is nothing else so dependable.”

(b) It isnarrated from Imam abu ‘ Abdallah (a.s) who said, "No wealth is more profitable and no poverty
is more crashing than foolishness and no effort of seeking support is more supportive than seeking
consultation."

End of the book of Intelligence and Ignorance.

All praise belongs to Allah May Allah send peace and blessings upon Muhammad and his holy family.
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Chapter One

Chapter on the necessity to seek knowledge and the recommendationsto learn

H35Ch.1,h1

Muhammad ibn Y a qub has narrated from Ali ibn Ibrahim ibn Hashim from his father from al-
Hassan ibn abu al-Hassan al-Farisi from ‘ Abd al-Rahman ibn Ziyad from his father from abu
‘Abdallah (a.s.) who has said the following.

"The Messenger of Allah said, ‘ Seeking knowledge is obligatory for every Muslim. Let it be
known that Allah loves those who seek knowledge."

H36,Ch.1,h2

Muhammad ibn Y ahya has narrated from Muhammad ibn al-Hassan from Muhammad ibn
‘Abdallah from ‘Isaibn ‘ Abdallah a- Amri from abu ‘ Abdallah (a.s.) who has said the
following.

"Seeking knowledge is obligatory."

H37,Ch.1,h3

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isafrom Y unusibn *Abd al-Rahman from
certain persons of his people who has said the following.

"Abu al-Hassan (a.s.) was asked, "Is it permissible for people not to seek what (religious
knowledge) they need?' The Imam (a.s.) said, "No, (it is not permissible to ignore learning)."

H38,Ch.1,h4

Ali ibn Muhammad and others have narrated from Sahl ibn Ziyad and Muhammad ibn Y ahya
from Ahmad ibn Muhammad ibn ‘I1saall from ibn Mahbub from Hisham ibn Salim from abu
Hamza from abu Ishaq al-Subay*i from one who narrated to him who has said the following.
"I heard Amir a-Mu'minin Ali (a.s.) say, ‘ O people, you must know that religion becomes



complete through seeking knowledge and acting accordingly. Y ou must know that seeking
knowledge is much more urgent for you than seeking wealth. In wealth every one' sshareis
guaranteed. A just person has already divided the wealth among you. He and my sword
guarantee you to receive your share. Knowledge, however, is stored with those who possess
it. Y ou are commanded to seek knowledge from its sources (those who possessiit). Y ou must
seek knowledge."

H39 Ch.1,h5

A number of our people has narrated has narrated from Ahmad ibn Muhammad a-Barqgi from
Ya qubibn Yazid from abu * Abdallah, a man of our people narrated in amarfu’ manner from
abu ‘Abdallah (a.s.) from the Holy Prophet (s.a) who has said the following.

" Seeking knowledge is obligatory."

In another Hadith Imam abu * Abdallah has narrated from the holy Prophet who said, " Seeking
knowledge is obligatory for every Muslim. Let it be known that Allah loves those who seek
knowledge."

H40,Ch.1,h6

Ali ibn Muhammad ibn * Abdallah has narrated from Ahmad ibn Muhammad ibn Khalid from
‘Uthman ibn ‘Isafrom Ali ibn abu Hamza who has said the following.

"I heard Imam abu ‘ Abdallah saying, ‘ Acquire good understand in religion because those of
you who do not have good understand in religion are like the Bedouins. Allah has said in His
book, * Why do not some people from each group of believers seek to become specialistsin
religious learning and, after completing their studies, guide their group so that they will have
fear of God. (9:122)""

H41,Ch.1,h7

Al-Hassan ibn Muhammad has narrated from Ja far ibn Muhammad from al-Qasim ibn al -
Rabi* from Mufaddal ibn *Umar who has said the following.

"I heard abu ‘ Abdallah (a.s.) say, ‘It is necessary for you to have good understanding of
religion of Allah. Do not be like Bedouins because those who do not gain good understanding
of religion, Allah will not look to then on the Day of Judgement and none of his deeds will be
cleansed.”"



H42,Ch.1,h8

Muhammad ibn’Isma'il has narrated from al-Fadl ibn Shadhan from ibn abu ‘ Umayr from
Jamil ibn Durragj from Aban ibn Taghlib from abu * Abdallah (a.s.) who has said the following.
"I would like to teach my associates and followers to have good understanding of religion
even if it would require to use my whip on their heads.”

H43,Ch.1,h9

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Muhammad ibn ‘Isa from one who
narrated to him from abu ‘ Abdallah (a.s.) the following.

“A man said asked, ‘May Allah take my soul in your service, aman believesin thisfact,
(Leadership of Ahlul Bayt with Divine Authority) but keeps himself at home and does not
acquaint himself with his brethren."

Abu ‘Abdallah (a.s.) said, "How he achieves good understanding of hisreligion?"
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Chapter 2

Chapter on the quality of knowledgeitsvirtue and the virtue of the scholars

H44,Ch.2,h1

Muhammad ibn al-Hassan has narrated from Ali ibn Muhammad from Sahl ibn Ziyad from
Muhammead ibn ‘Isafrom ‘ Ubaudallah a-Dihgan from Durust al-Wasiti from Ibrahim ibn
‘Abd al-Hamid from abu al-Hassan Musa (a.s.) who has said the following.

"Once the Holy Prophet (s.a) entered the Mosque and found a group of people gathered
around a man. He asked, "who is he?' It was said that he was a ‘ allamah. He then asked them,
"What isthat?" They replied that he is the most |learned man about the genealogy, the
chronology, and the history of the pre-1slamic days of darkness and the poetry of Arabs. The
Imam said, ‘ The holy Prophet (s.a.) then told them. "Knowledge consists of only three kinds:
A strong sign, ajustly enjoined obligation or an established tradition. Other then these are of
the extra achievements."’

H 45, Ch.2,h2

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Muhammad
ibn Khalid from abu al-Bakhtari from abu ‘ Abdallah (a.s.) who has said the following.

"The scholars are the heirs of the prophets because the prophets did not leave any Dirham or
Dinar, (units of money) as their legacy. What they left was certain pieces of their statements.
Those who acquired anything of these pieces of their statements they have certainly gained a
large share. Y ou must be very careful, when acquiring such knowledge, to see from what
kinds of people you receive them. Among us (the Ahlul Bayt, family of the holy Prophet s.a.)
after every one there comes a just person who removes (and exposes) the forgeries of the
exaggerators from it (knowledge), the infiltrated materials of the fallacious ones and the
interpretations of the ignorant ones."

H46,Ch.2,h3



Al-Hassan ibn Muhammad has narrated from Mu' allaibn Muhammad from al-Hassan ibn Ali
al-Washsha from Hammad ibn * Uthman from abu ‘ Abdallah (a.s.) who has said the
following.

"When Allah wants goodness for a person He gives him (Figh) good understanding of
religion.”

H47,Ch.2,h4

Muhammad ibn’Isma'il has narrated from Fadl ibn Shadhan from Hammad ibn ‘Isafrom
Rab'i ibn ‘ Abdallah from a man from abu Ja' far (a.s.) who has said the following.

"The entirety of excellence and perfection is (a) in good understanding of religion, (b)
exercise of patience in affliction and (c) setting up of means of living."

H48,Ch.2,h5

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Muhammad
ibn Sinan from’Isma’il ibn Jabir from abu ‘ Abdallah (a.s.) who has said the following.

"The scholars are trust worthy people, The pious ones are the strongholds and the successors
(of the holy Prophet (s.a.) are the leaders." In another Hadith it is said, " The scholars are the
light houses, the pious people are the strongholds and the successors are the leaders."

H49,Ch.2,h6

Ahmad ibn Idris has narrated from Muhammad ibn Hassa' n from Idris ibn al-Hassan from
abu Ishag a-Kindi from Bashir al-Dahhan from abu ‘ Abdallah (a.s.) who has said the
following.

"O Bashir, there is nothing good in those of our people who do not acquire (Figh) good
understand of religion. If one of them would not have good understanding of the religion he
would need to ask those who oppose us. When he would need them they would lead him into
their straying ways in a manner that he would not even realize."

H50,Ch.2,h7

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from a-Nawfali from al-Sakuni from



abu ‘Abdallah (a.s.) who has narrated from his ancestors from the Holy Prophet (s.a.), who
has said the following.

"There is nothing good in life except for two kinds of people: a scholar who is obeyed and an
audience who listens carefully.”

H51,Ch.2,h8

Ali ibn Ibrahim has narrated from his father from ibn abu * Umayr and Muhammad ibn Y ahya
from Ahmad ibn Muhammad from ibn abu ‘Umayr from Sayf ibn * Umayr from abu Hamza
from abu Ja' far (a.s.) who has said the following.

“A scholar who benefits from his knowledge is better than seventy thousand worshippers.”

H52, Ch.2,h9

Al-Hassan ibn Muhammad has narrated from Ahmad ibn Ishag from Sa dan ibn Muslim from
Mu’ awiyaibn ‘ Ammar who has said the following.

"I asked (Imam) abu ‘Abdallah (a.s.), "There is a man who recounts your Hadith and spreads
them among people and ties them to their hearts and the hearts of your followers. Also
perhaps there is a worshipper among your followers who does not narrate your Hadith. Which
of these two people is better?' The Imam replied, "The one who narrates our Hadith and ties
them up to the hearts of our followers is better than seventy thousand worshippers.”

INDEX



INDEX

Chapter 3

Chapter on Kinds of People

H53,Ch.3,h1

Ali ibn Muhammad from Sahl ibn Ziyad and Muhammad ibn Y ahya from Ahmad ibn
Muhammad ibn ‘Isaall from ibn Mahbub from abu ' Usama from Hisham ibn Salim from abu
Hamza from abu Ishag a-Sabay‘i from one who narrated it from areliable source from Imam
Ali (a.s.) who has said the following.

"After the holy Prophet people become of three kinds. One group went to adivinely well
guided scholar. Allah had given him such a high degree of knowledge that made him
independent of the knowledge of the others. The second group was the ignorant group, who
claimed to have knowledge but in fact they had no knowledge. This was an egotist group. The
worldly attractions had made them to lose sight of the truth and to mislead other people. The
third group consisted of those people who learned from a divinely guided scholar who taught
them for the sake of Allah and for their salvation. It then was obvious that those who claimed
(to be scholars while, in fact, they were not scholars) and those who forged certain matters
falsely were destroyed.”

H54,Ch.3,h2

Al-Husayn ibn Muhammad al-Ash’ari has narrated from Mu‘allaibn Muhammad from al-
Hassan ibn Ali al-Washsha from Ahmad ibn *A’idh from abu Khadija Salim ibn Mukram
from abu * Abdallah (a.s.) who has said the following.

"People are of three kinds: The scholars, the learning group and the garbled ones.”

H55 Ch.3,h3

Muhammad ibn Y ahya has narrated from ‘ Abdallah ibn Muhammad from Ali ibn al-Hakam
from al-*Ala ibn Razin from Muhammad ibn Muslim from abu Hamza al-Thumali who has
said the following.



"Abu ‘Abdallah (a.s.) said this. ‘It is narrated from Imam abu ‘ Abdallah (a.s.) who has said,
"Be ascholar or alearning person or love the scholars. Do not become of the fourth group lest
you will be destroyed by their hatred.”"

H56,Ch.3,h4

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isafrom Y unus from Jamil who has said
the following.

"I heard Imam abu ‘ Abdallah (a.s.) saying, ‘ People become of three groups: Scholars, those
who learn and garbled ones. We are the scholars. Our followers are the ones who learn. The
rest of the people are garbled ones."
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Chapter 4

Chapter on thereward for the scholars and those who seek knowledge

H57,Ch.4,h1

Muhammad ibn al-Hassan and Ali ibn Muhammad has narrated from Sahl ibn Ziyad and
Muhammad ibn Y ahya from Ahmad ibn Muhammad, all from Ja far ibn Muhammad al-

Ash’ ari from ‘Abdullah ibn Maymun al-Qaddah and Ali ibn Ibrahim from his father from
Hammad ibn ‘1safrom al-Qaddah from abu ‘ Abdallah (a.s.) who has said the following.

"The holy Prophet has said, ‘If one sets out on ajourney to seek knowledge Allah will lead
him to the way that would take him to paradise. The angels will stretch their wings for the
pleasure of the seeker of knowledge and all that isin the heavens and earth even the whalesin
the oceans will ask forgiveness for him (from Allah). The excellence of the scholar over other
peopleislike that of the moon over other stars during a full-moon night. The scholars are the
heirs of the prophets. The prophets did not leave any Dirham or Dinar (wealth) as their legacy
but they did leave knowledge as their legacy. Whoever acquires a share from such legacy has
gained avery large share.’"

H58,Ch.4,h2

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from al-Hassan ibn
Mahbub from Jamil ibn Salih from Muhammad ibn Muslim from Ja far (a.s.) who has said
the following.

"Those of you who teach will have the same reward as those who learn in addition to his
higher position over the student. Learn knowledge from those possess knowledge and teach it
to your brethren just as the scholars have taught you."

H59, Ch.4,h3

Ali ibn Ibrahim has narrated from Ahmad ibn Muhammad a-Bargi from Ali ibn al-Hakam
from Ali ibn abu Hamza from abu Basir from abu ‘ Abdallah (a.s.) who has said the following.



"Whoever teaches something good he will receive areward for each time his student would
practice such knowledge." Abu Basir has said, "l asked the Imam, ‘Would this apply to the
student if he would teach other people? The lmam (a.s.) replied, "Yes, it will apply to him
evenif all people would teach it." | then asked, ‘Would it apply to him if he would already be
dead? The Imam (a.s.) responded, "Yes, even if he would be dead.™

H 60,Ch.4,h 4

Through the same chain of narrator it is narrated from Muhammead ibn ‘ Abd a-Hamid from
a-‘Ala ibn Razin from abu ‘ Ubayda al-Hadhdha from abu Ja far (a.s.) who has said the
following.

"Whoever teaches a subject of guidance he will receive areward equal to the rewards of those
who would practice such guidance without any reduction in the rewards of the later ones.
Whoever would introduce a subject of misguidance he will suffer equal to the suffering due
for each time it is practiced without any reduction in the suffering of whoever would practice
such misguidance."

H61,Ch.4,h5

Al-Husayn ibn Muhammad has narrated from Ali ibn Muhammad ibn Sa'd in a marfu’
manner from abu Hamza from Ali ibn al-Husayn (a.s.) who has said the following.

"If only people knew how much reward there is for seeking knowledge, they would have
sought it even if they would have had to shed their blood for it or dive in large waves. Allah
the Blessed and Most High revealed to Daniel saying, ‘ The most hated among my creatures
are the ignorant ones who disrespect the scholars and do not follow them. The Most beloved
to Mein My servants are the pious ones who work hard to become entitled for greater
rewards, who always stay close to the scholars, follow the fore-bearing people and accept (the
advise of) people of wisdom."

H 62, Ch.4,h6

Ali ibn Ibrahim has narrated from his father from al-Qasim ibn Muhammad from Sulayman
ibn Dawud al-Mingari from Hafs ibn Ghiyath who has said that abu ‘ Abdallah (a.s.) said the
following.

"Whoever acquires knowledge and practice what he has |earned and teach it to others for the
sake of Allah, among the angels of heavens he will be called a great persondlity. It will be



said there: ‘He learned for the sake of Allah, practiced for the sake of Allah and taught it for
the sake of Allah."
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Chapter 5

Chapter on the Qualities of the Scholars

H63,Ch.5h1

Muhammad ibn Y ahya al-* Attar from Ahmad ibn Muhammad ibn ‘1safrom al-Hassan ibn
Mahbub from Mu‘ awiyaibn Wahab who has said the following. "Imam abu ‘Abdallah (a.s.)
has said.

"Seek knowledge and beautify it with forbearance and dignity. Be humble to your students
and to those from whom you learn. Do not be atyrant scholar lest your falsehood would
destroy the truth in you."

H 64,Ch.5 h 2

Ali ibn Ibrahim has narrated from Muhammad ibn *Isafrom Y unus from Hammead ibn
‘Uthman from al-Harith ibn Mughirah al-Nasri from abu * Abdallah (a.s.) about the words of
Allah, the Most Mgjestic, the Most gracious.

"Only God's knowledgeable servantsfear Him . . ..", (35:28) that scholars are those whose
deeds would testify to the truthfulness of their words, otherwise, they are not scholars.”"

H 65, Ch.5 h3

A number of our people has narrated from Ahmad ibn Muhammad al-Bargi from’Isma’il ibn
Mihran from abu Sa'id al-Qammat from al-Halabi from abu ‘ Abdallah (a.s.) who has said the
following.

"Imam Ali (a.s.) said, ‘ Do you want me to describe to you the true Fagih, person who truly
has a good understanding of religion? A true Fagih is one who does not cause people to
despair from the mercy of Allah and does not make them to be unconcerned about the
punishment of Allah, who does not allow them to consider disobedienceto Allah as
permissible and who doe not abandon the holy Quran because of being attracted towards
other matters. Y ou must know that there is no goodness in knowledge without good



understand (Figh). Y ou must know that there is nothing good in a recitation without thinking
about it. Y ou must know that there is nothing good in worship without thoughtfulness. In
another Hadith it says, " Y ou must know that there is nothing good in a knowledge without
good understanding. Y ou must know that there is nothing good in a recitation without
thinking about it. Y ou must know that there is nothing good in worship without having a good
understanding of religion. Y ou must know that there is nothing good in performing the acts of
Hajj etc. without piety.’"

H 66, Ch.5,h 4

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa and Muhammad
ibn ‘Ism’il from al-Fadl ibn Shadhan al-Naysaburi, all from Safwan ibn Y ahya from abu al-
Hassan al-Rida (a.s.) who has said the following.

"Of the signs of Figh, good understanding of religion is forbearance and quietness.”

H67,Ch.5h5

Ahmad ibn ‘ Abdallah from Ahmad ibn Muhammad al-Bargi from certain persons of his
peoplein amarfu’ manner (rafa'ahu) from Amir a-Mu’minin Ali (a.s.) who has said the
following.

"Foolishness and arrogance are not found in the hearts of the scholars."

H 68, Ch.5,h 6

Through the same chain of narratorsit is narrated from Muhammad ibn Khalid from
Muhammad ibn Sinan in a marfu’ manner (rafa'ahu ) from Jesus son of Mary who has said
the following to his disciples.

"O disciples, | need your help so help me." They replied, "Y our request is granted, O Spirit of
God." Jesus then got up and washed their feet. To thisthe disciples said, "We were supposed
to serve you O Spirit of God." Jesus then said, "Of the people who must serve others are the
scholars. | acted in this humble way so that you will act among people in the humble way |
acted before you." Jesus then said, "With humbleness wisdom is established but not with
arrogance. Just as plants grow in plain and soft grounds but not on the hard grounds and
rocks."



H 69, Ch.5 h7

Ali ibn Ibrahim has narrated from his father from Ali ibn Ma'bad from the person whom he
mentioned from Mu' awiyaibn Wahab from abu * Abdallah (a.s.) who has said the following.
"Imam Ali (a.s.), would often say, ‘ O seekers of knowledge, (note that) a scholar has three
signs. Knowledge, forbearance and quietness. An orator has three signs: He quarrels those
higher then him through disobedience. He does injustice to those lower than him in position
through domination and he becomes a supporter of the unjust.’"
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Chapter 6

Chapter on the Rights of the scholars

H70,Ch.6,h1

Ali ibn Muhammead ibn * Abdallah has narrated from Ahmad ibn Muhammad from
Muhammad ibn Khalid from Sulayman ibn Ja' far al-Ja fari from the person who he
mentioned from abu ‘ Abdallah (a.s.) who has said the following.

“Imam Ali (a.s.) said, ‘One of therights of a scholar isthat one must not ask him a great
many questions and must not hold to his garment (excessive questioning). When one would
enter in his presence while other people are there one should offer salutation to all of them
and special greetings to the scholar only. One must sit before him and not behind him. One
must not blink his eyes before him or make hand gestures and must not speak much in his
presence such as so and so said so and so opposite to what he says. The length of his meeting
must not disappoint one because the case of a scholar islike afruit bearing tree in which case
one needs to wait until three lets fruits to fall onto one. The reward for a scholar is greater
than that for one who fasts and prays very often and those who fight for the cause of Allah.
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Chapter 7

Chapter on the Loss of a Scholar

H71,Ch.7,h1

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from ‘ Uthman
ibn ‘Isafrom abu Ayyub al-Khazzaz from Sulayman ibn Khalid from abu ‘ Abdallah (a.s.)
who has said the following.

" Of the deaths of the true believers the one that Satan loves most is the death of a Faqih, one
who has very good understand of religion and its laws."

H72,Ch.7,h2

Ali ibn Ibrahim has narrated from his father from ibn abu ‘ Umayr from certain persons of his
people from abu ‘ Abdallah (a.s.) who has said the following.

"When atrue believer who isa Fagqih, dies, it causes an irreparable damage in the Ilamic
system."

H73,Ch.7,h3

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from ibn Mahbub from Ali
ibn abu Hamza who has said the following.

“(Imam) abu al-Hassan Musaibn Ja far (a.s.) has said, ‘When atrue believer diesthe angels
and the parts of earth where he worshipped Allah weep because of his death. Also the doors
of the heavens through which his good deeds had been taken up weep and it causes an
irreparable damage in the Islamic system. It is because the true believing Fugaha, people of
proper understanding in religion and its laws are the strongholds of the ISlamic system just as
the fortress around a city is a stronghold for it.""



H74,Ch.7,h4

From him (Muhammad ibn Y ahya) from Ahmad from ibn Mahbub from abu Ayyub al-
Khazzaz from Sulayman ibn Khalid from abu * Abdallah (a.s.) who has said the following.
"Of the deaths of the true believers the one that Satan loves most is the death of a Fagih, one
who has very good understand of religion and its laws."

H75 Ch.7,h5

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Ali ibn Asbat from his uncle

Ya qub ibn Salim from Dawud ibn Fargad who has said the following.

"Imam abu ‘Abdallah (a.s.) has said, ‘My father used to say, ‘ Allah does not take back the
knowledge that He has sent down. But when the scholar dies it takes away his knowledge and
after this the unjust ones come and they go astray and mislead people and there is no good in
things without basis.’"

H76,Ch.7,h 6

A number of our people has narrated from Ahmad ibn Muhammad from Muhammad ibn Ali
from the person who he mentioned from Jabi from abu Ja' far (a.s.) who has said the following.
“Imam Ali ibn al-Husayn (a.s.) would say, ‘My soul shows generosity in accepting the
quickening of our death or being murdered. It is due to the words of Allah that say, "Have
they not considered that We have taken over the land and reduced its borders?* the reference
here isto the death of the scholars.”
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Chapter 8

Chapter on Meeting the Scholars and Associating with Them

H77,Ch.8,h1

Ali ibn Ibrahim has narrated from Muhammead ibn ‘Isafrom Y unusin a marfu’ manner
(rafa’ahu) from Lugman the wise who has said the following to his son.

"My son chose your own meeting place. If you find a people who speak of Allah, the
Glorious, the Mgestic, sit with them. If you know already you will benefit from your
knowledge and if you would be ignorant they will teach you. Perhaps Allah may cover them
with the shadow of His mercy and you may be covered along with them. If you see a people
who do not speak of Allah, do not sit with them because even if you would know it would not
benefit you and if you would be ignorant they would increase your ignorance. Perhaps Allah
may cover them with the shadow of His punishment and it may cover you also along with
them."

H78,Ch.8,h2

Ali ibn Ibrahim has narrated from his father and Muhammad ibn Y ahya from Ahmad ibn
Muhammad ibn ‘Isa, al from ibn Mahbub from Durust ibn abu Mansur from Ibrahim ibn
‘Abd al-Hamid from abu al-Hassan Musaibn Ja far (a.s.) who has said the following.
"Speaking to a scholar even at adump-site is better than speaking to an ignorant person at a
best furnished palace.”

H79 Ch.8h3

A number of our people has narrated from Ahmad ibn Muhammad al-Bargi from Sharif ibn
Sabiq from al-Fadl ibn abu Qurrah from abu ‘ Abdallah (a.s.) who has said the following.
"The Holy Prophet said, ‘ The disciples asked Jesus, ‘ O the spirit of Allah who should we
associate with? Jesus replied, "Associate with those whose visitation would remind you of
Allah, whose speech and logic increase your knowledge and whose deeds would attract you to



the next life.

H 80,Ch.8,h4

Muhammad ibn ‘Ism’il has narrated from al-Fadl ibn Shadha from ibn abu ‘ Umayr from
Mansur ibn Hazim from abu ‘ Abdallah (a.s.) who has said the following.

"The holy Prophet said, ‘ Association with religious peopleisahonor in thislife aswell asin
the next life.”"

H81,Ch.8 h5

Ali ibn Ibrahim has narrated from his father from al-Qasim ibn Muhammad al-Asbahani from
Sulayman ibn Dawud al-Mingari from Sufyan ibn *Uyayna from Mis'ar ibn Kidam who has
said the following.

*(Imam) abu Ja' far (a.s.) has said, ‘ The place where | may sit with one who | trust is more
comforting to my soul than working for one whole year.’"
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Chapter 9

Chapter on Asking the Scholar and Discussing with him

H82 Ch.9h1

Ali ibn Ibrahim has narrated from his father from ibn abu * Umayr from certain persons of our
people from abu ‘ Abdallah (a.s.) who has said the following.

It is About a person who had smallpox and needed aformal bath due to sexual activities.
Certain people had washed him and then he died. The Imam said, "They have killed him.
Why did they not ask about it? The medicine for the illness due to ignorance, certainly, isto

H83,Ch.9,h2

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Hammed ibn
‘Isafrom Hariz from Zurra, Muhammad ibn Muslim and Burayd al-‘1jli who has said the
following.

"(Imam) abu ‘Abdallah (a.s.) has said, ‘ People are destroyed only because they do not ask
(what they do not know).""

H84,Ch.9,h3

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Ja far ibn Muhammad al-Ash‘ ari
from 'Abdallah ibn Maymun al-Qaddah from abu ‘ Abdallah (a.s.) who has said the following.
"This knowledge (the knowledge of the holy Prophet and Ahlul Bayt(a.s.)) is under alock and
the key to it isasking"

Ali ibn Ibrahim, from hisfather from al-Nawfali, from al-Sakuni from Imam abu ‘ Abdallah
has narrated the same Hadith.



H 85 Ch.9,h4

Ali ibn lbrahim has narrated from Muhammad ibn ‘Isaibn ‘Ubayd from Y unusibn 'Abd al-
Rahman from abu Ja'far a-Awwal from abu * Abdallahh (a.s.) who has said the following.
"People can do nothing until they ask, acquire proper understand of religion and know their
Imam and then they can follow what the Imam (a.s.) says even if the he (a.s.) would say some
thing differently under (tagiyah) pressure.”

H 86,Ch.9,h5

Ali has narrated from Muhammad ibn ‘Isafrom Y unus from the person who he mentioned
from abu *Abdallah (a.s.) who has said the following.

"The holy Prophet has said, ‘Woe is to a man who does not save atime every Friday for
learning about his religion and make a habit to ask about hisreligion." In another Hadith it
says, "woeisto every such Muslim."

H87,Ch.9,h6

Ali ibn lbrahim has narrated from his father from ibn abu ‘ Umayr from ‘ Abdallah ibn Sinan
from abu *Abdallah (a.s.) who has said the following.

"The Holy Prophet said, ‘ Allah, the Mgestic, the Glorious says, ‘ The discussions of the
scholars among My servants are of the matters that bring the dead heartsto life if they come
to and end up to My commandments.”"

H88 Ch.9,h7

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Muhammad
ibn Sinan from abu al-Jarud from abu Ja' far (a.s.) who has said the following.

"May Allah grant forgiveness to a man who revives knowledge." Abu al-Jarud has said, "I
asked the Imam, ‘What is reviving knowledge? " The Imam (a.s.) replied, "It is his discussing
knowledge among the religious people and the people of piety."



H 89, Ch.9,h8

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from * Abdallah ibn
Muhammad al-Hajjal from certain persons of our people in a marfu’ manner from the
Messenger of Allah who has said the following.

He said addressing the people said, "Discuss facts, meet each other and speak to each other
because speaking is brightness for the hearts. Hearts become stained just as the swords
become stained and speaking cleansesit up.” In some scriptsit is‘lron’ instead of ‘ speaking’
at the end of the sentence.”

H90,Ch.9,h9

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from Faddalaibn Ayyub from ‘Umar ibn Aban from Mansur a-Sayga who has said the

following.
“Imam abu Ja'far (a.s.) has said, ‘ Discussing knowledge is study and study is a good prayer.
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Chapter 10

Chapter on Giving Knowledge as Charity

H91,Ch.10,h 1

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Muhammad
ibn’lsma‘il ibn Bazi‘ from Mansur ibn Hazim from Talhaibn Zayd from abu ‘Abdallah (a.s.)
who has said the following.

"I read in the book of Imam Ali (a.s.) that Allah had no commitment from and covenant with
the ignorant people to seek knowledge before having a commitment from and covenant with
the scholars to give knowledge as charity to the ignorant ones because knowledge existed
before ignorance."

H 92, Ch. 10, h 2

A number of our people has narrated from Ahmad ibn Muhammad al-Bargi from his father
from ‘ Abdullah ibn Mughirah and Muhammad ibn Sinan from Talhaibn Zayd from abu
‘Abdallah (a.s.) about this verse.

"Do not scornfully turn your face away from people. . ." (31:18) ‘so that people would all be
equal in matters of knowledge.”"

H 93, Ch.10,h 3

Through the same chain of narrators he has narrated from his father from Ahmad ibn Nadr
from ‘Amr and ibn Shimr from Jabir from abu Ja far (a.s.) who has said the following.
"Zakat, the tax, on knowledge is teaching it to the servants of Allah."

H 94, Ch.10,h 4



Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isaibn ‘ Ubayd from Y unusibn 'Abd al-
Rahman from the person who he mentioned from abu ‘* Abdallah (a.s.) who has said the
following.

"Jesus, son of Mary (a.s.) once stood up to speak to the Israglites saying, ‘ O Israglites, do not
speak the words of wisdom to the ignorant people because you will be doing injustice to them
(words of wisdom). Do not keep them (words of wisdom) from those who deserve lest you
will do injustice to them (deserving people)."
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Chapter 11

Prohibition on Speaking without K nowledge.

H95 Ch.11,h1

Muhammad ibn Y ahya has narrated from Ahmad and ‘ Abdallah (both) sons of Muhammad
ibn ‘1safrom Ali ibn al-Hakam from Sayf ibn ‘Umayra from Mufaddal ibn Y azid who has
said the following.

"(Imam) abu ‘Abdallah (a.s.)said, ‘| would like to warn you about two forms of behavior that
lead a man to destruction. | prohibit you from dealing with Allah on the basis of falsehood
and from giving fatwa to people without knowledge."

H 96, Ch.11,h 2

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isaibn ‘ Ubayd from Y unusibn 'Abd al-
Rahman from '‘Abd a-Rahman ibn al-Hajja who has said the following.

"Imam abu ‘ Abdallah (a.s.) has said, ‘ Beware of two forms of behavior. It is such behaviors
that have lead many people to their destruction. Beware of giving fatwato people on the basis
of your own opinion and to follow areligion without knowledge."

H97,Ch.11,h 3

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from al-Hassan ibn
Mahbub from Ali ibn al-Ri’ ab from abu ‘ Ubayda al-Hadhdha from abu Ja far (a.s.) who has
said the following.

"The angels of mercy and the angels of wickedness condemn those who give to people fatwas
without knowledge and guidance. Such people will be held responsible for the sins of al
those who have followed such fatwas."



H 98, Ch.11,h 4

A number of our people has narrated has narrated from Ahmad ibn Muhammad ibn Khalid
from al-Hassan ibn Ali al-Washshi’ from Aban al-Ahmar from Ziyad ibn abu Rgja from abu
Ja far (a.s.) who has said the following.

“What you know you may speak it up but what you do not know say, ‘Allah knows best’. A
man refersto averse in the holy Quran and gives it a meaning that is farther from the truth
than the heavens are from earth."

H99 Ch.11,h5

Muhammad ibn ‘Isma’il has narrated from al-Fadl ibn Shadhan from Hammad ibn ‘1safrom
Ri’ab‘i ibn “ Abdallah from Muhammad ibn Muslim from abu ‘ Abdallah (a.s.) who has said
the following.

"It isvery proper for ascholar to say, ‘Allah knows best’ if he does not know. Thisis not for
anone scholar."

H 100,Ch.11,h 6

Ali ibn Ibrahim has narrated from Ahmad ibn Muhammad ibn Khalid from Hammad ibn ‘Isa
from Hariz ibn * Abdallah from Muhammad ibn Muslim from abu ‘ Abdallah (a.s.) who has
said the following.

“If one of you would be asked of what he does not know he must say, ‘| have no knowledge
and he must not say, "Allah knows best" because it may create doubts in the hearts of his
audience. If the person questioned would say, "I do not know his audience will not accuse
him of anything."

H 101, Ch.11,h7

Al-Husayn ibn Muhammad has narrated from Mu'‘ alaibn Muhammad from Ali ibn Asbat
from Ja far ibn Sama' a from several persons, from aban, from Zuraraibn A‘yan who has said
the following.

"| asked Imam abu Ja'far (a.s.) this, ‘What are the rights of Allah on people?" The Imam (a.
s.) replied, "They must say what they know and abstain from saying anything that they have
no knowledge of .’ "



H 102,Ch.11,h 8

Ali ibn lbrahim has narrated from his father from ibn abu ‘Umayr from Y unus (ibn 'Abd al-
Rahman) from abu Y a qub Ishag ibn * Abdallah from abu ‘ Abdallah (a.s.) who has said the
following.

"Allah has addressed His servants in two verses of the holy Quran very particularly:

Did they not make a covenant (with God) in the Book not to speak any thing other than the
Truth about God and to study its contents well?

They call alie something that is beyond the limit of their knowledge and whose interpretation
has not yet been revealed . . ." (10:39)

H 103,Ch.11,h 9

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isafrom Y unus from Dawad ibn Fargad
from one he narrated from ibn Shubruma (a judge in a-Kufa during the rule of al-Mansur)
who has said the following.

"I never heard any thing like a statement | heard from Imam abu ‘Abdallah (a.s.) and it is
amost as he said, ‘Pierced my heart.’" The Imam (a.s.) said, "My father narrated from my
great-great-great-great grandfather, the holy Prophet (s.a.) who said, ‘ Those who act on the
basis of analogy will face their destruction and lead others to their destruction. Those who
give fatwas without the knowledge of the abrogating and the abrogated, the clear text and that
which requires interpretation, they will face destruction and lead others to their destruction.”
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Chapter 12

Chapter on Those who Act without K nowledge

H 104,Ch.12,h 1

A number of our people have narrated from Ahmad ibn Muhammad ibn Khalid from his
father from Muhammad ibn Sinan from Talhaibn Zayd who has said the following.
"(Imam) abu ‘Abdallah (a.s.) has said, *Working without understanding and insight is like
travelling in the wrong direction that only takes one farther away from the destination.’"

H 105, Ch. 12, h 2

Muhammad ibn Y ahya from Ahmad ibn Muhammad ibn ‘1sa from Muhammad ibn Sinan
from ibn Muskan from Hassan a-Saygal who has said the following.

"(Imam) abu ‘Abdallah (a.s.) who has said, "Allah does not accept a deed without good
understanding and proper understanding does not come into being without work. One who
achieves proper understanding it will guide him to good deeds and one who does not work
will not have any understanding. Is it not afact that parts of faith comes from other parts?'

H 106, Ch.12,h 3

It is narrated from him from Ahmad ibn Muhammad from ibn Faddal from the one he
narrated from abu ‘ Abdallah (a.s.) who has said the following.

“Imam abu ‘Abdallah (a.s.) has said that the Holy Prophet said, ‘ Those who work without
knowledge they destroy more than what they gain.’"
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Chapter 13

Chapter on Utilization of Knowledge

H 107,Ch.13,h 1

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Hammed
from ‘Umar ibn ' Udhayna from Aban ibn abu ‘ Ayyash from Sulaym ibn Qays al-Hilali who
has said the following.

"I heard Imam Ali (a.s.) narrate from the Holy Prophet (s.a.) who said, ‘ The scholars are of
two kinds: One kind consists of those who uphold their knowledge and they gain their
salvation. The other kind consists of those who disregard their knowledge and they face their
destruction. The people of hell will suffer from the bad odor of the scholars who do not act
according to their knowledge. Of the people of hell the one who will regret most will be a
man who teaches someone and shows him the way of Allah. The student accepts and acts
according to such teachings and consequently Allah takes him to paradise but the teacher is
sent to hell because of ignoring his knowledge, following his desires and entertaining long
hopes. Following ones’ desires bars one from the truth. And cherishing long hopes causes one
to forget the next life.”"

H 108, Ch. 13,h 2

Muhammad ibn Y ahya from Ahmad ibn Muhammad from Muhammad ibn Sinan from
‘lsma’il ibn Jabir from abu ‘ Abdallah (a.s.) who has said the following.

"Knowledge and work are closely related. One who has knowledge he works and one who
works he learns. Knowledge invites work and if it is not accepted knowledge departs the
deeds.”

H 109, Ch.13,h 3

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from Ali ibn
Muhammad al-Qasani from one he mentioned from ‘ Abdallah ibn Qasim al-Ja' fari from abu



‘Abdallah (a.s.) who has said the following.
"If ascholar preaches and does not practice his words bounce away from the hearts of the
audience like rains that bounce away off the rocks."

H 110,Ch.13,h 4

Ali ibn Ibrahim has narrated from his father from al-Qasim ibn Muhammad from al-Mingari
from Ali ibn Hashim ibn al-Burayd from his father who has said the following.

"A man came to (Imam) Ali ibn al-Husayn (a.s.) and asked him certain questions and the
Imam answered his questions. The man then wanted to ask similar questions but the Imam
said, "It iswritten in the Gospel, ‘Do not inquire to know what you do not know until you
practice what you know because not practicing what one knows does not increase to one
anything but disbelief and nor it increases anything to one’s relation with Allah but
alienation."

H 111,Ch.13,h 5

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Muhammad
ibn Sinan from al-Mufaddal ibn ‘Umar who has said the following.

"I asked Imam abu ‘Abdallah (a.s.), ‘What are the facts that help one know those who have
gained their salvation? The Imam replied, "One whose words agree with his deeds you must
consider his testimony as valid and one whose words do not agree with his deeds (if he may
have faith) it is temporarily.’"

H 112,Ch.13,h 6

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
inamarfu’ manner (rafa'ahu) from Amir al-Mu'minin Ali (a.s.) who has said the following.
"Once Imam Ali (a.s.) said in one of his sermons, ‘O people, if you learn and gain knowledge
you must act accordingly so that you may have guidance. A learned person who disregards
his knowledge is like alost and ignorant person who never comes to the right path due to his
ignorance. In fact, you will find the case against such the learned that disregards his
knowledge more sever and his regret more prolonged, compared to the ignorant person who
wonders about in it. Both people stray and are devoid of goodness. Do not hesitate lest you
will doubt and do not doubt lest you will disbelieve. Do not be lenient to your souls to play
lazy. Do not trivialize the truth lest you will lose badly. It is of the truth to learn Figh, proper



understanding of religion. It is of Figh, proper understanding of religion not to suffer deceit.
The wisest for ones self among you is the one most obedient to his Lord. The most deceitful
to himself among you is the disobedient one to his Lord. One who obeys Allah is safe and
glad news awaits him but one who disobeys his Allah he loses and regrets.’"

H 113,Ch.13,h 7

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from the one mentioned from Muhammad ibn 'Abd al-Rahman ibn abu Layla from his father
who has said the following.

"Imam abu Ja far (a.s.) has said, *When you hear knowledge you must utilize it and your
hearts must become more open. When knowledge increases in one’s heart it becomes harder
to bear and Satan may over power him. If Satan would dispute with you move on him with
whatever you know. The plots of Satan are weak." | asked the Imam (a.s.) "What is it that we
know? " The Imam replied, "Fight him with whatever of the power of Allah, the Mgestic, the
Glorious, has come to light before you."
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Chapter 14

Chapter on Those who use their Knowledgeto Fill their Stomach and are Boastful for it

H 114,Ch.14,h 1

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isaand Ali ibn
Ibrahim from his father, both of them from Hammad ibn ‘Isafrom ‘Umar ibn ' Udhayna from
Aban ibn abu ‘ Ayyash from Sulaym ibn Qays who has said the following.

“(Imam) Ali (a.s.) narrated from the holy Prophet who said, ‘ Two kinds of people with great
appetites do not become satisfied. A person of great appetite for the worldly gainsand a
person with great appetite for knowledge. In the matters of the worldly gainsif one would
limit himself to what Allah has made lawful form him he is saved and if one would
accumulate such gains in unlawful ways he is destroyed unless he repents and changes his
ways. In the matters of knowledge if one would acquire it from the people of knowledge and
practice accordingly heis saved and if one would use it for the worldly gains then that is what
onhe gets.’"

H 115,Ch.14,h 2

Al-Husayn ibn Muhammad ibn * Amir has narrated from Mu'‘ alaibn Muhammad from al-
Hassan ibn Ali al-Washshi’ from Ahmad ibn ‘A’idh from abu Khadijafrom abu ‘ Abdallah (a
s.) who has said the following.

"If one would want al-Hadith for the worldly benefits he will have no share for it in the next
life but if one would want al-Hadith for the good of the next life, Allah will give him the
good of both this and the next life."

H 116, Ch. 14,h 3

Ali ibn Ibrahim has narrated from his father from a-Qasim ibn Muhammad al-1sbahani from
a-Mingari from Hafs ibn Ghiyath from abu ‘ Abdallah (a.s.) who has said the following.
"Whoever would want al-Hadith for the worldly gains he will have no share for it in the next



life."

H117,Ch.14,h 4

Ali ibn Ibrahim has narrated from his father from al-Qasim from al-Mingari from Hafs ibn
Ghiyath from abu * Abdallah (a.s.) who has said the following.

"If you would find alearned person who loves the worldly gains you must not trust him in the
matters of your religion because whoever would love something it will encompass and
entangle him. The holy Prophet has said, * Allah sent wahy, revelation to David (a.s.) and told
him, "Do not set between Me and yourself a learned person who loves the worldly gains lest
he will bar you from the way to My love. Such people are bandits who ambush my servants
who want Me. The least that | will do to such bandits isto take away from them the sweetness
of their private conversations and prayers with Me."

H 118, Ch. 14,h 5

Ali from his father from a-Nawfali from al-Sakuni from abu ‘Abdallah (a.s.) who has said the
following.

"The holy Prophet has said, Al-Fugaha, the scholars of the Figh, Islamic laws are the trustees
of the prophets until they are not involved in the worldly matters." People asked, "What is
their ‘entering in the worldly matters, O the holy Prophet of Allah?' "Their following the
kings is entering in the worldly matters. When they follow the kings then you must be very
careful in involving them in your religion." Replied the holy Prophet (s.a.)

H 119,Ch.14,h 6

Muhammad ibn’Isma'il has narrated from al-Fadl ibn Shadhan from Hammed ibn ‘I1safrom
Ri’ab‘i ibn ‘ Abdallah from one he narrated from abu Ja far (a.s.) who has said the following.
"Whoever would seek knowledge to show off to the scholars or to engage in arguments with
fools or to attract people to himself he should know that in so doing he has prepare his seat in
the fire. Leadership does not suite anyone besides those qualified for it."
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Chapter 15

Chapter on the Need for the Existence of a Divine Authority in the World and the
Seriousness of this Matter

H 120,Ch.15,h 1

Ali ibn Ibrahim ibn Hashim has narrated from his father from al-Qasim ibn Muhammad from
al-Mingari from Hafs ibn Ghiyath from abu ‘ Abdallah (a.s.) who has said the following.

"O Hafs, seventy sins of an ignorant person may be forgiven before only one sin of alearned
person isforgiven."

H 121, Ch.15,h 2

Through the same chain of narrators it is narrated from abu ‘ Abdallah (a.s.) who has said the
following.

"Jesus son of Mary (s.a) said, ‘Woe to bad scholars! If only they knew how raging fire will
engulf them.”"

H 122,Ch.15,h 3

Ali ibn Ibrahim has narrated from his father and Muhammad ibn *Isma'il from al-Fadl ibn
Shadhan, both from ibn abu * Umayr from Jamil ibn Darrgj who has said the following.
“(Imam) abu ‘Abdallah (a.s.) has said, "When the soul reaches here, pointing to his throat,
there will be no chance for |earned persons to repent. He recited this verse; "God will only
accept the repentance of those who commit evil in ignorance, if they repent immediately. God
is All-knowing and All-wise (4:17)"

H 123,Ch.15,h 4



Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom al-Husayn ibn
Sa'id from a-Nadr ibn Suwayd from Y ahya al-Halabi from abu Sa'id al-Mukari from abu
Basir from abu Ja' far (a.s.) who has said the following.

"Imam abu Ja far (a.s.) has said about the words of Allah in the holy Quran, ‘ The idol
worshippers, theidols, the rebellious ones, (26:94) and the army of Satan will al be thrown
headlong into hell. (26:95)' They are the people who speak about justice agreat deal but in
their own practice they would disregard it altogether.’"
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Chapter 16

Chapter on Miscellaneous | ssues

H 124,Ch.16,h 1

Ali ibn Ibrahim has narrated from his father from ibn abu ‘ Umayr from Hafs ibn al-Bakhtari
ina marfu’ manner from Amir a-Mu'minin Ali (a.s.) who has said the following.
"Relax your souls with new sparks of wisdom, because souls also tire as bodies do."

H 125, Ch. 16, h 2

A number of our people has narrated from Ahmad ibn Muhammad from Nuh ibn Shu* ayb al-
Naysaburi from * Ubaydallah ibn ‘ Abdallah al-Dihgan from Durust ibn abu Mansur from
‘Urwa cousin of Shu'ayb al-'Aqgargi from Shu‘ ayb from abu Basir who has said the following.
"(Imam) abu ‘ Abdallah (a.s.) who has said that Imam Ali (a.s.) used to say, "O seekers of
knowledge, knowledge (in a personified form) has a great deal of virtues. Humblenessis his
head, freedom from jealousy forms his eyes, proper understanding shapes his ears,
truthfulness constitutes his tongue, research and investigation produce his memory, optimism
stands for his heart, the knowledge of facts and affairs strengthen hisintellect. Intelligence
and kindness are his hands, visitation of the scholars builds his legs, safety and peace emerge
from his stamina, chastity develops his wisdom, salvation is his head quarters, good health
and tranquility are hislead, loyalty will provide him his conveyance, politenessin
communication gives him weapons, consent frames his sword, yielding to the truth stands for
his bow and arrow, communication with the scholars establishes his army, proper discipline
treasures his wealth, avoiding sins preserves his savings, uprightness institutes his supplies,
amicable dealings supply him water, guidance determines his direction and love of virtuous
people is the archetype for hisfriends."

H 126, Ch. 16, h 3

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Ahmad ibn



Muhammad ibn abu Nasr from Hammad ibn * Uthman from abu ‘ Abdallah (a.s.) who has said
the following.

“The holy Prophet has said, ‘ The best minister for faith is knowledge, the best minister for
knowledge is forbearance, the best minister for forbearance is amicable dealings and the best
minister for amicable dealingsis patience.’"

H 127,Ch.16,h 4

Ali ibn Muhammad from Sahl ibn Ziyad from Ja far ibn Muhammad al-Ash'ari from
‘Abdallah ibn Maymun al-Qaddah from abu ‘ Abdallah (a.s.) from his ancestors (the Imams (a.
s.) who has said the following.

"Once aman came to the holy Prophet (s.a.) and said, ‘O messenger of Allah what is
knowledge?

The holy Prophet replied, "It is silence.”

The man then asked, "Then what?"
The holy Prophet said, "It islistening."

The man asked, "Then what?"
The holy Prophet (s.a)) said, "Then it ismemorizing."

The man asked, "Then what?"
The holy Prophet said, "Then it is practice accordingly."

The man then asked, "Then what O messenger of Allah?"
The holy Prophet said, "Then it isto propagate what one has learned."

H 128, Ch.16,h 5

Ali ibn Ibrahim in a marfu’ manner has narrated from abu ‘ Abdallah (a.s.) who has said the
following.

"The seekers of knowledge are of three kinds. The more noticeable of them in person or
character are: (@) the group who seeks knowledge for ignorance and quarrel. (b) The group
who seeks knowledge to dominate and cheat others. (c) The group who seeks knowledge for
proper understanding, Figh, and power of intelligence. The group whose purpose of seeking
knowledge is ignorance and quarrel is a harmful and quarrelsome group. This group interrupts
conversations in the gatherings of the people to speak about knowledge and the description of
forbearance. Such people appear in the garb of the gentle and humble ones but, in fact, are



devoid of all the qualities of the pious people. Allah has humiliated and has condemned this
group. The group that seeks domination and cheating is a deceitful and flattering group. Such
people try to dominate people of their kind and flatter the wealthy ones who know less than
they do. Such people consume the sweetmeat of the rich people and destroy their own
religion. May Allah banish the news of such people and cut off their traces from the history of
the scholars.

“The group that seeks knowledge for the sake of Figh, proper understanding, and to gain the
power of intelligence consists of people who are deeply concerned and stay awake very often.
They pull their robe on their heads and standup for prayer in the darkness of nights. They
work hard anxiously and fearfully and pray with deep worries. They are very attentive of their
affairs, knowledgeable of the people of their time and fearful even of their own trusted
brothers. May Allah strengthen the corners of such people and grant them salvation on the
Day of Judgment."

Narrated to me the above hadith Muhammad ibn Mahmud abu ‘ Abdallah al-Qazwini from a
number of our people of whom is Ja' far in Muhammad al-Sayqal of Qazwin from Ahmad ibn
‘Isaal-‘Alawi from ‘ Abbad ibn Suhayb al-Basri from abu ‘ Abdallah (a.s.).

H 129,Ch.16,h 6

Ali ibn Ibrahim has narrated from his father from Muhammad ibn Y ahya from Talhaibn Zayd
who has said the following.

"(Imam) abu ‘Abdallah (a.s.) said, ‘ The narrators of the book are a great many but those who
would follow the proper discipline are very few. There are many, who are sincere about
Hadith but mess up with the book. Lack of protection and discipline saddens the scholars and
the (zeal) of ignorant ones to protect the (words of) narration (of afalse text in reality) betrays
the later group altogether. One kind of protectionism seeks protection of life and the other
leads to its destruction and in such a situation the two forms of protectionism become
different and the two groups distinct from each other.’"

H 130, Ch.16,h 7

Al-Husayn ibn Muhammad al-Ash'ari from Mu'‘ alaibn Muhammad from Muhammad ibn
Jumhur from 'Abd a-Rahman ibn abu Najran from one he mentioned from abu ‘ Abdallah (a.
s.) who has said the following.

"Whoever would preserve and memorize forty of our Hadith on the Day of Judgment Allah
will raise him as a scholar and Fagih, one with proper understanding of religion.”



H 131,Ch.16,h 8

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from one he mentioned from Zayd a-Shahham from abu Ja' far (a.s.) who has said the
following.

"It is his knowledge that he acquires from whoever he acquires.”

This he said in answer to the question ‘What is hisfood’ in the words of Allah, "Let the
human being think about (how We produce) hisfood." (80:24)7

H 132,Ch.16,h 9

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Ali ibn an-
Ni‘man from ‘ Abdallah ibn Muskan from Daiwud ibn Fargad from abu Sa'id a-Zuhri from
abu Ja far (a.s.) who has said the following.

"Holding back in an uncertain conditions is better than indulging in a destructive case. Y our
ignoring a Hadith that you do not narrate is better than your narrating a Hadith that you have
not verified."

H 133, Ch. 16, h 10

Muhammad has narrated from Ahmad from ibn Faddal from ibn Bukayr from Hamzaibn al-
Tayyar the following.

"(Imam) abu ‘Abdallah (a.s.) said, ‘In the case of what may come to you and you have no
knowledge of its veracity you can do nothing but to hold and verify and refer it to the Imams
of guidance so that he would show the way of justicein it and enlighten you in the darkness
and introduce to you the truth. Allah, the Most High has said, "Ask those who know about the
heavenly Books if you do not know about this."’* (16:43)

H 134, Ch. 16,h 11

Ali ibn Ibrahim has narrated from his father from al-Qasim ibn Muhammad from al-Mingari
from Sufyan ibn * Uyaynah who has said the following.



"(Imam) abu ‘Abdallah (a.s.) who said, ‘I have found al the knowledge of people in four
categories. () The knowledge that would teach you about your Lord. (b) The knowledge that
would teach you what the Lord has done for you. (¢) The knowledge that would teach you
what the Lord wants from you. (d) The knowledge that would teach you what destroys your
religion.’”

H 135, Ch. 16, h 12

Ali ibn Ibrahim has narrated from his father from ibn abu ‘ Umayr from Hisham ibn Salim
who has said the following.

"(Imam) abu ‘Abdallah (a.s.) said, ‘ People must say only what they know and hold back from
what they do not know. If they would do as such they have observed the rights of the Lord
upon them.”" This he said in answer to a question from Hisham ibn Salim.

H 136, Ch. 16, h 13

Muhammad ibn al-Hassan from Sahl ibn Ziyad from ibn Sinan from Muhammad ibn Marwan
al-‘1jli from Ali ibn Hanzala who has said the following.

"(Imam) abu ‘Abdallah (a.s.), said, ‘ Note the position of the people from the degree of their
narration of Hadith from us.’"

H 137,Ch. 16, h 14

Al-Husayn ibn al-Hassan has narrated from Muhammad ibn Zakariyya al-Ghalibi from ibn
‘A’ishaa-Basri in amarfu* manner (rafa'ahu) Amir al-Mu’ minin Ali (a.s.) who has said the
following.

"In certain parts of his sermons he said, ‘ O people, know that there is no man of intelligence
who would become disappointed for alie spoken about him. There is no man of wisdom who
would become pleased with the praises of ignorant people of him. People are children of what
they do best and the value of aman iswhat he does best. Speak knowledge it will manifest
your value.'"

H 138, Ch. 16, h 15



Al-Husayn ibn Muhammad has narrated from Mu'‘ alaibn Muhammad from al-Washsha
from Aban ibn * Uthman from * Abdallah ibn Sulayman who has said the following.

‘(Imam) abu Ja' far (a.s.) said to a man from Basra called ‘ Uthman al-A'mawho would keep
saying, "Al-Hassan al-Basri believes that those who hide knowledge the bad odor from their
stomach will cause suffering to the people of hell." The Imam said, "The true believer of the
people of Pharaoh is then destroyed. Knowledge from the time of Noah became velled (s.a).

Let Hassan go left and right. | swear by Allah he will not find knowledge in no other place
but here with us."
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Chapter 17

Chapter on narrating books and Hadith

(Thevirtue of writing and its preservation)

H 139,Ch.17,h 1

Ali ibn Ibrahim has narrated from his father from ibn abu ‘ Umayr from Mansur ibn Y unus
from abu Basir who has said the following.

“(Imam) abu *Abdallah (a.s.) said about the words of Allah in the holy Quran, " . . . Our
servants who listen to the words and only follow the best ones. . .. (39:18)." "Heisaman
who learns Hadith and reports it as he has |earned without any additions of omissions’

H 140,Ch.17,h 2

Muhammad ibn Y ahya has narrated from Muhammad ibn al-Husayn from ibn abu ‘ Umayr
from ibn *Udhayna from Muhammad ibn Muslim who has said the following.

"| asked abu ‘Abdallah (a.s.), ‘Can | add to or omit from a Hadith that | hear from you?" He
said, "It isalight, if you would preserve the meaning,"

H 140, Ch.17,h 3

It is narrated from him from Muhammad ibn a-Husayn from ibn Sinan from Dawud ibn
Fargad who has said the following.

"| asked (Imam) abu ‘Abdallah (a.s.), ‘| hear your statement and | want to narrate to others
but it does not come through exactly.”" The Imam asked, "Do you do it purposely?' He said,
“No, | do not do it purposely.” The Imam asked, “"Do you keep the meaning?' He said, "Yes, |
keep the meaning." The Imam said, "It then is aright.”



H 141,Ch.17,h 4

It is narrated from him from Ahmad ibn Muhammad ibn ‘Isafrom al-Husayn ibn Sa'id from
al-Qasim ibn Muhammad from Ali ibn abu Hamza from abu Basir who has said the following.
"Abu ‘Abdallah (a.s.) said to Jamil, ‘What you hear from me narrate it from my father.”"

H 142, Ch.17,h 5

It is narrated from him from Ahmad ibn Muhammad and Muhammad ibn a-Husayn from ibn
Mahbub from ‘ Abdallah ibn Sinan who has said the following.

"| said to (Imam) abu ‘ Abdallah (a.s.), ‘ People come to me and they listen to the Ahadith that
| narrate to them from you. | become tired and weak.’" The Imam said, "Narrate to them a
Hadith from the beginning and one from the middle and one from the end."

H 143,Ch.17,h 6

It is narrated from him from Ahmad ibn ‘ Umar al-Hallal who has said the following.

"| said to (Imam) abu al-Hassan a-Rida (a.s.), ‘ One of our people gives me a book but he
does not say whether | can narrate any thing from it or not. Can | narrate from it? " He has
said that the Imam (a.s.) said, "Yes, you can narrate if you would that the book is his."

H 144,Ch.17,h 7

Ali ibn Ibrahim has narrated from his father from Ahmad ibn Muhammad ibn Khalid from al-
Nawfali from a-Sakuni from abu ‘ Abdallah (a.s.) who has said the following.

“"When you would narrate Hadith you must say who its narrator is. If it would be true it will
be for you and if it would be false it will be his responsibility.

H 145,Ch.17,h 8

Ali ibn Muhammad ibn ‘ Abdallah has narrated from Ahmad ibn Muhammad from abu Ayyub
al-Madani from ibn abu ‘Umayr from Husayn al-Ahmasi from abu ‘ Abdallah (a.s.) who has
said the following.



"The heart relies on writing."

H 146,Ch.17,h 9

Al-Husayn ibn Muhammad has narrated from Mu'‘ alaibn Muhammad from al-Hassan ibn
Ali a-Washsha from ‘Asim ibn Humayd from abu Basir who has said the following.
"(Imam) abu ‘Abdallah (a.s.) said, ‘' Y ou must write down because you will not memorize
until you write down.”"

H 147,Ch. 17,h 10

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from al-Hassan ibn
Ali ibn Faddal from ibn Bukayr from '‘Ubayd ibn Zurarawho has said the following.

"Abu ‘Abdallah (a.s.) said, ‘Y ou must preserve your books because you will soon need
them.”"

H 148,Ch.17,h 11

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid a-Bargi from
certain persons of his people from abu Sa'id a-Khaybari from al-Mufaddal ibn ‘Umar who
has said the following.

“"Abu ‘Abdallah (a.s)) said, ‘Y ou must write down (Hadith) and spread your knowledge
among your brethren. If you will die your children will inherit your books. A time will come
when people will face chaos and they will find no comfort but with their books."

H 149, Ch. 17,h 12

It is narrated through the same chain of narrators from Muhammad ibn Ali in a marfu’

manner from abu ‘ Abdallah (a.s.) who has said the following.

“Abu ‘Abdallah (a.s.) said, ‘ Beware of the branched-out lies.” They asked the Imam, "What is
branched-out lies?' The Imam replied, "It is when a person narrates a Hadith to you and you
would ignore him and narrate it from the person from whom he had narrated the Hadith.’"



H 150, Ch. 17, h 13

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Ahmad ibn
Muhammad ibn abu Nasr from Jamil ibn Darraj who has said the following.
"Abu ‘Abdallah (a.s.) said, ‘ Speak our Hadith clearly because we are eloquent people.’"

H 151, Ch.17,h 14

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Ahmad ibn Muhammad from
‘Umar ibn 'Abd al-* Aziz from Hisham ibn Salim, Hammed ibn ‘ Uthman and others who have
said the following.

"Abu ‘Abdallah (a.s.) said, ‘My Hadith is the Hadith of my father. The Hadith of my father is
the Hadith of my grandfather. The Hadith of my grandfather is the Hadith of Imam Husayn.
The Hadith of Imam a-Husayn is the Hadith of Imam al- Hassan. The Hadith of Imam al-
Hassan is the Hadith of Imam Ali (a.s.). The Hadith of Imam Ali is the Hadith of the holy
Prophet (s.a.) and the Hadith of the holy Prophet is the words of Allah, the Mgestic, the
Glorious.™"

H 152, Ch.17,h 15

A number of our people have narrated from Ahmad ibn Muhammad from Muhammad ibn al-
Hassan ibn abu Khalid Shaynula who has said the following.

"| said to abu Ja' far (a.s.), ‘May Allah take my soul in your service, our shaikhs have narrated
Hadith from Imam abu Ja' far and from Imam abu ‘ Abdallah (a.s.) and at that time because of
fear Tagiyah, concealment was sever. They concealed their books and did narrate from them.
When they died their books cameto us.’" The Imam said, "Y ou may narrate from them
because they contain the truth."
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Chapter 18

Chapter on Taglid, following the opinions of someone

H 153,Ch.18,h 1

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from 'Abdallah
ibn Y ahyafrom ibn Muskan from abu Basir who has said the following.

"| asked Imam abu ‘ Abdallah (a.s.) about the verse of the holy Quran that says, ‘ They
(unconditionally) obeyed the rabbis and the monks and worshipped the Messiah, son of Mary,
as they should have obeyed God. . . . (9:31)’. The Imam replied, "By Allah they did not call
people to worship them. If they had done so people would not have accepted it. The Rabbis
and monks made unlawful things lawful for them and the lawful things as lawful. And in this
way they worshipped them unintentionally."

H 154, Ch. 18, h 2

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Ibrahim ibn Muhammad al-
Hamdani from Muhammad ibn ‘ Ubayda who has said the following.

"Abu al-Hassan (a.s.) said, ‘O Muhammad, Do you observe Taglid more strictly or the group
of Murji’a? Muhammad ibn ‘ubaydah has said, "I replied, ‘ They observe Taglid and we
observe Taglid.” The Imam then said, "l did not ask you about this." | did not have any
answer other than the first one. The Imam then said, "The group of Murji’a chose a man
whose obedience was not obligatory (in the commands of Allah) but they obeyed and
followed him strictly. Y ou chose a man and considered obedience to him necessary (in
commands from Allah) and then you did not follow him strictly, therefore, they are more
strict in Taglid, following than you are."

H 155,Ch. 18,h 3

Muhammad ibn ‘Isma’il has narrated from al-Fadl ibn Shadhan from Hammed ibn ‘I1safrom
Rib‘i ibn * Abdallah from abu Basir from abu ‘ Abdallah (a.s.) who has said the following.



"They (unconditionally) obeyed the rabbis and the monks and worshipped the Messiah, son of
Mary, asthey should have obeyed God . . .. (9:31)." "By Allah, they (the people) did not pray
or fast for them (rabbis and monks) but they (rabbis and monks) made lawful for the people
what was unlawful and unlawful what was lawful and people followed them accordingly."
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Chapter 19

Chapter on Innovations, Personal Opinions and Analogies

H 156, Ch.19,h 1

Al-Husayn ibn Muhammad al-Ash’ ari has narrated from Mu‘allaibn Muhammad from al-
Hassan ibn Ali a-Washsha and a number of our people from Ahmad ibn Muhammad from
ibn Faddal al from ‘Asim ibn Hamid from Muhammad ibn Muslim from abu Ja' far (a.s.) who
has said the following.

"Imam Ali said in one of his sermonsto people, ‘O people, mischief begins with following
certain desires and obeying certain invented rules that are different from the rules and laws of
the book of Allah. In such case people yield to other people as high authority if falsehood
would have been clear they would have no fear for the people of Intelligence. If truth would
have been clearly distinct there would have been no differences. But (practical life) people
mix certain parts of truth and with afew things from falsehood and present them together and
in such Satan overwhelms his friends and only those who has previously received protection
from Allah remain safe.’"

H 157,Ch.19,h 2

Al-Husayn ibn Muhammad has narrated from Mu'‘ alaibn Muhammad from Muhammad ibn
Jumhur al-* Ammi in amarfu’ manner (rafa 'ahu), from the Messenger of Allah who has said
the following.

"When innovations emerge it will be obligatory for the scholars to make their knowledge
public, otherwise, Allah will condemn them."

H 158, Ch.19,h 3

It is narrated through the same chain of narrators from Muhammad ibn Jumhur in a marfu’
manner from the Messenger of Allah who has said the following.
"If one would meet an innovator and considers him great such person has, in fact, the



destruction of Islam."

H 159,Ch.19,h 4

It is narrated through the same chain of narrators from Muhammad ibn Jumhur in a marfu’
manner from the Messenger of Allah who has said the following.

"Allah has rejected repentance of an innovator (in religion)." People asked the holy Prophet as
to why isthis. The holy Prophet replied, "He (Allah) has quenched his heart with the love of
his innovation."

H 160, Ch.19,h 5

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘ Isa from al-Hassan ibn
Mahbub from Mu‘ awiyaibn Wahab who has said the following.

“Abu ‘Abdallah (a.s.) said that the holy Prophet has said, ‘It is certain that against every
innovation with plots to destroy faith there will be an (religious) authority from my family as
guardian of faith and asits defender. (Such) authority will speak on inspiration from Allah to
declare the truth and bring it to light, repulse and foil the evil plots of the agents of
wickedness and speak for the weak. O people of Intelligence, take alesson from it and trust
Allah.’"

H 161,Ch.19,h 6

Muhammad ibn Y ahya has narrated from certain persons of his people and Ali ibn Ibrahim
from his father from Harun ibn Muslim from Mas' ada ibn Sadaga from abu ‘ Abdallah (a.s.)
and Ali ibn Ibrahim from his father from ibn Mahbub in a marfu’ manner from Amir a-

Mu minin Ali (a.s.) who has said the following.

"Of the most intensely disliked men before Allah, the Majestic, the Most Glorious, are two
kinds of people: A man whom Allah has left all to his own soul and he deviates from the path
of justice and is intensely attracted towards the words innovation. He seems a master in
performing prayer and fasting but is a mischief to deceive people; he has strayed from
guidance of the people before him and misleads those who may follow him in his lifetime and
after his death. He carries the responsibility for others sins and is the hostage of his own sins,

The other man is one who collects ignorance among the ignorant, himself a captive of
darkness of the mischievous. The, humanoids, people who look like people, consider him a



scholar but he has not been even for a complete day with scholars. He has made an early
effort to accumulate some thing that its being of a smaller quantity is better than in larger
guantities and in this way he has quenched himself with polluted water and has treasured what
is of no use. He sits among the people as a judge to carry the responsibility of what is
confusing and uncertain to others. He may even oppose the ruling of the judge before him.
One can never tell whether his judgment will remain valid or ajudge after him will over turn
It just as he has done to the judgments of the judges before him. If he would face one of the
complex and difficult issues he comes up with a heap of his personal opinions and then he
shapesit up as a clear-cut judgment. In fact, he has dressed himself up with doubtful issue the
way a spider waves his fragile web. He is not sure if he has done the right thing or the wrong
one. He does not consider the fact that in an unknown case to have proper knowledgeis
necessary and does not see that beyond his opinion there is a school of law. He analogies one
thing to the other but it does not matter to him if his opinion will turn out to be alie. If an
issue is dark (not known) to him he hides it to hide his own ignorance so that people will not
say he does not know. He then boldly judges and thus he is the key to hazards, arider of
doubts, perplexed in ignorance and never regrets his lacking knowledge. The level of his
knowledge never rises to clear-cut certainty so that he would benefit. He blows out Hadith
like winds that blow away hay. The legacies weep from him, the bloods (judging the case of
murder) shout against him. The lawful marital relations become unlawful because of his
judgment and unlawful ones become lawful. He has no confidence in the judgments issues he
can never be trusted for his judgments that he may make nor was he qualified for what he
may have done in the matters that he claimed to have true knowledge."

H 162,Ch.19,h 8

Al-Husayn ibn Muhammad has narrated from Mu'‘alaibn Muhammad from al-Hassan ibn
Ali a-Washsha from Aban ibn ‘ Uthman from abu Shaybah al-Khurasani who has said the
following.

"Abu ‘Abdallah (a.s.) has said, ‘ The people of analogy have sought knowledge through
analogy and it has increased to their knowledge nothing but further remoteness. The religion
of Allahisbeyond the reach of analogy.'"

H 163,Ch.19,h 9

Ali ibn Ibrahim has narrated from his father from Muhammad ibn ’Isma'il from al-Fadl ibn
Shadhan in a marfu’* manner (rafa'ahu) from abu Ja' far and abu * Abdallah (a.s.) who have
said the following.

“All innovations are misguidance and all misguidance leads to Hell."



H 164, Ch. 19, h 10

Ali ibn Ibrahim has narrated from his father from ibn abu * Umayr from Muhammad ibn
Hukaym who has said the following.

"| asked (Imam) abul Hassan Musa (a.s.), ‘May Allah take my soul in your service, "Please
make us Faqih, people of proper understanding in religion. Allah has granted us the blessing
of your existence among us and has made us independent of other people. This blessing is so
great that even if awhole group of us would come to one place no one would need to ask an
other come up with a question so that the other would prepare and answer for it. Sometimes
we come across an issue for which we have heard nothing from you or from your forefathers.
We than look into the best of the resources with us and the closest that we have with us from
you can we take such afinding as an authority? "Never, never, by Allah O ibn Hakim many
people have been destroyed in it" Reply from the Imam (a.s.). Ibn Hakim has said that the
Imam then said, "May Allah. Abu Hanifah who used to say, "Ali said so and so, therefore, |
said so and s0." Muhammad ibn Hakim has said that he told Hisham ibn al-Hakam, "By
Allah, | only wanted the Imam to give us permission to use analogy.’"

H 165, Ch. 19, h 10

Muhammad ibn abu * Abdallah has narrated in a marfu’ manner from Y unusibn '‘Abd al-
Rahman who has said the following.

"| asked (Imam) abu al-Hassan the First, ‘How would | prove that Allah isone? " The Imam
replied, "O Y unus, do not be an innovator. One who depends on his personal opinion heis
destroyed. One who abandons the members of the family of his prophet, goes stray. Whoever
abandons the book of Allah and the words of His prophet he becomes an unbeliever.”

H 166, Ch. 19, h 11

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from al-Washsha from
Muthanna al-Hannat from abu Basir who has said the following.

"| asked (Imam) abu ‘Abdallah (a.s.) saying, ‘We face such issue about which there is nothing
said in the book of Allah or in the Sunnah, tradition of the holy Prophet (s.a.). Can use our
own opinion in such matters? " The Imam replied, "No, you must not do so. If you would find
the truth you will receive no rewards for it an if missed the truth you have forged lies against
Allah, the Mgestic, the Glorious."



H 167, Ch. 19, h 12

A number of our people has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Ali ibn al-
Hakam from ‘Umar ibn Aban al-Kalbi from ‘ Abd a-Rahman al-Qasir from abu ‘ Abdallah (a.
s.) who has said the following.

"The Holy Prophet said, ‘ All innovations are misguidance and all misguidance is Hell.'"

H 168, Ch. 19, h 13

Ali ibn lbrahim has narrated from Muhammad ibn ‘Isaibn *Ubayd from Y unusibn *Abd al-
Rahman from Sum'‘aibn Mihran who has said the following.

"| said to (Imam) abu al-Hassan (a.s.), ‘May Allah keep you well, in our meetings we discuss
the issues and find out that for almost every thing there is something in writing with us and
that is all because of the blessings of your existence among us. We only find few small things
for which we do not find any thing in writing we look on each other and we find certain issues
similar to it then we use analogy in its best form." The Imam said, "What do you have to do
with analogy? Many people before have been destroyed because of analogy.” The Imam then
said, "When you face an issue and know he rule about it deal with accordingly and if you
would have no knowledge about its rule then this. He pointed to his own mouth, meaning
thereby; thiswill give you the answer." The Imam then said, "May Allah...? Abu Hanifah
who used to say, "Ali said so and so, therefore, | said so and so. The Sahabah said so and so,
therefore, | said so and so." The Imam then asked me, "Have you been sitting with him?"* |
then relied, "No, | have not sat with him but such are his statements.” | then said to the Imam
(as.). "May Allah keep you well, did the holy Prophet bring in his everything that people
needed?' The Imam said, "Yes, and all that they will need up to the Day of Judgment.” | then
said, "Isany thing lost from it?' The Imam replied, "No, it al iswith the people to who they
belong.”"

H 169, Ch. 19, h 14

It is narrated from him from Muhammad from Y unus from Aban from abu Shaybah who has
said the following.

"l heard (Imam) abu ‘Abdallah (a.s.) saying, ‘1bn Shabrama’ s knowledgeislost and void
before al-Jami‘ah. It is alarge book that was dictated by the holy Prophet to Imam Ali (a.s.),
who wrote it with his own hands. Al-Jami‘ah has left nothing for any oneto say. Init isthe
knowledge of all lawful and unlawful matters. The people of analogy sought knowledge



through analogy and it increased to their knowledge but taking them away from knowledge.
Thereligion of Allahis not of matters to learn through analogy."

H 170, Ch. 19, h 15

Muhammad ibn’Isma'il has narrated from al-Fadl ibn Shadhan from Safwan Y ahya from
'‘Abd a-Rahman ibn al-Hajja from Aban ibn Taghlib from abu ‘Abdallah (a.s.) who has said
the following.

"The Sunnah, tradition of the holy Prophet (s.a.) can not be leaned through analogy. Consider
awoman has to make up for her fast missed due to menses but she does not have to make up
for the prayers that she would miss in such times. O Aban, the use of analogy destroys
religion.”

H 171, Ch. 19, h 16

A number of our people has narrated from Ahmad ibn Muhammad from ‘Uthman ibn ‘I1sa
who has said the following.

"I asked (Imam) abu al-Hassan Musa (a.s.) about the use of analogy and the Imam said,
‘What do you have to do with analogy? Allah will not ask how it was made lawful or
unlawful.”"

H 172,Ch.19,h 17

Ali ibn Ibrahim has narrated from Harun ibn Muslim from Mas' ada ibn Sadaga who has said
the following.

"(Imam) abu ‘Abdallah (a.s.) who narrated from his father who said that Imam Ali (a.s.) said,
‘“Whoever sets out for analogy hiswhole life will get in confusion. Whoever would practice
the religion of Allah by means of analogy his whole life will passin adrowning condition.’"
Imam abu Ja' far (a.s.) then said, "Whoever gives Fatwa on the basis of his personal opinion
he has practiced the religion of Allah by means of what is not knowledge. Whoever would
practice the religion of Allah without knowledge he has opposed Him by making things as
lawful and unlawful by means of what he has no knowledge of ."

H 173,Ch. 19, h 18



Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from al-Hassan ibn Ali ibn
Y agtin from al-Husayn ibn Mayyah from his father from abu ’ Abdullah (a.s.) who has said
the following.

"Satan analogized himself with Adam saying, "Lord, Y ou have created me from fire and
created him from clay. In an analogical explanation if the substance from which Adam was
made would be compared with fire it would cometo light that it has more light and value than
fire."

H 174, Ch. 19, h 19

Ali ibn Ibrahim has narrated from Muhammead ibn ‘Isaibn ‘ Ubayd from Y unus from Hariz
from Zurara who has said the following.

"| asked Imam abu ‘ Abdallah (a.s.) about lawful and u matters who has said, "Whatever
Prophet (s.a.) has made lawful will remain lawful forever up to the Day of Judgment and
whatever he has made unlawful will remain unlawful forever up to the Day of Judgment.
There will be no one other than him and there will come no one other than him. He said that
Imam Ali has said, ‘ No one has established any innovations without abandoning an
established noble tradition."

H 175, Ch. 19, h 20

Ali ibn Ibrahim has narrated from his father from Ahmad ibn ‘Abdallah a-* Aqili from ‘Isa
ibn * Abdallah al-Qurashi who has said the following.

"Once abu Hanifah came to see Imam abu ‘ Abdallah (a.s.) who said to abu Hanifah, "O abu
Hanifah, do you practice analogy as | hear you do?"

Abu Hanifah replied, "Yes, | do practice analogy." The Imam then said to him, "Do not
practice it because the first person who used analogy was Satan when he said, "L ord, you
have created me from fire and created him from clay." He analogized fire with clay. If he
would have analogized the light in the clay and fire he would have |earned about the
difference between the two lights and the excellence of one over the other."

H 176, Ch. 19, h 21

Ali has narrated from Muhammad ibn ‘Isafrom Y unus from Qutayba who has said the



following.

"A man asked Imam abu ‘Abdallah (a.s.) about an issue and the Imam replied him. The man
then said, "Have you considered if it had been so and so it would have been the word in it."
The Imam then said, "Wait, whatever | said in answer was from the holy Prophet (s.a.). We
are not of the people, "Have you considered” in anything.” ( The Imam that they did not need
reasoning process and that all they said had come to them from the holy Prophet (s.a.)

H 177,Ch. 19, h 22

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
In mursal manner (Mursalan) from abu Ja'far (a.s.) who has said the following.

"Do not take anyone closely and intimately between your selves and Allah lest you will not be
believers. Every means, ancestral and relative relations and intimacy, innovations and doubts
will be cut off except for what is established in the holy Quran."
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Chapter 20

Chapter on the need to refer to the book and Sunnah

That there is nothing about lawful and unlawful matters that may have been left without arule
in the book and the Sunnah.

H 178,Ch.20,h 1

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom Ali ibn Hadid
from Murazim from abu ‘Abdallah (a.s.) who has said the following.

"Allah, the Most holy, the Most High has certainly revealed an explanation for all things
even, by Allah, He has not left untold anything that His servants would need up to the Day of
Judgment. He has done so, so that people would not be able to say if only so and so would
have been said in the Quran. The fact isthat He has already said it in the holy Quran."”

H 179, Ch. 20, h 2

Ali ibn Ibrahim has narrated from Muhammad ibn ‘1sa from Y unus from Husayn ibn al-
Mundhir from ‘Umar ibn Qays from abu Ja far (a.s.) who has said the following.

"I heard Imam abu Ja'far (a.s.) saying, ‘Allah, the Most holy, the Most high, has not left
untold anything that the *ummah would need except that He has revealed in His book and has
explained them to His messenger. He has made a limit for everything and an indication for it
to point forwards to it and He has made alimit for those who would trespass those limits."

H 180, Ch. 20, h 3

Ali has narrated from Muhammad from Y unus from aban from Sulayman ibn Harun who has
said the following.
"Abu ‘Abdallah (a.s.) has said, ‘All that Allah has created has alimit like the limits of a



house, in which case what is of house is of the house and what is of the road and the walkway
Is of the walkway. Even the law for the compensation for a scratch, and a penalty in form of a
lash or half alashing.”"

H 181, Ch. 20,h 4

Ali has narrated from Muhammad ibn "isafrom Y unus from Hammad from abu ‘ Abdallah (a.
s.) who has said the following.

"Thereis no case for which thereisnot a law in the book or the Sunnah, the noble tradition of
the holy Prophet (s.a.)"

H 182,Ch.20,h 5

Ali ibn Ibrahim has narrated from his father from Muhammad ibn ‘Isafrom Y unus from
Hammad from 'Abdallah ibn Sinan from abu al-Jarud who has said the following.

"Abu Ja far (a.s.) has said, ‘When you speak of anything ask me for its law in the book of
Allah. He also has said in his Hadith, ‘ The holy Prophet prohibited much squabbling and
brawling, spoiling of property and much questionings.’" A person then asked, "O descendent
of the holy Prophet, where is thisin the holy Quran?' The Imam (a.s.) replied, "Allah, the
Most Glorious, the Most Mgestic, says, ‘ There is nothing good in much of their secret talks
except for that which isfor charity, justice, or for reconciliation among peopleto . . . (4:114)

Do not give to people weak of understanding your property for which God has made you to
supervise. . .. (4:5)

Believers, do not ask about things which, if revealed to you, would disappoint you . . ..
(5:101)"

H 183,Ch.20,h 6

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from ibn Faddal from Al-
Thagafi‘labaibn Maymun from one he narrated from al-Mu'‘allaibn Khunays who has said
the following.

"Abu ‘Abdallah (a.s.) has said, ‘ There is no issue which would be disputed between two
people but that thereis a principle for it the book of Allah, the Most M gjestic, the Most
Glorious, only the man’s power of Intelligenceis not able to reachit.”"



H 184,Ch.20,h 7

Muhammad ibn Y ahya has narrated from certain persons of his people from Harun ibn
Muslim from Mas' ada ibn Sadaga from abu ‘ Abdallah (a.s.) who has said the following.
“Imam Ali (a.s.) said, ‘O people, Allah, the Most Holy, the Most High, has sent to you the
holy Prophet (s.a.) and gave him the book with truth while you all were illiterate (ignorant)
about the book and the One Who revealed it and about the messenger and the One Who sent
him in aperiod of time wherein no messenger had been sent, during a prolonged delinquency
of the nations with wide spread ignorance, over-looming afflictions, the crumbling of the
established social order, blindness towards the truth, the practice of injustice, the destruction
of religion, the raging of wars, at the time of paling away of the gardens of the worldly life,
the withering away of the branches therein, the scattering away of its protectors, the loss of
hope of its fruits, the drying out of its waters and the decadence of its lighthouses. At such a
period of time the elements of wickedness had been manifest everywhere. The world seemed
aggressive, rough and frowning at the face of its inhabitants, regressing instead of helping to
progress and with wicked fruits. Its food was but carrion, its slogan fear and the swords as
overall garments. Y ou were totally crushed and the eyes of the inhabitants of the world had
turned blind, their days dark. They had boycotted their relatives, caused much bloodshed and
buried their baby-girls alive, expecting thereby goodness of life and worldly tranquility. They
would not cherish any hope in the rewards of Allah or preserve any fear of the punishment of
Allah. Their living were blind and filthy and their dead in the fire in total despair.

" At such time came to them a copy of what was in the ancient pages (of guidance) and a
confirmation of what existed with them, containing a compl ete account of the lawful and
unlawful matters. That is the holy Quran ask it for the answers but it will not speak to you. |
can tell you about it. In it there is the knowledge of the past and the knowledge of what comes
in the future up to the Day of Judgement. Therein is the rule (needed) among you and to settle
your disputes that may arise therein.’"

H 185,Ch. 20,h 8

Muhammad ibn Y ahya has narrated from Muhammad ibn 'Abd al-Jabbar from ibn Faddal
from Hammad ibn ‘ Uthman from ‘Abd al-* Ala ibn A‘yan who has said the following.

"Abu *Abdallah (a.s.) would say, ‘| was born of the descendents of the holy Prophet (s.a.)
while | knew the book of Allah wherein isthe knowledge of how the world was first created
and the knowledge of al that may come up to the Day of Judgement. Therein is the news of
the heavens and the earth, the news of the Paradise and the Fire hell, the news of things of the



past, those that will come into existence. | know all of these just as| can see in the palm of
my hands. Allah says, "In it there is an explanation of everything.’"

H 186, Ch.20,h 9

A number of our people has narrated from Ahmad ibn Muhammad ibn ‘Isa from Ali ibn
Ni‘man from 'Isma’il ibn Jabir from abu ‘ Abdallah (a.s.) who has said the following.

"In the book of Allah there isthe news of things before you, the reports of the matters after
you and the laws to settle your disputes and we know it all."

H 187, Ch. 20, h 10

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from ‘Isma’il
ibn Mihran from Sayf ibn ‘ Umayra from abu al-Maghra from Sama‘a from abu al-Hassan
Musa (a.s.) who has said the following.

"| asked the Imam, ‘Is everything in the book of Allah and the Sunnah of His messenger or
you have asay in it? The Imam replied, "As a matter of fact, everything isin the book of
Allah and the Sunnah of His messenger (s.a.)’"
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Chapter 21

Chapter on the Differencesin al-Hadith

H 188,Ch.21,h1

Ali ibn Ibrahim ibn Hishim has narrated from his father from Hammad ibn ‘Isafrom lbrahim
ibn *Umar al-Yamani from Aban ibn abu ‘ Ayyash from Sulaym ibn Qays al-Hilali who has
said the following.

"l said to Imam Ali (a.s.), ‘| have heard from Salman, al-Miqgdad and abu Dhar certain matters
about the interpretations of t he holy Quran and certain Ahadith of the holy Prophet (s.a.)
which is different from other have and then have heard from what confirms what | have heard
from Salman and others (hisfriends). | have heard a great deal of Hadith and about the
interpretations of the holy Quran. Do you disagree with what have heard from other people
and consider such materials as false? Do you think people ascribe lies to the holy Prophet (s.
a.) purposely and interpret by their own personal opinions?' The Imam then said, "Y ou have
posed a question now listen carefully.

"What people have consists of the truth, falsehood, lies, what is abrogating, aready
abrogated, facts of general nature, of particular natures, clear texts, unclear texts, facts
properly memorized and matters that are conjecturally preserved. People had forged certain
narration calling them as Hadith of the holy Prophet. The condition was such that once the
holy Prophet addressed the people from the pulpit saying, " O people a many lies have spread
around and they are considered to be my Hadith. Whoever forges lies and calls them my
Hadith hasfilled up his seat with fire. After the holy Prophet (s.a.) there were more of such
lies. There are four kinds of Hadith only and there is no fifth kind.

"One narrator of Hadith is a hypocrite who only pretends to be a Muslim. He does consider it
ason and offense to lie and calls a narration purposely a Hadith of the holy Prophet whileit is
not a Hadith of the holy Prophet in redlity. If people know that he is hypocrite and aliar they
will not believe him. The people say, ‘He lived at the time of the holy Prophet, saw him, has
heard Hadith from him and has preserved those Ahadith but they do not know his condition. It
is certain that Allah has spoken about the hypocrites the way He has spoken about them and
has describe them the way He has describe them. "Their physical appearance attracts you
when you see them and when they speak, you carefully listen to them . . ." 63:4 They
hypocrites then sought closeness to the misguiding leaders and those calling other to hell fire



with falsehood, lies and fal se accusations. The misguiding rulers assigned them for certain
offices made them to dominate people. They with their help devoured the world. People
follow only the kings and the worldly gains except for those that Allah has protected. Thisis
one of the four kinds.

"The other kind is one who has heard Hadith from the holy Prophet by the has preserved it the
way it should have been preserved but he is uncertain about it. He has not fabricated anything
purposely and has it with him. He speaks about it, practices accordingly and narrates it

saying; " | heard it from the holy Prophet (s.a.). If the Muslims would learn that heis
uncertain about it they would accept it from him and if he also would know that there exists
uncertainty in it even he also would reject it.

"The third kind is one who has heard something form the holy Prophet (s.a.) that contained a
command but latter the holy Prophet prohibited it but the man did not have any knowledge of
such prohibition. Or that he heard a prohibition form the holy Prophet and then the holy
Prophet made it acommand but the man did not know of such commandment. In this way
preserved the abrogated but not the abrogating but if he knew the abrogating thereof he would
have rgjected it. If the Muslims knew what they had heard from was abrogated they would
also have rgected it.

"The last and forth kind is one who has not ascribed alie to the holy Prophet who hates lies
has fear of Allah for respect of the holy Prophet (s.a.). He has not forgotten anything but that
he has preserved it the way it should have been preserved. He speaksiit just the way has heard
with out any addition or omission. He knows which is abrogating and which is abrogated. He
thus has practiced according to the abrogating and has rejected the abrogated. Thereisno
doubt that the command so of the holy Prophet (s.a) like the holy Quran is abrogating and
abrogated, of general nature and of particular nature, clear text and unclear text. Oftentimes
the statements of the holy Prophet may have two aspects. Like a general statement and a
statement of a particular nature just like the holy Quran as All, Most Maestic, the Most
Glorious, hassaid, " . . .Take only what the Messenger givesto you and desist from what he
forbidsyou . . .. (59:7)" It may become confusing for one who does not know what exactly
Allah and His messenger want people to do. All the companions of the holy Prophet were not
as such that would clearly understand the answer to their questions. There were those who
would ask a question but would not ask for explanations and would rather love the coming of
aBedouin or a stranger and ask the holy Prophet questions so that he would also listen.

"I would go in the presence of the holy Prophet once every day and once every night when he
would admit me and we would deal with me the way he wanted. The Sahabah, companions of
the Prophet knew that the holy Prophet would not deal with others the he dealt with me. Also
the Prophet would come to my house most of the time but when | would go to any one of his
houses he would admit me and would ask his wife to leave us alone and then we would have
been the only ones therein. When he would come to my house he would ask Fatimah or any
of my children to |eave the house then whatever would ask he would answer me and when |



would have exhausted all of my questions he would begin from his side. Thus, nothing of the
holy Quran has ever been revealed the holy prophet had made me to read it and dictated me to
and | wrote it down with my own hand writing. He taught me the interpretations of that verse
and its explanations, its abrogating or that which was abrogated, the clear texts and the
unclear statements, the ones of particular general nature. He would pray to Allah to give me
understanding and strong memory. | never forgot any of the verses of the book of Allah or
any of the knowledge that he had dictated to me which | wrote them down from the time he
prayed to Allah for me. He did not leave any thing of the lawful and unlawful, commands or
prohibitions that were there or that would come into being in future or any book that were
revealed to anyone before him about the matters of obedience or disobedience that he had not
completely taught me and | had not memorized them all. | have not forgotten of them even a
single letter. The holy Prophet once placed his hand on my chest and prayed to Allah to fill
my heart, with knowledge, proper understanding, wisdom and light. | then said, "O messenger
of Allah, may Allah take the soul of my mother and father in service for your cause, from the
time you prayed for me | have not forgotten a single matter or missed to write down anything.
Do you fear that | might forget them in future? "l do not fear for you any forgetfulness of
ignorance." The holy Prophet (s.a) replied.”"

H 189,Ch.21,h 2

A number of our people has narrated from Ahmad ibn Muhammad from ‘ Uthman ibn ’Isa
from abu Ayyub al-Khazzaz from Muhammad ibn Muslim who has said the following.

"I explained to Imam abu ‘Abdallah (a.s.) saying ‘What is the matter with people who narrate
from so and so from the holy Prophet (s.a.) whom they do not accuse of telling lies and thing
and from you facts against it comes to light? The Imam (a.s.) said, "Hadith becomes
abrogated just as it happens with the holy Quran.’"

H 190,Ch.21,h 3

Ali ibn lbrahim has narrated from his father from ibn abu Najran from *Asim ibn Humayd
from Mansur ibn Hazim who has said the following.

"| said to (Imam) abu ‘Abdallah (a.s.), ‘It is confuses me that when | ask you a question and
you give an answer and then other person comes and you give a different answer for the same
guestion.”” The Imam replied, "We answer people in alarger and reduced forms." | then
asked, "Did the Sahabah, companions of the holy Prophet speak the truth or lies when
narrating his Hadith?' The Imam replied, "They spoke the truth." | then said, "Why then they
have differences?' Have you not considered the fact that a man would come to the holy
Prophet (s.a.) and ask a question and would give him an answer and then he would answer



that would abrogate the previous answer. Thus, Ahadith abrogated other Ahadith."

H191,Ch.21,h4

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from ibn Mahbub from Ali ibn Ri’ab
from abu ‘ Ubayda who has said the following.

"Abu Jafar (as.) hassaid, ‘O Ziyad, What would you say if we give a Fatwato one of our
followers under pressure (and concealed the truth)?' | said, "Y ou know better, may Allah take
my soul in your service.”" The Imam said, "If would follow such Fatwa it would be better for
him and of a greater rewarding." In another Hadith it says, "If followsit, he will be rewarded
and if he disregarded it he has sinned."”

H 192,Ch.21,h 5

Ahmad ibn Idris has narrated from Muhammad ibn * Abd al-Jabbar from al-Hassan ibn Ali
from Al-Thagafi‘labaibn Maymun from Zuraraibn ‘ A*yan who has said the following.

"| asked Imam abu Ja'far (a.s.) aquestion and he answered me. Then an other man came and
asked the same question but the Imam gave a different answer. Then athird man came and
asked the same question but the Imam gave him an answer that was different from both of the
previous answers. When the other two men left | asked the Imam (a.s.), "Two of your
followers from Iraq asked you the same question, how isit that you gave each one a different
answer? The Imam replied, "O Zurarah, it is better for usand it gives all of us more time. If
you all would say the same thing, people will know that you speak the truth from us and this
will leave al of uswith lesstime. Zurarah has said, "l then asked Imam abu ‘ Abdallah, * Y our
follows would walk on spears and fire if you would ask them but they come out of your
presence with different answers for the same question and the same answer as his father had
given."

H 193,Ch.21,h 6

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isa from Muhammad
ibn Sinan from Nasr al-Kath'ami who has said the following.

"Abu ‘Abdallah (a.s.) has said, ‘ Those who know that we say nothing but the truth what they
know from us should consider it sufficient. If they would hear from us what is different from
what they already know from us they should note that it is our way of defending them.’"



H194,Ch.21,h7

Ali ibn Ibrahim has narrated from his father from ‘ Uthman ibn *Isaand al-Hassan ibn
Mahbub both from Sama’ from ‘ Abdallah who has said the following.

"| asked (Imam) abu ‘ Abdallah (a.s.) about a man who was opposed by two people of his own
faith in an issue that they both narrated. One of them said it to be obligatory and the other said
it was prohibited. How it can be solved?' The Imam replied, "He must wait until he finds one
who would inform him and until then he is not under any pressure.” In another Hadith it says,
"Whichever answer he follows in obedience for his ease.”

H 195,Ch.21,h 8

Ali ibn Ibrahim has narrated from his father from ‘Uthman ibn ‘1sa from al-Husayn ibn al-
Mukhtar from certain persons of our people from abu ‘Abdallah (a.s.) who has said the
following.

“If you would come to me for an answer to a question and | give you an answer of a general
nature and then you come again and | give you an opposite answer which one would you
follow?" | replied, "I would follow the later." The Imam (a.s.) said, "May Allah grant you
blessings."

H 196,Ch.21,h 9

It is narrated from him from his father from Isma’il ibn Marrar from Y unus from Dawud ibn
Fargad from Mu' alaibn Khunays who has said the following.

"| asked Imam abu ‘Abdallah (a.s.), ‘ If we receive a Hadith from first of you and from the
members of your later generation which one should we follow?' The Imam replied, "Follow it
until you receive it from the living Imam. When it comes from a living Imam follow his
words." The Imam than said, "We by Allah, like you to follow what is easy for you." In
another Hadith it is says, "Follow whichever the newest."’

Muhammad ibn Y ahya has narrated from Muhammad ibn al-Husayn from Muhammad ibn
‘Isafrom Safwan ibn Y ahyafrom Dawud ibn al-Husayn from ‘ Umar ibn Hanzalawho has
said the following.

"| asked Imam abu ‘ Abdallah (a.s.) about the two people with a dispute between them on the
issue of debts or inheritance and they go to the king or the judges for adecision isit



permissible to seek such decisions?' The Imam replied, "Whoever would go to them for a
judgement in aright or wrongful matter it islike seeking the judgment of the devil. Anything
received through such judgment would like consuming filth even if it would one’ s established
right. It is because of receiving through the judgment of the devil and Allah has commanded
to reject the devil, "yet choose to take their affairs to Satan for judgment even though they are
commanded to deny him. Satan wants to lead them far away from the right path. (4:60)"

| said, "What should then they do?' The Imam replied, "They must look for one among you
who have narrated our Hadith and have studied what is lawful and unlawful in our teachings
and have learned our laws they must agree to settle their dispute according to his judgment
because | have made him over you aruler. When he may judge according to our commands
and then it is not accepted from him the dissenting this judgment has ignored the commands
of Allah and it isrgjection of us. Regjecting usisreecting Allah and that is up to the level of
paganism and considering things equal to Allah.”

| said, "What if each one of such disputing parties would chose a man from among our people
and agree to accept their jJudgment but these two man would come up with different
judgments and they would have differences in your Hadith?"

The Imam replied, "The judgment will be the judgment of the one who has a more just,
having more better understanding of the law, Figh, the more truthful in Hadith and the more
pious of the two. The judgment of the other one will be disregarded.”

| said, "What if both (of such judges) would be just and accepted among our people and none
of them would have been any preference over the other?'

The Imam replied, "One must consider and study the hadith that each one of them would
narrate from us as to which has received the acceptance of all of your people. Such Hadith
must be followed and the one, which rarely accepted and is not popular in your people, must
be disregarded because the one popularly accepted is free of doubts. The nature of cases are
of three kinds: (a) A case that is awell-known and true to follow. (b) A case that is well
known to be false to stay away from. (c) And a confusing case the knowledge of which must
be left to Allah and His Prophet for an answer. The holy Prophet has said, ‘ There is the
clearly lawful and the clearly unlawful and the confusing cases. One who stays away from the
confusing ones he has protected himself against the unlawful ones. Those who follow the
confusing matters they indulge in unlawful matters and will be destroyed unexpectedly.”

| said, "What if both Hadith from you would be popular and narrated by the trustworthy
people from you?"'

The Imam replied, "One must study to find out which one agrees with the laws of the Quran
and the Sunnah and it does not agree with the laws of the those who oppose us. Such Hadith



must be accepted and the one that disagree with the laws of the Quran and the Sunnah and
coincides the masses must be disregarded.”

| said, "May Allah take my soul in the service of your cause, What if both Fagih, scholars of
the law would have deduced and learned their judgment from the book and the Sunnah and
found that one of the Hadith agrees with the masses and the other disagrees with the masses
which one must be followed?"

The Imam replied, "The one which disagrees with the masses must be followed because in it
there is guidance."

| said, "May Allah take my soul in the service of your cause, what if both Hadith would agree
with the masses?"

The Imam replied, "One must study to find out of the two the one that is more agreeable to
their rulers and judges must be disregarded and the other must be followed."

| said, "What if both Hadith would agree with their rulers?"'

The Imam replied, "If such would be the case it must be suspended until you meet your
Imam. Restraint in confusing cases is better than indulging in destruction.”

INDEX
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Chapter 22

Chapter on Following the Sunnah and Evidence of the Book

H197,Ch.22,h 1

Ali ibn Ibrahim has narrated from his father from al-Nawfali from al-Sakuni from abu
‘Abdallah (a.s.) who has said the following.

"The holy Prophet (s.a.), "Over every truth thereis areality and above every valid issue there
islight. Whatever agrees with the holy Quran you must follow it and whatever does not agree
disregard it."

H 198, Ch.22,h 2

Muhammad ibn Y ahya has narrated from ‘ Abdallah ibn Muhammad from Ali ibn al-Hakam
from Aban ibn * Uthman from 'Abdallah ibn abu Y & fur who has said the following.

"In ameeting where ibn abi Y a fur was also present | asked Imam abu ‘ Abdallah (a.s.) about
the differencesin Hadith which is narrated from people whom we trust and yet from other
people we do not trust." The Imam replied, "If you come across a Hadith and you find
evidence in the holy Quran to support it or in Hadith of the holy Prophet (you may follow it),
otherwise, you follow the one that has come to you through the trustworthy narrator.”

H 199, Ch.22,h 3

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from al-Nadr ibn Suwayd from Y ahya al-Halab from Ayyub ibn a-Hurr who has said the
following.

"Abu ‘Abdallah (a.s.) has said, ‘ Everything must be referred to the holy Quran and the
Sunnah, the noble traditions of the holy Prophet (s.a.) and any Hadith that does not agree with
the holy Quran it is a useless statement.’"



H 200, Ch.22,h 4

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom ibn Faddal
from Ali ibn ‘Ugbafrom Ayyub ibn Rashid from abu * Abdallah (a.s.) who has said the
following.

"Of Hadith whatever does not agree with the holy Quran is a useless statement."

H 201, Ch.22,h 5

Muhammad ibn’Isma'il from a-Fadl ibn Shadhan from ibn abu * Umayr from Hisham ibn al-
Hakam and others from abu ‘ Abdallah (a.s.) who has said the following.

"The holy Prophet once addressed the people in Mina (a place in Makkah) saying, " O people,
whatever comes to you in the form of my Hadith you must seeif it agrees with the holy book
of Allah then know that | have said it but whatever comes to you that does not agree with the
book of Allah then know that | have not said it."

H 202,Ch.22,h 6

It is narrated through the same chain of narrators from ibn abu ‘ Umayr from certain persons
of his people who has said the following.

"Abu ‘Abdallah (a.s.) who has said, ‘Whoever disagrees with the book of Allah and the
Sunnah of Prophet Muhammad (s.a.) he has certainly become a unbeliever.’"

H 203,Ch.22,h 7

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isaibn ‘ Ubayd from Y unusin a marfu’
manner from Ali ibn a-Husayn (a.s.) who has said the following.

"The best deed in the sight of Allah isthe one that is performed according to the Sunnah, the
noble tradition of the holy Prophet (s.a.) even if it would be in small degree.”

H 204,Ch.22,h 8



A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from ‘Isma’il
ibn Mihran from abu S&'id al-Qammat and Salih ibn Sa'id from Aban ibn Taghlib who has
said the following.

"A man asked a question from Imam abu Ja' far (a.s.) who replied to it and then the man said,
"The Fugaha, scholars of law, do not say this."

The Imam then said, "It isa pity. Have you ever seen a Faqih, a scholar of law? The real
Faqih, scholar of law is one who maintains restraint from the worldly matters, who is deeply
interested in the life hereafter and holds firmly to the Sunnah, noble tradition of the holy
prophet (s.a.)"

H 205,Ch.22,h 9

A number of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from abu ’Isma'il Ibrahim ibn Ishag al-Azdi from abu ‘ Uthman a-* Abdi from Ja' far from his
ancestors from Amir a-Mu’'minin Ali (a.s.) who has said the following.

"There are no words without action, thee are no words or actions without intention and there
are no words, actions and intentions without learning the Sunnah, the noble traditions of the
holy Prophet, (s.a).

H 206, Ch. 22, h 10

Ali ibn lbrahim has narrated from his father from Ahmad ibn a-Nadr from ‘ Amr ibn Shimr
from Jabir from abu Ja far (a.s.) who has said the following.

"There is no one without excitement and calmness. Whoever’s calmness would lead him
towards the Sunnah, noble traditions of the holy prophet (s.a.), heisrightly guided but if it
would lead him towards innovations then he has gone astray."

H 207, Ch. 22,h 11

Ali ibn Muhammad has narrated from Ahmad ibn Muhammad a-Bargi from Ali ibn Hassa' n
and Muhammead ibn Y ahya from Salama ibn al-Khattab from Ali ibn Hassa' n from Musaibn
Bakr from Zuraraibn A‘yan from abu Ja far (a.s.) who has said the following.

"Whoever may transgress against the Sunnah, noble traditions of the holy Prophet (s.a.), he
must return to the Sunnah."



H 208, Ch. 22, h 12

Ali ibn Ibrahim has narrated from his father from al-Nawfali from al-Sakuni from abu

‘ Abdallah from his ancestors (the Imams (a.s.) who have said the following.

"Imam Ali (a.s.) said, ‘ There are two kinds of Sunnah, (traditions). Thereisa Sunnahin
obligations and following such Sunnah is guidance and its disregard is misguidance. Thereis
a Sunnah, (tradition), in none obligatory issue. The following of thiskind of Sunnahisa
virtuous deed and its disregard for other mattersisasin.’"

End of the book on the virtue of knowledge.
All praise belongsto Allah.

May Allah send blessings up on Prophet Muhammad and his purified family
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Chapter 1

Chapter on Contingency of the Univer se and Proof of the Existence of its Creator
H209,Ch.1,h1

Abu Ja far Muhammad ibn Y a qub has narrated from Ali ibn Ibrahim ibn Hashim from his
father, from al-Hassan ibn Ibrahim from Y unus ibn ‘ Abd al-Rahman from Ali ibn Mansur
who narrated the following.

"Hisham ibn al-Hakam has reported that in Egypt there lived a heretic who had heard about
Imam abu ‘Abdallah (a.s.) agreat deal. He traveled to Madina to debate the Imam but he
missed to find the Imam therein. He was told that the Imam has traveled to the city of
Makkah. He then left for Makkah and we were with the Imam (a.s.) when we came across
him during our performing Tawaf (the seven times walking around the Ka' bah). The man’s
name was ‘Abdul Malik also called abu ‘ Abdallah as his Kunyah in Arabic. He touched Imam
abu ‘Abdallah’ s shoulder with his shoulder as he walked along. The Imam asked him, "What
isyour name?' It is‘Abdul Malik (meaning slave of the King)." The man replied. "What is
your Kunyah?' The Imam (a.s.) asked. "It is abu ‘ Abdallah (meaning father of slave of
Allah)." He replied. The Imam then asked, "Who is this king whose slave you are? I s he of
the earthly kings or of the heavenly ones? Tell us about your son. Is he aslave of the Lord of
the heavens or a slave of the Lord of the earth? Say whatever you may it will be against you."
Hisham has said that | asked him (the heretic man), "Why do you not answer?' The man
seemed to dislike my words. The Imam (a.s.) then told him, "Meet us when we finish our
Tawaf (walking around the Ka'bah)." The heretic man came to the Imam (a.s) later and sat in
front of the Imam (a.s.) and we were all gathered around him.

The Imam (a.s.) then asked him, "Do you know that the earth has an underside and an
upperside?' The man replied, "Yes, | know it." The Imam then asked, "Have you gone in the
underside of the earth?' The man replied, "No, | have not gone there." The Imam (a.s.) then
asked, "Do you know what is therein?' He said, "'l do not know but | guess there is nothing
therein." The Imam (a.s.) then said, "Guessing is weakness. Why do you not acquire
certainty?' The Imam (a.s.) then asked, "Have you climbed up into the sky?"

The man replied, "No, | have not done so." The Imam (a.s.) then asked, "Do you know what
Is up there?' Hereplied, "No, | do not know." The Imam (a.s.) said, "It is very strange.
Without reaching the East or West, without going under the earth or climbing up the sky and
not even have crossed anything to know what is behind you deny what is in them. Does any
man of reason deny what he does not know?'



The heretic man then said, "No one has ever come up with such statements to me as you
have." The Imam (a.s.) then said, "So you are uncertain about Him. Perhaps He is or may be
He does not exist." The heretic man then said, "Perhaps He is." The Imam then said, "O man,
one who does not know has no authority over the one who knows. O Egyptian brethren, listen
carefully. We have no doubts in the existence of Allah (God). Think about the sun, the moon,
the day and the nights follow each other and do not miss their turns or become confused.
They each have its place and do not have any choice. If they had any other choice they would
not come back again. If they had a choice the day would not end with night and the night
would not end in the day. They are forced to continue, O Egyptian brethren, | swear byAllah
(God). The One who has forced them is stronger then them and greater.

What people speak of and you guessit is (dahr) motionless timeif it was so, then when it
would take them away it would not return them and if time have returned them then why it is
not taking them away? These things, O Egyptian brethren, are compelled. Why the sky isup
high and why the earth islow? Why the sky does not fall down on earth? Why the earth does
not flow one layer over the other and the two do not stick to each other and why those on it do
not stick to it?"

The man then said, "God their Lord has made them to hold together." Hisham has said, "He
professed belief in God in the presence of Imam abu ‘Abdallah (a.s.).”

"Humran then said to the Imam, "May Allah take my soul in service for your cause, if heretics
profess belief in Allah (God) before you it is because the unbelievers converted to faith
because of your father." The man who had just professed belief in Allah requested |mam abu
‘Abdallah (a.s.) to allow him to become one of his students. The Imam then asked Hisham to
teach him. Hisham taught him well and he became a teacher for the people in Syriaand

Egypt. His purification was very well and the Imam (a.s.) became happy with him."

H 210,Ch.1,h 2

A number of our people have narrated from Ahmad ibn Muhammad ibn Khalid from
Muhammad ibn Ali from * Abd al-Rahman ibn Muhammad ibn abu Hashim from Ahmad ibn
Muhsin al-Maythami who said that | was with abu Mansur al-M utatbbib who said the
following.

"One of my friends has said that he was with ibn abu al-* Awja and ‘ Abdallah ibn al-
Mugaffa' in the holy Mosgue of Makkah and ibn al-Mugaffa’ said, Do you see these
creatures, pointing towards the location where people walk seven times around the Kabah' ?
Of all these no one deserves to be called a human being accept that Shaikh sitting there,
meaning thereby Imam abu ‘Abdallah (a.s.). Therest is garble and beasts." Upon this ibn abu
a-‘Awja said, "For what reason do you call him a human being and not the rest?' 1bn al-



Mugaffa' then replied, "Because | saw with him what | did not see with the others." 1bn abu
a-"Awja then said, "We must test your clam.” Ibn al-Mugaffa’ then said, "I advise you not
to do so lest you will lose whatever faith you have. Ibn abu a-*Awja’ then said, "I do not
think that is what you mean. | think you are afraid of failing to substantiate what you have just
said about thisman." I1bn al-Mugaffa’ then said, "If that is what you think then go to him and
protect yourself as much as you can. Be strong as much as you can so you are not harnnessed
and note all points against and in your favor. Ibn abu a-*Awja’ then left and ibn al-Mugaffa
and | remained there. When ibn abu al-* Awja returned he said, "Woe isyou, O ibn al-
Mugaffa’'. Thisis not a human being even though he livesin thisworld. He is a spiritual being
but appears in the form of man whenever he wants the out world and turns into a spiritual
being whenever he wants the inner world. That isthe way heis." Ibn al-Mugaffa’ then asked,
"How does that happen?' 1bn abu al-‘Awja then said, "l sat near him and when everyone had
gone he turned to me and said, "If it is the way they (people walking around the Ka' bah) say,
which istrue then they are saved and you are destroyed. If it isthe way you say it is, whichis
not so then you and they are al equal." | then asked, "May Allah be kind to you. What is it
that we say and what is it that they say? We all say the same thing." He said, "How can what
you say be equal to what they say? They say that they will have areturn, aday of receiving
their rewards and penalties. They believe in areligion which saysthat in the heavensisthe
Lord and that they are habitable while you say that they are in ruins and there is nothing in
them."lbn abu al-‘ Awja has said, "I then found the opportunity to speak and | asked, "What
then keepsthis Lord, if it istrue the way they say that He exists, from appearing to His
creatures and call them to His worship so that no two people would oppose each other? Why
is He hiding from them and has only sent messengers? If He would have been in direct
contact with them it would have been more helpful to have faith in Him." He then responded,
"Woe isyou, how someone who is already shown His power within you is hiding from you?
He brought you up. Y ou did not even exist. He made you grow when you were so small. He
gave you strength and power when you were so weak and will make you weak again after
being strong. He make you sick after being healthy and can give you good health after
suffering sickness. He can make you happy after you experience anger and make you angry
after being happy. He can make you sad after your joy and give you joy after sadness. He can
give love after your experiencing hatred and hatred after enjoying love. He can give you
determination after your uncertainty and uncertainty after having determination. He can give
you strong desires after your experiencing dislike and dislike after having strong desires. He
can give you willingness after experiencing fear and concerns and fear after having strong
willingness. He can give you hope after despair and despair after having a great deal of hope.
He can give you good remembrance of what you had no idea and remove what you may have
had as a belief." He kept reminding and counting for me the effects of His power within my
soul that | could not deny and | begin to have afeeling that all that is between me and him
will all appear in the open.”

From the same source the following is narrated from a number of our peoplein a Marfu’
manner as additional statements to the above discourse of ibn abu al-* Awja with Imam abu
‘Abdallah (a.s.). That abu a-* Awja came the next day to the meeting of the Imam and sat



down quietly. The Imam (a.s.) said to him, "Would you like to review the issues we discussed
yesterday?' Hereplied, "I did intend to do so, O son of the messenger of Allah.” The Imam
then said, "It is strange that one who does not believe in Allah acknowledges the existence of
the messenger of Allah." Hereplied, "It is only the habit that made me say so." The‘Alim
(the Imam) then asked, "What isit that keeps you quite?' He replied, "It is your excellence
and awesome spiritual ability that hold my tongue back from speaking. | have seen many
scholars and have debated many theologians but | never experienced such an awesome feeling
from them as | feel in your presence." The Imam then said, " It may happen. | would like to
open this session with a question to you. The Imam turned to him and asked, "Are you created
or uncreated?' * Abdul Karim ibn abu a-*Awja answered, " | am uncreated.” The ‘Alim then
asked him, "Describe for us then, how you might have been if you were created.” ‘ Abdal
Karim remained quiet and confused and began to scribble scrabble with a piece of wood,
saying, long, wide, deep, short, moving and motionless all these are the qualities of His
creatures." The *Alim (Imam) then said, "If you do not know anything other than these as the
qualities of the creation then consider yourself a creature because that is what you find within
yourself that take place and come into existence." ‘Abdal Karim then said, "Y ou have asked
me a question that no one before had ever asked and no one ever would ask afterwards." Abu
‘Abdallah then said, "It isfine. | noticed that you did not ask any thing in the time past but
how would you know that you will not ask any thing in future? Besides, O ‘Abdal Karim,
what you said is against your notion that from the beginning all things are equal. How then
you made them before and after? The Imam then said, "O ‘Abdal Karim let me explain it for
you. Suppose if you had a bag with you full of pearls and someone asked you, "Isthere a
Dinar in your bag?' Y ou then denied and said, "No, thereisno Dinar in my bag." The person
then said, "Alright, then describe for me the qualities of the Dinar but you had no knowledge
of the qualities of the Dinar. Could you deny the existence of the Dinar that was from the bag
but you did not know about it?' he replied, "No, | would not deny." The Imam then said, "The
world is bigger, taller and wider than a bag. Perhaps in the world there is a creature as such
that you do not know in whose case you would not be able to tell the qualities of the created
from the non-created." * Abdal Karim remained quiet but some of his people agreed to accept
Islam and a few of them remained.

He came again to the meeting of the Imam on the third day and said, "I like to reverse the
guestion.” The Imam replied, "Ask whatever you like." He then asked, "What is the proof that
bodies did not exist and then they came into existence?' The Imam then said, "I have not seen
anything small or large that on adding to it something of the same size would not make it
bigger and in this there is a change and transformation from the first condition. If it, however,
would have been eternal, there would have been no changing and transformation. What may
cease to exist or change it may come into existence and may get destroyed, thus, with its
existence after its none existence is entering into the state of coming into being and as being
eternal thiswill take it into nothingness but the two qualities of being eternal and nothingness
and the qualities of a contingent and something without a beginning in one thing do come
together." ‘ Abdal Karim then said, " Suppose, | noticed that with aview to the two conditions
you mentioned you considered it a proof of their contingency. If, however, things would



remain small, despite the addition, then how would you prove their contingency?' The *Alim
then said, "We speak of this universe that is already there. Were we to take it away and place
another universe in its place nothingness would have, certainly, been a stronger proof of its
contingency than its removal and its replacing with a different one. I, however, will answer
you according to your assumption. If things would still remain small but it would certainly
come into one’ s thinking that whenever something like it added to another thing it then would
be bigger. The fact that it can change is proof of its becoming temporal and in its changing
condition is proof of its contingency. There is nothing beyond it for you, O *Abdal Karim.
‘Abdal Karim had nothing else to say.

Next year he met the Imam (a.s.) in Makkah again and people from his followers said that
‘Abdal Karim has become a Muslim. The Imam told him that * Abdal Karim was blind in this
matter and would not become a Muslim. When he saw the * Alim he said, "My master, my
chief!" The * Alim then asked him, "What brings you here?' He then replied, "It is the habits
of the body and the traditions of the town to see what craziness makes them shave and throw
pebbles." The ‘Alim said, "It seems that you still live in your arrogance and misguidance, O
‘Abdal Karim." He began to speak but the Imam said, " Disputation during Hajj is not
permissible. The Imam freed his gown from the hand of the heretic man and said, "If it isthe
way you say and it is not true, then we as well asyou are all saved. However, if it isthe way
we say and it istrue we are saved but you are destroyed.” ‘ Abdal Karim then turned to his
people saying, "l feel painin my heart. Take me back. They took him away and he died.

H211,Ch.1,h3

Muhammad ibn Ja far al-Asadi has narrated from Muhammad ibn Esma’il al-Barmaki al-Razi
from al-Husayn ibn al-Hassan ibn Bard al-Daynuri from Muhammad ibn Ali from
Muhammad ibn * Abdallah al-K hurasani the an employee of Imam a-Rida (a.s.) who has said
the following.

"An atheist man came to Imam abu al-Hassan (a.s.) while group of people was present there.
The Imam (a.s.) said to him, "Consider, if what you say would be true which is not true, in
such case, we all will be equal. Our fasting, prayers, giving charity and belief will not harm
us." The man remained quite. The Imam then said, "If what we say would be true, which, in
fact, istrue then you will be the one facing your destruction and we will be saved." The man
then said, "Please help me learn where is He and how is He?' The Imam then said, "What is
the matter with you? What you say is not right. He isthe ‘where’ of ‘where’ but without
‘where’. Heisthe *how’ of ‘how’ without ‘how’. He can not be defined with *how’ and
‘where’ and can not be comprehended with the senses or compared with anything." The man
then asked, "Tell me then when was He?' The Imam replied, "Y ou tell me, when He was not
there so that | would tell when He was there?' The man then asked, "What is the proof for His
existence?' The Imam said, "When | look at my body | find that | can not do any addition or
ateration to it such as width and breadth or remove its sufferings and attract all itsinterests. |



then come to understand that for this establishment there must be afounder and then |
acknowledge His existence. Besides, | see all the orbiting planets and stars, the creation of the
clouds and driving of the winds, the paths of the sun, the moon, the stars and other things of
the marvelous clear signs | come to believe that there is One who has designed and created all
such wonderful things"

H212,Ch.1,h4

Ali ibn Ibrahim has narrated from Muhammead ibn Ishaq al-Khaffaf or from his father from
Muhammad ibn Ishag who has said the following. "* Abdallah al-Daysani asked Hisham ibn
al-Hakam, ‘Do you have a God? " Hereplied, "Yes, | have a God." He then asked, "IsHe
powerful?* Hisham then replied, "Y es, He is powerful and the most powerful One." The man
then asked, "Can He fit the whole world inside an egg without any change in the size of either
one?' Hisham then said, "Give me alittle time." The man said, "I give you one whole year
and heleft." Hisham then went to see Imam abu ‘Abdallah (a.s.) for an Answer. After asking
permission that he was granted Hisham explained, "Al-Daysani asked me a question today
and | see no one except Allah and yourself to answer it." The Imam then asked, "What is the
guestion?' Hisham restated the question that al-Daysani had asked. The Imam then said, "O
Hisham, how many are your senses?' Hereplied, "They arefive." The Imam then asked,
"Which oneisthe smallest?' Hereplied, "The seeing sense." The Imam then asked, "How big
Isits size?' Hereplied, "It is about the size of the pupil or smaller.” The Imam then said, "O
Hisham, look in front of you and above you and then tell me what you have seen.” Hisham
then replied, "l can see the sky, the earth, the houses, the buildings, the land, the mountains
and the water canals." The Imam then said, "The One who has been able to fit all that you can
seeinapupil or even asmaller thing is also ableto fit the whole world in side an egg without
any change in the size of any one of them. Hisham bowed down and kissed the feet, the hands
and the head of the Imam (a.s.) saying, "Thisis enough for me O descendant of the holy
Prophet and then left for his home. The next day al-Daysani met him and said, "'l have come
just to say greetings to you and not for an answer to my question" Hisham then said, "Even if
you may have come for an answer it isready." Al-Daysani then left to meet Imam abu
‘Abdallah (a.s.) and after asking permission for a meeting which was granted he sat down and
said, "O Ja far ibn Muhammad, "Guide meto my Lord." The Imam then asked, "What is your
name?' He then left without answering the Imam and his people asked him, "Why did you not
answer the Imam?' Hereplied, "Were | to tell him that it is ‘Abdallah he would then ask that
who isthis Lord whose slave are you?' They then said, "Return to him and ask him to guide
you to your Lord without asking your name." He then returned back to the Imam and asked,
"0 Ja far ibn Muhammad, "Guide me to my Lord but do not ask my name." The Imam asked
him to sit down. A young boy, son of the Imam was there playing with an egg in his hand and
the Imam asked, "Fetch me the egg O young man. The boy gave the egg to the Imam who
said, "O Daysani, thisis a secure castle. It has athicker outer shell and inside of it thereis
much finer shell inside of which thereisliquid gold and flowing silver. The liquid gold does



not mix with the flowing silver nor does the flowing silver mix the liquid gold. Such isits
condition no expert comes out therefrom to find out what is beneficial to it to report back all
about it nor any corrupting agent enters therein so that its problems would be reported. No
one knowsiif it is created for amale or afemale. It will burst out with colors of a peacock. Do
you think there is someone to design and manage it?

Al-Daysani thought quietly and said, "I testify that there is no god but Allah Who is the only
Lord and has no partner. | testify that Muhammad (s.a) is His servant and messenger and that
you are the Imam and an authority from Allah over his creatures and | repent because of
previous beliefs."

H213,Ch.1,h5

Ali ibn Ibrahim has narrated from his father from * Abbassibn ‘ Amr al-Fagimi from Hisham
Ibn al-Hakam in the narration about the atheist who came to Imam abu ‘Abdallah (a.s.) and
the Imam had explained to him the following.

"Y ou assume that there are two eternal and powerful powers (who control the universe) or
that both are weak or only one of them is weak and the other is powerful. If they both are
powerful why then neither one ever makes an effort to remove the other one so only one
would become in control of the universe? If you would assume that one is powerful and the
other isweak then it is proof that there is only one, as we believe because the weakness of the
other is so apparent. Besides, if you would say that they are two then they either agree with
each other in all matters or disagree in the same way. Since we see the creation worksin an
organized manner, the orbiting objects continue to do so, the organization is one, the day, the
night, the sun and the moon all show that the organization is valid and correct. The harmony
in the matter shows that the organizer is One. If your claim of two would involve you to
believe that there must be a gap in between to show two things and in that case, the gap will
become athird one and eternal. Thus, it will involve you in three and thiswill involve to say
what you said about the two where you needed to have agap and in this case it will become
five and so on indefinite in number and multiplicity."

Hisham has said that of the questions of the atheist from Imam abu ‘ Abdallah one was that
what is the evidence of His existence? The Imam (a.s.) answered, " The existence of the
effects (activities) show that someone has produced those effects and activities. Consider,
when you see awell constructed building you learn that there is someone, who has built it
even if you have not seen the builder with your own eyes." The atheist then asked, "What is it
then?' The Imam replied, "He is something but different from all things. | repeat my
statement that speaks about Him as a thing. He is athing in the sense of the reality of things
except that He does not have a body and form. He does not have afeeling (like our sense of
feeling) or touching and He does not comprehend with the five senses (as we do).



I maginations can not comprehend Him and the timeless (Dahr) times does not reduce Him
and the times do not change Him."

H214,Ch.1,h 6

Muhammad ibn Y a qub has said that a number of our people have narrated from Ahmad ibn
Muhammad al-Bargi from his father, from Ali ibn al-Ni‘man, from ibn Maskan, from Dawud
ibn Fargad from abu Sa'id a-Zuhri from Imam abu Ja' far (a.s.) who said the following. "For
the people of understanding as proof of the existence of the Allah it is enough that He has
created all things and has kept them full under His control. It is enough proof that He is the
Most powerful king. It is enough proof that His Mg esty is manifest everywhere. That His
light isthe Most bright that His testimony isthe Most truthful. There is enough proof of His
existence in what the people speak and what the messengers have brought and what he has
revealed to people as proof of His Own existence."

INDEX
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Chapter 2

Chapter on Can Allah (God) be Considered a Thing?

H215,Ch.2,h1

Muhammad ibn Y & qub has narrated from Ali ibn Ibrahim, from Muhammad ibn ‘isa from
‘Abd al-Rahman ibn abu Ngjran who said the following.

"| asked Imam abu ‘ Abdallah about the Oneness of Allah saying, ‘Can | think of Him (the
creator) asathing? " The Imam replied, "Y es, but not as something well understood and
clearly defined with in limits. What may become a subject of your thoughts is different from
Him. Nothing resembles Him and the thoughts and imaginations can not reach Him. He is
different from what can become the subject of thoughts and is different from whatever that
can be perceived in ones thoughts. Y ou can think of Him as some thing but not well
understood and clearly defined (under certain limits)."

H 216,Ch.2,h 2

Muhammad ibn ‘ Abdallah has narrated from Muhammad ibn Isma'il from a-Husayn ibn al-
Hassan from Bakr ibn Salih from al-Husayn ibn Sa'id who said that | asked Imam abu Ja far,
the second (a.s.) the following.

“Isit permissible to say that Allah isathing?' The Imam replied, "Y es, because it removes
two kinds of limitations, the limitation of being forgotten altogether and that of considering
Him like other things."

H217,Ch.2,h 3

Ali ibn Ibrahim has narrated from Muhammead ibn ‘Isafrom Y unus from abu al-Maghrain a
marfu’ manner from Imam abu Ja' far (a.s.) who has said the following.

"Allah is distinct from His creatures and His creatures are different from Him and whatever
that is called athing is a creature except Allah."



H 218,Ch.2,h 4

It is narrated from Imam abu "Abdallah (a.s.) who said, "Allah is distinct from His creatures
and the creatures are different from Him. Whatever could be called athing is a creature
except Allah Who isthe Creator of all things. Holy is He for Whom there is no similarity and
Heisal-hearing and all-aware."

H219,Ch.2,h5

It is narrated from Imam abu Ja' far (a.s.) who said, " Allah is distinct from His creatures and
the creatures are different from Him and whatever could be called athing is a creature except
Allah Who is the Creator of al things."

H 220,Ch.2,h 6

It is narrated from Imam abu "Abdallah (a.s.), who said this to an atheist on being asked a
guestion. "He (Allah) isathing but different from all other things. | repeat my statement that
speaks about Him as athing. He is athing in the sense of the reality of things except that He
does not have a body and form. He does not have a feeling (like our sense of feeling) or
touching and He does not comprehend with the five senses (as we do). Imaginations can not
comprehend Him and the timeless (Dahr) times does not reduce Him and the times do not
change Him." The man asking questions then said, "Do you say that He hears and sees?’ The
Imam said, "He does hear and see: He hears without a hearing organ and sees without a
means. He Himself hears and He Himself sees. My saying "He hears without a hearing organ
and sees without a means. He Himself hears and He Himself sees’ does not mean that Heisa
thing and His-self is another thing but that | only meant to express my self thereby as| was
guestioned and explained to you as you had asked a question. Thus, | can say that He hears
with the whole of His-self but not in the sense that His whole self has parts but that | intended
to explain it to you and to express my self. All | meant thereby isthat He does hear, see and
He is al-knowing and is the expert in knowing without any multiplicity in His-self or
meaning.

The man asking questions then said, "What then isHe?' The Imam said, "Heisthe Lord. He
is the One Who isworshipped and He is Allah. When | say Allah, it does not mean
establishing the proof for these letters (of alphabet) like Alif, Lam, Ha', al-Ra or a-Ba but |
intend thereby the meaning of athing and athing that isthe Creator of all things and the



Designer of al things. These letters only refer to the meaning that is called Allah, al-Rahman
(the Beneficent), al-Rahim (the Merciful), a-*Aziz (the Mgestic) etc., of the other such
names and He is the One Who is worshipped, the Majestic, the Glorious One."

The man asking questions then said, "Given the above, whatever we can think of is but a
creature.” The Imam then said, "Were it to the way you said we would not have had any
responsibility to believe in the Oneness of the Creator because we will not have any

responsi bility towards something of whose existence we can not even think of. In fact we say
that whatever is thought of in our senses is comprehended thereby by means of drawing limits
around it and is analogized, thus, such athing is a creature. (It then becomes necessary for us
to find proof for the existence of the Creator of things.(We must find that is) clear of the two
invalid and confusing aspects) if the meaning of negation would be nullification and
nothingness or asis the case of the second aspect, the similarity and analogy which is of the
attributes of the creatures that under go manifest composition and assemblage. It becomes
necessary to prove the existence of the Creator. It is because of the existence of the creatures
and their evident dependency on Him as His creatures and that their Creator is something
other than them and that He is not similar to them because something similar to them would
resemble them in manifest composition and assemblage. It would be as such also in the
matters such as coming into existence from nothing and their changing from asmaller sizeto
afull grown size, from blackness to whiteness from strength to weakness and other existing
conditions that we do not need to explain their existence."

The man asking questions then said, "Y ou have already defined and limited Him in your
proving His existence." The Imam (a.s.) then said, "I did not limit Him. | only proved His
existence if (as you think) there is no difference between proving and disproving.”

The man asking questions then said, "Can His existence be proved through a reasoning from
the effect to the cause or the cause to the effect?"

The Imam said, "Y es, there is nothing whose existence can be proved without adopting either
of the two above process of reasoning."

The man then asked, "Does the question how apply to Him?' The Imam said, "No, this
guestion does not apply to Him because it is the aspect of qualities and limitations. However,
it is necessary to avoid abandoning and anal ogizing Him because negating Him is denying
His existence and refusing to accept Him as the Lord and abandoning Him altogether.
Whoever would analogize Him with other things from His creatures he has proved the
qualities of the creature in Him, the creatures that do not deserve being called the Lord. It,
however, is necessary to believe that the question how applies to Him only in away that
would not apply to things other than Him and things other than Him would not deserve and
share Him in it. The how question can not apply to Him if it would limit Him or make Him
the subject of knowing for others."



The man then asked, "Do things make Him tired?' The Imam then said, "He isfar Exalted
and above experiencing such conditions. Such conditions are due to coming into physical
association or dealing with the creatures. They are of the qualities of the creatures who can
only associate with others through physical contact but He is the Most High and His will and
demand are effective and He does whatever He wants."

H221,Ch.2,h7

It is narrated from Imam abu Ja'far (a.s.) who said when he was asked, "Isit permissible to
say Allahisathing?' "Yes, it is permissible because it excludes Him from being ignored
altogether and from being anal ogized or considered similar to the creatures.”
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Chapter 3

Chapter on (the Issue) that only Heis proof of His Own Existence

H?222,Ch.3,h1

Ali ibn Muhammad has narrated from the people he mentioned from Ahmad ibn Muhammad
ibn *1safrom Muhammad ibn Humran from al- Fadl ibn al-Sakan from Imam abu ‘ Abdallah
(a.s.) who has narrated the following.

“Imam Ali (a.s.) has said, ‘ Recognize Allah by Allah’s Own-Self, recognize the M essenger
through his message and the people with Divine authority through their commanding others to
do what is obligatory, the practice of justice and kindness."

Al-Kulayni had made the following comment on the above passage. " Acknowledge the
existence of Allah by His own self" means that Allah has created the individuals, the light, the
substance and the objects. The objects are the bodies, the substance stand for the spirits and
Heis not similar to the bodies or spirit in any of the creatures. No one has any part or effect in
the creation of the spirits that comprehend and feel. He is the only one who has created the
spirits and the bodies. When similarity to both kinds of creatures; similarity to the bodies and
spiritsis negated from Him, then one has acknowledge the existence of Allah by Allah’s own
self. If one considers Him similar to the spirits, lights or bodies he has not acknowledged His
existence by His own self.

H 223,Ch.3,h 2

A number of our people have narrated from Ahmad ibn Muhammad ibn Khalid from some of
our people from Ali ibn Ali ibn *Ugbaa ibn Qays ibn Sam'‘an ibn abu Rabi‘ ah Mawla of the
Messenger of Allah who has said the following.

"A certain person asked Imam Ali (a.s.) saying, ‘By what means do you acknowledge the
existence of your Lord? " The Imam (a.s.) replied, "I acknowledge His existence by what He
has made me to acknowledge His Own-Self." He was asked, "How that has happened?' The
Imam (a.s.) then replied, "Heis not similar to any form and is not felt and comprehended
through any of the senses and can not be anal ogized with the people. Heis near in that He is
far and Heisfar in that He is near. He is above every thing but one can not say that certain



things are above Him. He is before every thing but one can not say that something is before
Him. Heisinside all things but not the way things are inside other things. He is outside every
thing but not the way things are outside other things. Glory belongs to the One Who is as such
and nothing else other than Him is as such and for every thing there is a beginner."

Muhammad ibn Isma'il has narrated the following from al-Fadl ibn shadhan from Safwan ibn
Y ahya from Mansur ibn Hazim who has said that | spoke to Imam abu ‘ Abdallah (a.s.)
saying, "l debated certain people and said to them, ‘ Allah, Glory beto Him, is far Glorious,
Magjestic and Honorable than being defined by means of His creatures. In fact, the existence
of the creatures is proved through the existence of Allah.”" The Imam (a.s.) said, "May Allah
bestow up on you blessings."
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Chapter 4

Chapter on the minimum degr ee of knowledge of the existence of Allah

H224,Ch.4,h 1

Muhammad ibn al- Hassan has narrated from ‘ Abdallah ibn al-Hassan a-* Alawi and Ali ibn

| brahim from al-Mukhtar ibn Muhammad ibn al-Mukhtar al-Hmadini altogether from al- Fath
ibn Y azid who has said the following.

"| asked Imam abul Hassan (a.s.), "What is the minimum required degree of knowledge about
Allah?' The Imam said, "To acknowledge that there is no other lord besides Him and that
nothing is similar to and like Him and that He is eternal, positively existing and not absence
and that nothing islike Him."

H 225,Ch.4,h 2

Ali ibn Ibrahim has narrated from Sahl ibn Ziyad, from Tahir ibn Hatam when he was normal
and wrote to the man (meaning thereby Imam abul Hassan al-Rida (a.s.). "What isit that
without which one’' s acknowledgement of the existence of Allah can not be considered
sufficient?'

In answer the Imam (a.s.) replied, "That He is All-knowing, All-hearing All-awareness and
that He acts as He wills." Imam abu Ja' far (a.s.) was asked about the minimum required
degree of knowledge about Allah without which an acknowledgement would not be
considered sufficient. The Imam (a.s.) said, "There is nothing similar to or like Him. He is All-
knowing, All-hearing and All-awareness."

H 226,Ch.4,h 3

Muhammad ibn Y ahya has narrated from Muhammad ibn al-Hassan from al-Hassan ibn Ali
ibn Y usuf ibn Baggah from Sayf ibn ‘Umayra from lbrahim ibn ‘Umar who has said the
following. Imam abu 'Abdallah (a.s.) has said, "The issue about Allah istotally extraordinary.



Notice that He has presented to you His arguments in proof of His existence by means of that
much of facts about His own self that He has made known to you."
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Chapter 5

Chapter on Who is Wor shipped

H227,Ch.5h1

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isaibn ‘ Ubayd from Hassan ibn Muhbub
from ibn Ri’ ab from more than one person from the following form Imam abu 'Abdallah (a
s.). Abu 'Abdallah (a.s.) has said, "Whoever worships Allah with a degree of Iess than fifty
percent knowledge of His existence he has certainly denied His existence. Whoever worships
the names without their meaning he certainly has also denied His existence. Whoever
worships both the names and the meanings he certainly has become a polytheist. Whoever
worships the meaning, with the understanding, that names only convey the attributes, which
He Himself has said are His. Thus, they have firmly tied this up to their hearts and have
spoken out through their tonguesin private and in public these are certainly of the friends of
"Amirul a- Mu minin (a.s.). According to another Hadith, "They, certainly, are true
believers."

H 228,Ch.5,h 2

Ali ibn Ibrahim has narrated from his father from al-Nadr ibn Suwayd from Hisham ibn al-
Hakam who asked Imam abu ‘Abdallah (a.s.) about the names of Allah and about the root or
derivative forms of those names. "What is the root word for Allah?' The Imam replied, "The
word Allah is derived from the word Elah (Lord) which requires Ma luh (some one whose

L ord one has become). Note that names are something other than whatever to which they
apply. O Hissham, whoever, worships the name without the fact for which the name stands he
has denied the existence of Allah and has not worshipped any thing. Whoever worships the
name and the meaning for which the name stands he has worshipped two things. Whoever
worships the meaning without the name he is a monotheist. Did you understand it ) O
Hisham?' Hisham then asked, "Please explain further." The Imam then said, "Allah has
ninety nine names. If names would have been the samething for which they stand every one
of them would have been a Lord. However, Allah is a meaning for which these names stand
and they all are something other than Him. O Hisham, bread is the name for a certain kind of
food, water isthe name for a certain kind of drink, cloth is the name for a certain kind of



garment and fire is the name for a thing that burns. Did you understand, O Hisham, in aform
of understanding that would help you to defend our cause against our enemies and those who
worship things that are other than Allah?" | said, "Yes, | did receive such understanding." The
Imam then said, "May Allah grant you successin it and keep you steadfast (in your belief).
Hisham has said, "I swear by Allah that since then no one has been able to defeat mein an
argumentation on the issue of the Oneness of Allah and that has made me reach this position
that | hold."

H 229,Ch.5,h 3

Ali ibn Ibrahim has narrated from ‘ Abbass al-Ma'ruf from * Abd al-Rahman ibn abu Najran
who has the following. | wrote or said to Imam abu Ja' far 'Abdallah (a.s.), "May Allah take
my soul in your service. Do we worship the Beneficent, the Merciful, the One who is One
only and Self-sufficient?' The Imam then said, "Whoever worships the names without the
meaning for which they stand he has become a polytheist and has denied the existence of
Allah and has worshipped nothing. Y ou must worship Allah who is the One and only One, the
Self-sufficient, Who is the meaning for these names but not these names. The names are
attributes that He has said are of His attributes."
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Chapter 6

Chapter On Being and Space (al-Kawn WA al-Makan)

H 230,Ch.6,h 1

Muhammad ibn Y ahya from Ahmad ibn Muhammad from al-Hassan ibn Mahbub from Abu
Hamzah who has said the following.

Nafi' ibn al-Azrag (ibn Qays al-Hanafi, Abu Rashid [d.65/685], the head of al-Azarigah —
one of the great sects of the Kharijites) asked Imam abu Ja far (a.s.). "Please tell me when did
Allah come into existence?' The Imam replied, "(Tell me) when did Allah not exist, so that |
would tell you when He came into existence. Glory belongs to Him, Who existed and will
exist eternally. The One Self-sufficient, the Eternal, the Absolute, Who has not held for
Himself no female companion or any child."

H 231,Ch.6,h 2

A group of our people from Ahmad ibn Muhammad ibn Khalid from Ahmad ibn Muhammad
ibn Abu Nasr who has said the following. A man from MaWara Nahr Balkh (Transoxania)
came to abu al-Hassan al-Rida (a.s.), and said, ‘| have a question for you. If your answer is
the same as | aready know, | will accept you as my Imam (leader with divine authority).’"
Imam abul-Hassan (a.s.) replied, "Ask whatever you wish." The man said, "Tell me when did
your Lord come into existence, how has He been and on what did He depend?”

Imam Abul-Hassan (a.s.), replied, "Allah, the Blessed, the Almighty, is the space maker of
space, Who Himself is not subject to the effects of any space. He is the maker of How and
Himself is not subject to How. He is Self-sufficient with His own power." The man stood up
and kissed the head of the Imam (a.s.) and then said, "l testify that there is no god except
Allah and Muhammad (s.a.) isthe Messenger of Allah and that Imam Ali (a.s) isthe
successor of the Messenger of Allah and the Guardian and protector of what the Messenger of
Allah has brought from Allah and that your forefathers are the leaders with divine authority
and that you are a successor to them."



H 232,Ch.6,h 3

Muhammad ibn Y ahya from Ahmad ibn Muhammad ibn ‘Isafrom al-Husayn ibn Salid from
a-Qasim-ibn Muhammad from Ali ibn Abu Hamzah from abu Basir who has said the
following. "A man came to Imam abu Ja'far (a.s.) saying, ‘ Tell me about your Lord. When
did He come into existence? " The Imam (a.s.) replied, "Woe upon you! Such question is
asked only about a thing that did not exist. My Lord, al Glory belongsto Him is and will be
eternally. He lives and no How question applies to Him. He did not have any coming into
existence and nor there was any being for His coming into being. This does not apply to Him
because He is not subject to the effects of space. He was not in any thing or on any thing nor
did He invent any space for His own space. He did not become stronger after making all
things nor was weak before giving being to the beings. He was not lonely before His
inventing all things. Heis not similar to any thing that could be called a thing. He was also
not without Kingdom before the creation and nor will He be without it after all things. He
lives eternally without life and the powerful king before His invention of the things and Heis
an al powerful king after the creation of al things. To His existence no How or Where
guestion is applicable. Thereis no limit for Him nor is He definable by analogy. He does not
become old due to eternal living. He doe not become alarmed because of any thing but that all
things are fearful of His (disappointment). He lived without newly emerging life. Heis not a
describable being or that could be limit with conditions or that would have a space to depend
on. He does not have a place so that He can be considered as neighboring something. Heis
living and one can know Him. He is the eternal King. He has the power and the kingdom. He
has created all that He wanted and when He decided by Hiswill. He can not be limited. He
can not be divided or destroyed. He was before everything but no How question would apply
to Him. He will be the last but no Where will apply to Him. All things will be destroyed
except He. The creation belongs to Him and Hisis the command. He is the Holy Lord of the
worlds. O inquirer, imaginations can not encompass my Lord and He does not face any
confusions or bewilderment. Nothing is able to escape Him and nothing happens to Him. He
can not be held responsible for anything and He does not become regretful. Neither slumber
nor sleep overcomes Him. To Him belongs all that isin the heavens and all that is in the earth
and all that is between them and under the soil.

H 233,Ch.6,h 4

A group of our people have narrated from Ahmad ibn Muhammad ibn Khalid from his father
in amarfu’ manner has said the following.

"The Jews came to their chief Ra sul-Jalut and said, 'This man, meaning thereby Imam Ali (a
s.), isascholar. Come with usto ask him questions. They all cameto Imam Ali (a.s.) but the
Imam was in the castle (Government building). They waited till the Imam (a.s.) came out.
Ra'sul-Jalut, said, "We have come to you with a question.” The Imam said, "O Jew, ask



whatever you like." He said, "I would like to ask you about your Lord. When did He come
into existence?' The Imam (a.s.) replied, "(Allah) has aways been without coming into being
and without being a subject to a How question. He is eternal without quantity and quality. He
was there without a Before. He is before every before without being before and without a
beginning and end. The end falls short before Him and He Himself is the end of all ends.”
Ra'sul-Jalut then said to his people, "Let usleave this place. This man knows more than what
Is said he knows."

H 234,Ch.6,h5

It is narrated, through the same chain of narrators and source, from Ahmad ibn Muhammad
ibn Khalid from his father from Ahmad ibn Muhammad ibn Abu Nasr from abu a-Hassan al-
Muwsali from Imam abu ‘ Abdallah (a.s.), who has said the following.

"One of the Jewish rabbis (hibr) came to Imam Ali (a.s.), and asked, ‘O Amir a-Mu’ minin,
when did your Lord come into existence? " Imam Ali (a.s.) replied, "Bereft of you be your
mother! When has Allah not been (in existence), so that it could be said when did He come
into existence. My Lord existed before any before without being before. He is after every
after, without being after. There is no finale destination or end for Him. All endsfall short
before Him. He is the final destination of all goals." He further asked, "O Amir al-Mu’' minin,
areyou aprophet?' Imam Ali (a.s.) replied, "Hold it there. | am one of the slaves of
Muhammad,(s.a.) the Messenger of Allah."

It has aso been narrated that someone asked Imam Ali (a.s.) this.
"Where was our Lord before the creation of the heavens and the earth?' Imam Ali (a.s.)
replied, "Where is a question about space. Allah has been there before there was space.”

H 235,Ch.6,h6

Ali ibn Muhammad from Sahl ibn Ziyad from ‘Amr ibn ‘Uthman from Muhammad ibn Y ahya
from Muhammad ibn Suma‘ ah from abu ‘ Abdallah (a.s.), who has said the following. "Ra'sul
Jalut said to the Jews, ‘ The Muslims consider Ali excelling everyone in polemics and the
most learned. Let us go to him. | will ask him certain questions and perhaps catch himin
errors.”" He went to the Imam (a.s.) and said, "O Amirul Mu' minin, | have a question about a
matter." The Imam (a.s.) said, "Ask about whatever you like." He then asked, "O Amirul

Mu’ minin, when did our Lord come into existence?' Imam Ali replied, "O Jew, the question
When applies to one who did not exist and (then) came into being. Allah has exists without
coming into being, and without being in any becoming. Certainly, O Jew, most certainly, O
Jew, how can there be any before for He Who was before the before. He does not have any



destination. He is not the end of any destination and no destination ends up to Him. Al
destinations fall short before Him and He is the goal of all destinations." The Jew then said, "I
testify that your religion is the true religion and any thing against it is false."

H 236, Ch.6,h 7

Ali ibn Muhammad has narrated in a marfu’ manner from Zurarah who has said that | asked
Imam abu Ja' far (a.s.) this. "Did Allah exist when there was nothing?' The Imam replied,
"Certainly, Allah existed when there was nothing." | further inquired, "Where did Allah
exist?' The Imam was leaning, he then sat up and said, "O Zurarah, you spoke of impossible.
Y ou ask about space where there is no space.”

H 237,Ch.6,h 8

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Muhammad ibn a-Walid from ibn
Abu Nasr from Abul Hassan al-Muwsali who has narrated the following from abu ‘ Abdallah
(as). "A rabbi hibr came to Imam Ali (a.s.) and asked, ‘O Amirul Mu’ minin, when did your
Lord comeinto existence? " Imam Ali (a.s.) replied, "Consider carefully. The question When
applies to one who did not exist (and then came into being). When does not apply to the One
Who is eternal. He was before the before without before and after the after without an after.
He is not the end of some end so that His end would also end." He then asked, "Areyou a
prophet?' Imam Ali (a.s.) replied, "Bereft of you be your mother! | am a salve among the
slaves of the Messenger of Allah (s.a)."
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Chapter 7

Chapter On Thereéelationships (Nisbah) Of Allah

H238,Ch.7,h1

Ahmad ibn Idris has narrated from Muhammad ibn ‘ Abd al-Jabbar from Safwan ibn Y ahya
from abu Ayyub from Muhammad ibn Muslim from abu ‘ Abdallah (a.s.) who has said the
following.

"The Jews asked the Messenger of Allah (s.a), ‘Describe for us the geneal ogy- of your
Lord.”" The Prophet waited for three days and gave no reply. Then the following verses were
revealed to him:

In the Name of Allah, the Beneficent, the Merciful

(Muhammad), say, "Heisthe only God (112:1). God is Absolute (112:2). He neither begets
nor was He begotten (112:3). There is no one equal to Him (112:4).

The same Hadith has been narrated by Muhammad ibn Y ahya from Ahmad ibn Muhammad
from Ali ibn a-Hakam from abu Ayyub.

H 239,Ch.7,h2

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘ Isa and Muhammad
ibn al-Husayn from ibn Mahbub from Hammad ibn 'Amr al-Nusaybi who has said the
following.

"| asked Imam abu 'Abdallah (a.s.) about the words of Allah, ‘Say, ‘Heis Allah, One. . .'"
The Imam replied, "These verses define Allah'srelation to His creation. He is the One,
Unique, Eternal, and Absolute. He does not have shadow so one can hold Him but it isHe
who holds things by their shadows. He knows the unknown and is known to every ignorant
person. Heisonly One. Heis not in His creatures and His creatures are not in Him. He does
not feel nor others can feel Him (physically). Eyes cannot see Him. He is so High that is near



and is so near that He is far. Although disobeyed, yet He forgives. When obeyed, Heis
appreciative. His earth does not contain Him, nor do His heavens bear Him. He holds all
things through His power and He is Everlasting and Eternal. He does not forget or amuse
Himself. He does not make any mistakes or play. Thereisno lapsein Hiswill. His judgment
is rewarding and His commands are effective. He does not have a child to become His heir
nor is He begotten so His power would be shared. And thereisno one like Him."

H 240,Ch.7,h 3

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from al-Husayn ibn Sa'id
from al-Nadr ibn Suwayd from * Asim ibn Hamiyd who has said the following.

"| asked Imam Ali ibn a-Husayn (a.s.) about the Oneness of Allah. The Imam replied, "Allah
the Almighty, the Great, the Exalted knew that in the latter times there will be people who
would investigate the issues very deeply in ahair splitting manner. Therefore, Allah, the
Glorious, has revealed chapter one hundred twelve of the holy Quran that speak of the
Oneness of Allah. He has also revealed the verses of the chapter fifty seven of the holy Quran

In the Name of God, the Beneficent, the Merciful

All that isin the heavens and the earth speak of the glory of God. Heis Mgestic and All-wise
(57:1). To Him belongs the Kingdom of the heavens and the earth. He gives life and causes
things to die. He has power over al things (57:2). Heis the First, the Last, the Manifest, and
the Unseen and He knows all things (57:3).

It is He who created the heavens and the earth in six days and then established His Dominion
over the Throne. He knows whatever entersinto the earth, what comes out of it, what
descends from the sky, and what ascends to it. He is with you wherever you may be and Heis
Well Aware of what you do (57:4).

To Him belong the heavens and the earth and to Him all things return (57:5). He causes night
to enter into day and day into night. He knows best what all hearts contain (57:6).

Whoever would accept any thing otherwise he is destroyed."

H241,Ch.7,h4



Muhammad ibn abu ‘ Abdallah in amarfu’ manner has narrated from 'Abd al-‘Aziz ibn al-
Muhtadi who has said the following.

"| asked Imam Ali a-Rida (a.s.) about the Oneness of Allah." Hereplied, "Whoever recites
Chapter 112 of the holy Quran:

In the Name of Allah, the Beneficent, the Merciful

(Muhammad), say, "Heisthe only God (112:1). God is Absolute (112:2). He neither begets
nor was He begotten (112:3). Thereis no one equal to Him (112:4). and aso believesiniit, he
has really acknowledged the Oneness of Allah." | asked, "How should | recite it (the chapter
112)?" The Imam replied, "Recite it as the people do." And then the Imam added, "Such is
Allah, my Lord. SuchisAllah, my Lord."
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Chapter 8

Chapter On Prohibition on Saying How is Allah (al-Kayfiyyah)

H242,Ch.8,h1

Muhammad ibn al-Hassan has narrated from Sahl ibn Ziyad from al-Hassan ibn Mahbub from
Ali ibn Ri’ab from abu Basir From Imam abu Ja' far (a.s.) who has said the following.

"Speak about the creation of Allah and do not speak about Allah His-self. Speaking about the
Allah’s self does not increase anything to one' s knowledge except more confusion.”

In another Hadith from Hariz it reads, " Speak about every thing but do not speak about
Allah’s self."

H 243,Ch.8,h 2

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from ibn abu * Umayr from
‘Abd a-Rahman ibn al-Hajja from Sulayman ibn Khalid from Imam abu ‘ Abdallah (a.s.),
who has said the following.

"The words of Allah, the Majestic, the Glorious, that say, ‘ And that the final end is unto thy
Lord."” (53:42) instructs people to end a discussion that would take up Allah’s self as an object
of investigation."

H 244,Ch.8,h 3

Ali ibn Ibrahim has narrated from his father from ibn abu ‘ Umayr from abu Ayyub from
Muhammad ibn Muslim from Imam abu ‘ Abdallah (a.s.) who has said the following.

"O Muhammad, people rationalize everything. They even speak about Allah’s self. When you
hear such discources, say to them ‘ There is no god but Allah, the One and no oneis similar to
Him.”"



H 245, Ch. 8, h 4

A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from ibn abu * Umayr from Muhammad ibn Humran from abu ‘ Ubaydah (Ziyad ibn ‘Isa) al-
Hadhdha from Imam abu Ja far (a.s.) who has said the following.

"O Ziyad, beware of debates because they create doubts, invalidate one’ s good deeds and turn
one into a complete wreck. One may say athing, perhaps, he will not be forgiven. In the past
there lived a people who ignored acquiring the necessary knowledge and instead they sought
aknowledge that was not required of them. They came to speak of Allah’s self and they
became confused. Their extreme perplexity was such that if called from the front they would
reply to the back and to the front if called from the back.’"

In another Hadith it reads, "They totally banished on earth.”

H 246,Ch.8,h 5

A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from some of his
people from a-Husayn ibn al-Mayyah from his father from Imam abu ‘Abdallh (a.s.) who has
said the following.

"He who thinks of how and when about Allah he has met his doomed."

H 247,Ch.8,h 6

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom ibn Faddal
from ibn Bukayr from Zurarah ibn A’yun from Imam abu ‘ Abdallah (a.s.) who has said the
following.

"A king of great splendid once before a gathering in his court spoke of the (Self of) Lord, the
Holy, the Most High. Thereafter the monarch became extremely confused and could not
understand where was he."

H 248,Ch.8,h 7

A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from
Muhammad ibn 'Abdal Hamid from al-* Ala ibn Razin from Muhammad ibn Muslim from



Imam abu Ja' far (a.s.) who has said the following.
"Beware of thinking about Allah’s self. If you would like to think about the greatness of
Allah, think about His great and wonderful creations."

H 249,Ch.8,h 8

Muhammad ibn abu ‘Abdallah in a marfu’ manner has narrated from Imam abu ‘ Abdallah (a.
s.) who has said the following.

"O son of Adam, if abird were to feed upon your heart, it would not satisfy its hunger. Only
the eye of aneedle, if placed over your eye, would be totally cover your vision. With such
(insignificant) means of perception how would you comprehend (Allah's) vast dominion over
the earth and the heavens? And if you think you can do so, there is the sun, one of creatures of
Allah. If your eyes can see the sun fully you then may think that you areright."

H 250,Ch.8,h 9

Ali ibn Ibrahim has narrated from his father from al-Hassan ibn Ali from al-Baqubi (Dawud
ibn Ali al-Hashimi) from some of our people from '‘Abd al-‘ Ala Mawla Ala Sam from Imam
abu ‘Abdallah (a.s.) who has said the following.

"A Jew named Sabhut came to the Prophet, (s.a.) and said, "O Messenger of Allah, | have
come to ask about your Lord. If you will answer my question it will be fine, otherwise, | will
go back."

The Prophet replied, "Ask whatever you like."

He asked, "Where is your Lord?"
The Prophet replied, "He is everywhere, but He is not confined in any limited space.”

He asked, "How isHe?'
The Prophet replied, "How can | describe my Lord by means of conditions that are created.
Allah cannot be describe by His creation.”

The Jew asked further, "What is the proof that you are the Messenger of Allah?"

The Imam said, "At this point nothing remained around him (the Jew), the stones and all other
things, but that they spoke in clear Arabic language, ‘' O Sabhut he (Muhammad) is the
Messenger of Allah.’

Sabhut said, "I have not seen anything so clearly as thistoday." And then he declared, "I
testify that there is no god but Allah and you are the Messenger of Allah."



H 251, Ch. 8, h 10

Ali ibn Ibrahim has narrated from his father from ibn abu * Umayr from Muhammad ibn

Y ahya al-Khath‘ami from 'Abd al-Rahman ibn ‘ Utayk al-Qasir who has said the following.
"| asked Imam abu Ja'far (a.s.), about certain attributes of Allah.

The Imam raised his hand towards the heavens and said, ‘High is the Almighty. High isthe
Almighty. One who pursues beyond this, he is doomed.’"
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Chapter 9

Chapter On The Invalidity of the Belief to see God (Ru’yah of Allah)

H252,Ch.9,h1

Muhammad ibn abu ‘ Abdallah has narrated from Ali ibn abu al-Qasim from Y & qub ibn Ishag
who wrote to Imam abu Muhammad al-* Askari and asked.

"How can a worshipper worship his Lord, Whom he does not see?'

The Imam wrote in reply, "O abu Y usuf, my Lord, my Master, and my Benefactor and the
Benefactor of my ancestors, isfar exalted and is above being seen."

| (Yaqub ibn Ishaqg) asked him, "Had the Messenger of Allah (s.a.) seen his Lord?"
The Imam replied in writing and signed, "Allah, the Most Holy, the Most High, showed His
Prophet, in his heart, the light of His Greatness as much as He liked."

H 253,Ch.9,h 2

Ahmead ibn Idris has narrated from Muhammad ibn * Abdal Jabbar from Safwan ibn Y ahya
who has said that abu Qurrah (Musaibn Tariq al-Yamani a-Zabudi, d. 203/818), a narrator of
Hadith, asked me to take him to abul Hassan a-Rida (a.s.). | sought permission from the
Imam (a.s.) and an audience was granted. He asked the Imam about what is lawful and
unlawful and the rulesin Islamic laws. His questions came to Oneness of Allah (God).

Abu Qurrah said, "We (the narrators of Hadith) narrate that Allah, the Almighty has divided
His being seen al-Ru’yah and His al-kalam, speech between the two prophets. He gave Musa
(Moses) the opportunity to hear His speech, and Muhammad (s.a.) the opportunity to see
Him."

Imam abu al-Hassan (a.s.) said, "Who conveyed the message from Allah to the two heavy
communities; mankind and the Jinn that says:. ‘ The eyes can not comprehend Him.” (6:103)
"They can not limit Him through their knowledge.” (20:110) ‘ There is nothing similar to
Him.” (42:11) "Wasit not Muhammad (s.a.)? " Asked the Imam (a.s.).

Abu Qurrah then replied, "Y es, He was Prophet Muhammad (s.a.). "
The Imam said, "How can a person who brought such messages to all creatures and told them



that he has brought such messages from Allah and called them to Allah by His commands and
said, "The eyes can not comprehend Him." (6:103) "They can not limit Him through their
knowledge." (20:110) "Thereis nothing similar to Him." (42:11),

then he would say, "l saw Him with my own eyes? | did limit Him in my knowledge and that
Heis similar to a man? Should you not be ashamed of yourselves? Even the atheist have not
said that the Prophet first brought one thing from Allah and then announced from Him other
things contrary to the first."

Abu Qurrah then said, "Does Allah Himself not say, ‘ And indeed he (the Prophet) saw himin
another descent.?' (53: 13) Imam abu al-Hassan (a.s.) said, "The other verses point out what
the Prophet actually saw. Allah has said, "His heart did not lie about what he saw" (53: 11) It
means that the heart of Muhammad did not belie what his eyes saw. Therefore, Allah in the
subsequent verse has said, "Indeed he saw of the greatest signs of hisLord." (53:18) The
signs of Allah are different from Allah Himself. Allah has also said, "They can not limit Him
in their knowledge." (20:110) If the eyes could see Him, then people might limit Him in their
knowledge and He could be fully defined." Abu Qurrah asked, "Do you disregard Hadith?"
Imam abu al-Hassan (a.s.) replied, "If Ahadith are contrary to Quran, | disregard them.
Besides, all Muslims believe that Allah cannot be limited by knowledge, that eyes can not see
Him and that nothing is similar to Him."

H 254,Ch.9,h 3

Ahmad ibn Idris has narrated from Ahmad ibn Muhammead ibn ‘Isafrom Ali ibn Sayf from
Muhammad ibn ‘ Ubayd who has said the following.

"| wrote to abu al-Hassan al-Rida (a.s.) and asked him about the belief in eye-witnessing
Allah’'s self. Isit is possible to see Allah’s self with one’s own eyes asis traditionally narrated
in the affirmative by the Sunni Muslims (al-'ammah) and the Shi*ah Muslims (al-khassah)
who are contrary. | requested him to explain the matter. The Imam answered in hisown
handwriting. "All agree and there is no dissension among the people that eye-witnessed
knowledge of thingsis certainly knowledge without doubt. It is the form of knowledge that
does not require logical proofs. If it istrue that seeing Allah’s self with the eyesis possible
then it becomes a necessity to acknowledge that Allah becomes entirely known and defined
through eye-witnessed process. Now, can eye-witnessed knowledge of Allah’s self be
considered faith or not? If the knowledge of Him as such, i.e. eye-witnessed knowledge
(which according to Sunni Muslims will happen on the Day of resurrection) be considered
faith, then faith in Allah in this world, which comes through non-eye-witnessed knowledge is
not faith. It is contrary to eye-witnessed knowledge and faith (contrary things do not exist at
the same time). Thus, there would be no one who would have faith in Allah in thisworld
because no one has seen Him, Mgestic is Whose hame.



If the eye-witnessed knowledge and understanding would not be considered faith then the non-
eye-witnessed faith and knowledge formed and acquired must go away in the next life, but, in
fact, it will not go away on the Day of resurrection.

Thisis proof that Allah, the Mgestic, the Glorious, can not be seen because it will lead to (the
kind of confusion) what we just mentioned."

H 255,Ch.9,h 4

It is narrated from the same narrator (Ahmad ibn Idris) from Ahmad ibn Ishag who has said
the following.

"] wrote to Imam abul Hassan the 3rd and asked him about eye-witnessing Allah’s self and the
differences among people about thisissue. The Imam (a.s.) answered in writing." "Eye-
witnessing Allah’ s self is not possible until thereis air (light-carrier medium) that would let
the light reach the eye. If air isremove from (space between) the viewer and the object, no
eye-witnessing will take place. In thisis ground for similarity. When the viewer and the
object in view would have the same medium that make eye-witnessing possible a similarity
must exist therein. (When applying this to the case of Allah) it isan analogy and similarity.
The means must have a connection with the source.”

H 256, Ch.9,h 5

Ali ibn Ibrahim has narrated from his father from Ali ibn Ma' bad from ‘ Abdallah ibn Sinan
from his father who has said the following.

"I met Imam abu Ja' far (a.s.) and at that time a man from the Khariji group came to see the
Imam (a.s.) and asked, ‘ O abu Ja' far, who do you worship? " The Imam replied, "I worship
Allah, the Most High." He then asked, "Have you seen Him?"' The Imam then said, "Eyes can
not see Him in an eye-witnessing process but the hearts can see Him through the reality of
faith. Allah can not be known by analogy or physical senses and Heis not similar to people.
He is mentioned in the verses of revelation. He is known from the signs. He does not do
injustice in Hisjudgments. Thus, is Allah besides Him thereis no Allah." The narrator has
said, "The man then left the Imam (a.s.) saying, "Allah knows best to who should He entrust
His message to mankind."

H 257,Ch.9,h 6



A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from Ahmad ibn
Muhammad ibn abu Nasr from abu al-Hassan al-Muwsali from abu ‘ Abdallah (a.s.) who has
said, "Once arabbi (hibr) came to Imam Ali (a.s.) and asked, ‘O Amir al-mu’ minin, have you
seen your Lord when worshipping Him?*

Imam Ali (a.s.) replied, "Thisis not a proper question. | would not have worshipped aLord
whom | could not see.”

He then asked, "How did you see Him?"
Imam Ali (a.s.) said, "Thisis not a proper statement. Eyes can not see Him in eye-witnessing
process but hearts see Him in the redlities of faith."

H 258,Ch.9,h7

Ahmad ibn Idris has narrated from Muhammad ibn ‘ Abd al-Jabbar from Safwan ibn Y ahya
from ‘Asim ibn Hamiyd who has said the following.

"I discussed with Imam abu ‘ Abdallah (a.s.) about what he says to eye-witnessing Allah’s
self.

The Imam said, "The light of the sun has aratio equal to one seventieth of the light of the
Kursi (the throne). The same istheratio of the light of Kursi to a-*Arsh, the light of which is
of the same ration to that of a-Hijab the light of which is of the same ration to the light of al-
Satr. If they tell the truth let them fill their eyes with the light of the sun without a curtain in
between."

H 259,Ch.9,h 8

Muhammad ibn Y ahya and others have narrated from Ahmad ibn Muhammad ibn ‘Isafrom
ibn abu Nasr from abu al-Hassan al-Rida (a.s.) who has said that the holy Prophet (s.a.) said,
"When Jibril took me for a visit to the heavens we reached a place where he had never sat
food there before. Then it was unveiled to him and Allah showed him of the light of His
greatness that which he loved."

On the words of Allah

" No mortal eyes can see Him, but He can see all eyes. Heis All-kind and All-aware. (6:103)

H 260, Ch.9,h 9



Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad ibn ‘Isafrom ibn abu
Najran from ‘ Abdallah ibn Sinan from Imam abu ‘* Abdallah (a.s.) who has said the following
about the words of Allah.

"No mortal eyes can see Him, but He can see dll eyes. Heis All-kind and All-aware.” (6:103)

It means within what is called al-Wahm which in terms of the degrees of knowledge isless
than fifty percent. Consider the words of Allah in: "Clear proofs have certainly come to you
from your Lord.. . ." (6:104) It does not mean eye-witnessed knowledge. Also consider,
"Whosoever sees clearly, it isto hisown gain." (ibid) does not mean seeing with the eyes and
In "Whosoever isblind, it isto hisown loss' (ibid ). Blindness does not mean deprivation of
eye-sight. It means within the range of Wahm (mentioned above). Asis commonly said, so
and so is very keen-sighted in matters of poetry, and so and so is very keen-sighted in religion
and jurisprudence. So and so has a keen eye for money, and so and so an eye for clothes.
Allah isfar great and above being eye-witnessed by people.”

H 261, Ch. 9, h 10

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from Abu Hashim a-Ja' fari
who has said the following.

"| asked Imam abul Hassan a-Rida (a.s.), about Allah if He can be described (defined in
words). The Imam (a.s.) said, "Have you not read the Quran?' | replied, "Yes, | do read the
Quran." He then said, "Have you not read the words of Allah, the Most High, "No mortal eyes
can see Him, but He can see all eyes. He is All-kind and All-aware." (6:103)

| replied, "Yes, | have read them." The Imam (a.s.) said, "Do they know the meaning of the
eyes?' | replied, "Yes, they do." The Imam (a.s.) said, "What isit?' | replied, " It means
seeing with the eyes." Then the Imam said, the Awham (mentioned above) of the heart is far
greater comprehensive in knowledge than eye-witnessing. It is not able to comprehend Him
but He comprehends al things."

H 262, Ch.9,h 11

Muhammad ibn abu ‘ Abdallah has narrated from the person whose name he mentioned from
Muhammad ibn ‘Isafrom Dawud ibn al-Qasim abu Hashim al-Ja’ fari who has said the
following.

"I mentioned the words of Allah, ‘No mortal eyes can see Him, but He can see all eyes. Heis
All-kind and All-aware.” (6:103) to Imam abu Jafar (a.s.). He said, "O abu Hashim, Awham



(mentioned above) of hearts are keener and sharper than the perceptions of the eyes. Through
the Awham of the heart you can perceive countries like Sind, Hind (India) and other cities
which you have never seen with your eyes. How can your eyes see Him when the Awham of
your heart cannot perceive Him?"

H 263, Ch. 9, h 12

Ali ibn Ibrahim has narrated from his father from some of his people from Hisham ibn al-
Hakam who has said the following.
"Things can be perceived by two means.

(1) By the senses and (2) by the heart, intellect. Perceptions of the senses are of three kinds:
(1) Perception in the form of penetration, (2) Perception in the form of touching, and (3)
Perception without penetration or touch. Perception by means of sounds, smells and tastes are
formed through penetration. Perception through touching comes from the knowledge of
shapes, such as rectangular or triangular etc., and also softness, hardness, heat and cold.
Perception without touch or penetration is that of sight which is capable of perceiving things
without touching or penetration, directly or indirectly. Perception through sight needs a path
and medium. Its path is air and its medium is the light. If the path is continuous between the
viewer and the object and the medium then seeing takes place such as colors and persons. If
light falls on something without a path, it will return reflecting what is behind (the observed),
like an observer looking into a mirror. Light does not penetrate into the mirror, because it
finds no path. So it returns reflecting what lies behind the observed. It is similar to looking
into the clear water returns light that reflects what is at the rear. This happens because thereis
no path for the penetration of light.

Intellect dominates the air. It perceives al that isin the air and forms his Wahm (intuitive
form of perception). If the heart will not find any thing in the air it comes back and reflects
what isintheair. A person of reason should not force his heart against what is not in the air
of the issue of the Oneness of Allah, the Mgjestic, the Glorious, otherwise, it will form his
Wahm of what is there in the air as mentioned about the eye-witnessing. Allah, the Most High
is far and above similarities with the creatures.”
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Chapter 10

Chapter On Prohibition on Attributing to Allah What He Himself has not Done so

H 264,Ch.10,h 1

Ali ibn Ibrahim has narrated from al-‘ Abbass ibn Ma' ruf from ibn abu Najran from Hammad
ibn ‘Uthman from Abd al-Rahim ibn ‘ Utayk al-Qusayr who has said the following.

"I wrote through ‘Abdal Malik ibn ’a yan to Imam abu ‘Abdallah (a.s.). "In Irag there are
people who attribute to Allah forms and lines. If you consider it proper, may Allah take my
soul in your service, please write for me the correct belief in the issue of the Oneness of
Allah."

The Imam wrote for me, "May Allah grant you blessings. Y ou have asked about the Oneness
of Allah and the belief of the group before you. Exalted is Allah, to Who nothing is similar.
Heis All-hearing and All-seeing. Allah is above what certain people attribute to Him and
analogize Him with His creatures and the lies of those who speak lies about Him. Note that
the true doctrine in the Oneness of Allah iswhat isrevealed in the Quran in about the
attributes of Allah, the Almighty, the Exalted. Keep away from the belief in Allah, the Most
High, all ideas that amount to ignoring His existence atogether and those that amount to
analogizing Him with the creatures. Neither should His existence be negated nor should He be
considered similar to anything. He, Allah, the Most High exists. Exalted is He and far above
what isfalsely attributed to Him. Do not exceed the limits of the Quran lest you go astray
after the clear presentation of Truth."

H 265, Ch. 10, h 2

Muhammad ibn Isma'il has narrated from al-Fadl ibn Shadhan from ibn abu ‘ Umayr from
Ibrahim ibn * Abd al-Hamid from abu Hamzah who has said that Imam Ali ibn al-Husayn said
to me, "O abu Hamzah, Allah cannot be defined by the created things. Our Lord isfar above
being described through the attributes. How can the infinite be defined by the finite?* No
mortal eyes can see Him, but He can see all eyes. He is All-kind and All-aware.’" (6:103)



H 266, Ch. 10,h 3

Muhammad ibn abu ‘ Abdallah has narrated from Muhammad ibn Isma'il from al-Husayn ibn
al-Hassan from Bakr ibn Salih from al-Hassan ibn Sa'id from Ibrahim ibn Muhammad al-
Khazzaz and Muhammad ibn al-Husayn they both have said the following.

"We met Imam abu abu al-Hassan a-Rida (a.s.) and stated to him that Prophet Muhammead (s.
a.) saw His Lord in the fashion of afull grown young man of thirty years and added that
Hisham ibn Salim and Sahib al-Tag and al-Maythami say that He is hallow down to His navel
and the rest is solid. The Imam bowed down to a prostrating position and then said, ‘(O Lord),
Glory belongs to you they have not recognized Y ou nor have they acknowledged Y our
Oneness thus, they attribute to Y ou such things. (O Lord, Glory belongs to Y ou, had they
recognized Y ou they would have attributed to Y ou what you yourself have attributed to

Y ourself and they would not have considered Y ou similar to things other than You. O Lord, |
do not attribute to Y ou anything other than what Y ou have attributed to Y ourself and do not
consider Y ou similar to Y our creatures. To Y ou belongs all good. Do not place me among the
unjust ones.” The Imam (a.s.) then turned to us saying, "Whatever you may imagine (make
Wahm of) consider Allah some thing other than it." He continued, ‘We, people of the family
of the Prophet (s.a.), are the middle type and the criteria. Those who exceed can not catch up
with us and those who follow can not go ahead of us. O Muhammad, when the messenger of
Allah looked at the greatness of his Lord he was of the type of people as fully grown up as
thirty years old people. O Muhammad, my Lord, the Mgjestic, the Glorious, is far greater than
to be of the qualities of the creatures." The narrator has said that | said, "May the Lord take
my soul for your service, who was the one with hisfeet in the green?' The Imam said, "He
was Prophet Muhammad (s.a.) when looked at his Lord with his heart He placed him in the
light like that of the Hujub so he can see what is inside the Hujub. Of the light of Allah some
are green, red, white and others. O Muhammad whatever has confirmation in the book and the
Sunnah we affirm it."

H 267, Ch.10,h 4

Ali ibn Muhammad and Muhammad ibn al-Hassan have narrated from Sahl ibn Ziyad from
Ahmad ibn Bashir a-Barqgi who has said that * Abbassibn ‘* Amir a-Qasbani who has said that
Harun ibn al-Juham from abu Hamza from Imam Ali ibn al-Husayn (a.s.) has reported the
following. "Even if all those in heavens and earth would gather together to speak of the
greatness of Allah they will not be able to do so."

H 268, Ch.10,h 5



Sahl has narrated from Ibrahim ibn Muhammad al-Hamdani who has said the following.

"| wrote to the man (Imam abu al-Hassan the 3'd (a.s.) explaining, "Y our followersin this city
differ on the issue of the Oneness of Allah. Some of them say that Allah has a body, and
others say that Allah hasaform."” The Imam replied in his own handwriting, "Glory belongs
to Allah, Who can not be defined nor described. There is nothing similar to Him. Heis All-
hearing, All-knowing, or the Imam said All-seeing."

H 269, Ch.10,h 6

Sahl has narrated from Muhammad ibn ‘Isafrom Ibrahim from Muhammad ibn Hakim who
has said the following.

"Imam abu al-Hassan Musaibn Ja' far (a.s.) wrote to my father, ‘Allah isfar High, Glorious
and Great than that one can reach the essence of His attribute. Speak of only those of His
attributes of which He Himself has spoken and refrain from attributes other than those ones.”"

H 270,Ch.10,h 7

Sahl has narrated from al-Sindi ibn al-Rabi‘ from ibn abu ‘Umayr from Hafs, brother of
Marazim from al-Mufaddal who has said the "I asked Imam abu al-Hassan (a.s.) about certain
matters of the attributes (of Allah) and the Imam said, "Do not exceed what isin the holy
Quran."

H 271,Ch.10,h 8

Sahl has narrated from Muhammad ibn Ali al-Qasani (the right nameis Ali ibn Muhammad,
one of the companions of Imam abu al-Hassan al-Hadi, the tenth Imam (a.s.) who has said the
following.

"I wrote to the Imam explaining that people before us had differences on the issue of the
Oneness of Allah." The Imam wrote, "Glory belongs to Allah, Who can not be defined nor
described. There is nothing similar to Him. He is All-hearing, All-seeing."

H 272,Ch.10,h 9



Sahl has narrated from Bishr ibn Bashshar al-Nayshaburi who has said the following.

"I wrote to the man (Imam) explaining that people before us had differences on the issue of
the Oneness of Allah. There were people who said that Allah had a body, others said He had a
form." The Imam wrote for me, "Glory belongs to Allah, Who can not be defined nor
described. Thereis nothing similar to Him. He is All-hearing, All-seeing."

H 273, Ch. 10, h 10

Sahl has said that | wrote to abu Muhammad al-Hassan al-‘ Askari (a.s.) in 255 AH., "Our
people (ashabuna) differ on the issue of the Oneness of Allah. There are those who say he has
a body and others say He has a certain form. If you would consider to instruct mein this
matter on which | would rely without excess it would be a great favor to your servant." The
Imam answered in his own handwriting, "Y ou have asked about the Oneness of Allah. It is
not your duty to find Allah’s self. Allah is One, the Only One. He has no children and is not
anyone’'s child. There nothing ssimilar to Him. He is the Creator and is not created. He, the
Most Holy, the Most High, creates whatever He wants of the bodies and non-bodies. He is not
abody or acertain form. He gives form to whatever He wills but Himself is not aform,
Maestic is His praise and Holy are His names and is far above being similar to other things.
Only He, and not others, is the One to Who no one is similar and He is all-hearing and All-
seeing.”

H 274,Ch. 10,h 11

Muhammad ibn Ismail has narrated from al-Fadl ibn Shadhan from Hammad ibn ‘Isafrom
Rabi‘i ibn * Abdallah from al-Fudayl ibn Y asar, who has said the following.

"l heard Imam abu ‘* Abdallah (a.s.) saying, ‘ Allah cannot be defined. How can He be defined
when He Himself has said in His book, "They have not respected Allah the way He truly
should have been respected.” (6:91) Therefore, He cannot be described in any way but that He
Is great and above that.’"

H 275, Ch. 10, h 12

Ali ibn Muhammad has narrated from Sahl ibn Ziyad and others from Muhammad ibn

Sulayman from Ali ibn Ibrahim from ‘ Abdallah ibn Sinan from abu * Abdallah (a.s.) who has
said the following. "Allah is Great and High. People cannot describe Him nor can they reach
the depth of His Greatness. * No mortal eyes can see Him, but He can see all eyes. Heis All-



kind and All-aware.”" (6:103) He cannot be described by means of how and where. How can |
describe Him by means of any condition? He Himself has created the conditions and how and
so it came into being. We came to know conditions because of His designing them for us.
How can | describe Him by means of space? It is He, Who spaced the space so it became
space. |, thus, came to know space by means of what He has made it into space. How can |
describe Him by means of positions when He Himself has given position to positions so it
came into position. I, thus, came to know the position by means of what He has made to come
into position. Allah, the Holy, the Most High, isin every place but is out of everything. * No
mortal eyes can see Him, but He can see all eyes. He is All-kind and All-aware.’" (6:103)
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Chapter 11

Chapter On Prohibition on Considering Allah as having Body (JISM) and Form
(SURAH)

H276,Ch.11,h 1

Ahmad ibn Idris has narrated from Muhammad ibn * Abd al-Jabbar from Safwan ibn Y ahya
from Ali ibn abu Hamzah, who has said the following.

"| stated before abu ‘ Abdallah (a.s.) that | have heard Hisham ibn al-Hakam quoting you that
Allah isabody of Self-subsisting nature and is from light. He can very clearly be recognized
and He bestows such knowledge to whoever among His creatures He wills." The Imam said,
"Glorious is He, Whom no one knows how He is except He Himself. There is no one similar
to Him and He is All-hearing, All-seeing. He cannot be limited, nor can He be felt or touched
or moved. Eyes cannot see Him nor any of the senses can comprehend Him. He cannot be
contained in anything, nor has He any body or form or figure or confine."

H277,Ch.11,h 2

Muhammad ibn al-Hassan has narrated from Sahl ibn Ziyad from Hamzah ibn Muhammad
who has said the following.

"] wrote to Imam abu al-Hassan (al-Thalith 3rd (a.s.) asking about the body and form (of
Allah). He wrote in reply, ‘Glorious is He similar to Who there is nothing. He is not a body
nor has He any form.”"

This Hadith has also been narrated by Muhammad ibn abu ‘ Abdallah without giving the name
of the person (from whom he has heard).

H 278,Ch.11,h 3

Muhammad ibn al-Hassan has narrated from Sahl ibn Ziyad from Muhammad ibn Isma'il ibn
Bazi‘ from Muhammad ibn Zayd who has said the following.

"I went to Imam al-Rida (a.s.) to ask about the Oneness of Allah (God). The Imam dictated to
me thus, ‘All praise belongs to Allah, Who is the originator of all things. He is the inventor of



al things, an invention that came from His power and wisdom but not from athing so it
would invalidate the invention and not from a cause so it would invalidate the novelty. He
created whatever He wanted and howsoever He liked. He alone did al this to manifest His
Wisdom and the truth of His Providence. Intelligence cannot comprehend Him, (Awham)
imagination cannot reach Him, eyes cannot see Him and measurements cannot confine Him.
The power of expression is unable to express Him in words. All sights are exhausted from
reaching Him and the power of describing and defining have gone astray in its description and
definition of His-self. Heis hidden without any veil and is concealed without any covering.
He is known without being seen; described without any form, and praised without any body.
Thereisno god, except Allah, the Great, the Most High.""

H279,Ch.11,h 4

Muhammad ibn Abu ‘ Abdallah has narrated from those he mentioned from Ali ibn al-* Abbass
from Ahmad ibn Muhammad ibn abu Nasr from Muhammad ibn Hakim. He has said that |
explained to abu Ibrahim (Musa al-Kazim (a.s.), the words of Hisham ibn Salim al-Jawaliqi
and the words of Hisham ibn al-Hakam that say Allah isabody. The Imam (a.s.) said, "Allah,
the Most High, isnot similar to any of the things. What can be more blasphemous and

scandal ous than to describe the Creator of all things by means of body, form, type of creation,
limitations, limbs and organs. Allah, the Most High, the Great, is far above these things."

H 280, Ch.11,h 5

Ali ibn Muhammad, in amarfu’ manner, has narrated from Muhammad ibn al-Farg al-
Rukhkhaji who has said the following.

"I wrote to Imam abu al-Hassan (a.s.), about the words of Hisham ibn al-Hakam, about the
body and the words of Hisham ibn Salim about the form (of Allah). He wrote in reply,
‘Remove from thyself the confusion of the confounded people and seek refuge from Allah
against Shaytan (Satan). What the two Hishams have said is not correct.’"

H281,Ch.11,h 6

Muhammad ibn Abu ‘ Abdallah has narrated from Muhammad ibn Isma'il from al-Husayn ibn
al-Hassan from Bakr ibn Salih from al-Hassan ibn Sa'id from ‘ Abdullah ibn al-Mughirah
from Muhammad ibn Ziyad who has said the following.

"I heard Y unus ibn Zabyan saying, ‘1 went to meet abu ‘ Abdallah (a.s.), and said, "Hisham



ibn al-Hakam has uttered monstrous words. | will briefly mention afew words. He thinks
Allah has a body because things are of two types; (a) body and (b) the acts. It is not possible
for the Creator Himself to be just actions or functions. But it is possible to consider Him as
the agent." Abu ‘Abdallah (a.s.) then said, ‘ That is not proper from him. Does he not know
that the body has limits and the form has limits and an end? Whatever is subject to limitations
Is also subject to increase and reduction and such things are created.’

| then asked, "What then | should say?' He replied, ‘ Allah is without body and form. He isthe
giver of body to all bodies and the giver of formto all forms. He can not be divided or

limited. He does not grow or decrease. If it were as they say, then there would have been no
difference between the Creator and the created, the inventor and the invented. But He is the
Creator and the inventor. He has made the distinction and differentiation between that to
which He has given body, form and that which He has invented. Thisis because nothing is
similar to Him nor He resembles anything.”"

H282,Ch.11,h 7

Muhammead ibn abu ‘ Abdallah has narrated from Muhammad ibn Isma’il from Ali ibn

al-‘ Abbass from al-Hassan ibn ‘ Abd al-Rahman al-Hammani who has said the following.

"| said to abu al-Hassan Musaibn Ja'far (a.s.), ‘Hisham ibn al-Hakam claims that Allah isa
body like unto Whom there is no one. He is All-knowing, All-hearing, All-seeing, All-
powerful. He speaks and reasons. His word, His power, His knowledge are all in one. No one
of themiscreated.”" The Imam said, "May Allah be hisfoe. Does he not know that the body
is limited, and that the speech is other than what the speaker is? | seek refuge from Allah and

| disclaim such words. Allah does not have a body, form or any kind of limitations. Allah has
created everything. He creates things as and when He wills without any word or planing in the
mind or utterance of the tongue."

H283,Ch.11,h 8

Ali ibn Ibrahim has narrated from Muhammad ibn ‘lisafrom Y unus from Muhammad ibn
Hakim who has said the following.

"I mentioned to abu al-Hassan al-Awwal (thefirst) (a.s.), the statements of Hisham al-
Jawaligi and what he says about fully grown up young man (see Hadith 3 Chapter on
prohibited Attributes). | also mentioned the statements of Hisham ibn al-Hakam in this
matter." The Imam said, "Allah, certainly, is not ssimilar to any thing."
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Chapter 12

Chapter On Attribute Of Essence (Sifat al-DhDhat) Of Allah

H284,Ch.12,h 1

Ali ibn Ibrahim has narrated from Muhammad ibn Khalid al-Tayalis from Safwan ibn Y ahya
from ibn Maskan from abu Basir who has said the following.

"I heard abu ‘ Abdallah (a.s.) saying, ‘ The Exalted, the Glorious, Allah, our Lord, is Eternal.
Knowledge is His self even if there is nothing to be known. Hearing is His self even if thereis
nothing to be heard. Seeing is His-self even when there is nothing to be seen. Power isHis
self even if there is nothing to feel the power. When He brought things into existence the
perceptible objects became the objects of His knowledge, His hearing applied to audible
objects, His seeing to visible objects and His power to the objects that feel power.’"

Abu Basir adds; "l further asked, ‘Has Allah always been in motion?' He replied, "Allahis
High Exalted above that. Motion is an attribute that is created through action.” | asked, "Did
Allah always have the ability to speak?' He replied, " Speech is a created attribute and not an
eternal one. Allah, the Majestic, the Glorious, existed when there was nothing able to speak."”

H 285,Ch.12,h 2

Muhammad ibn Y ahya has narrated from Muhammad ibn al-Husayn from ibn abu ‘ Umayr
from Hisham ibn Salim from Muhammad ibn Muslim who has said the following.

"I heard abu Ja' far (a.s.) saying, ‘Allah, to Whom belong Might and M gjesty, existed when
nothing else existed. He eternally knows whatever comes into being. His knowledge of things
before their coming into existence and afterwards is exactly the same.”"

H 286, Ch.12,h 3

Muhammad ibn Y ahya has narrated from Muhammad ibn a-Husayn from Safwan ibn Y ahya
from al-Kahili who has said the following.



"I wrote to abu al-Hassan (al-Kazim) (a.s.), praising Allah in my letter as, ‘ All praise belongs
to Allah to the limit of His knowledge.”" He wrote back to me, "Do not say, "To the limit of
His knowledge because there is no limit to His knowledge. Instead say, "All praise belongs to
Allah to the limit of His pleasure."

H 287,Ch.12,h 4

Muhammad ibn Y ahya has narrated from Sa'd ibn ‘ Abdallah from Muhammad ibn ‘1safrom
Ayyub ibn Nuh, who wrote to abu al-Hassan (al-Thalith (a.s.) asking him about Allah, the
Maestic, the Glorious. "Did He know all things before creating and giving them being, or did
He not know until He brought them into existence or until He willed their creation and
existence? Did Allah come to know what He created during the process of their creation and
what He originated during their being originated?' The Imam wrote in reply in his own
handwriting, "Eternally Allah has had full knowledge of al things, before as well as after
their creation."

H 288,Ch.12,h 5

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Ja' far ibn Muhammad ibn
Hamzah who has said the following.

"I wrote to the man (Imam (a.s.), ‘ Y our followers differ about the knowledge of Allah. There
are those who say that before creating all things Allah had eternally full knowledge of them.
Others say that we should not say so because His knowing is like His action. If we prove that
His Knowledge is eternal we have also established another thing eternal along with Him. May
Allah take my soul in service for your cause, if you would consider it proper, kindly enlighten
mein thisissue so that | would have afirm stand and do not waver therefrom." He wrote in
his own handwriting, "Eternally Allah , the Most Holy, the Most High has had the Knowledge
of al things."

?? and Allah's Positive Attributes such as His knowledge are the same as His Essence without
any duality between His Essence and His Positive Attributes).' "

H 289, Ch.12,h 6

Muhammad ibn Y ahya has narrated from Ahmad ibn Muhammad from al-Husayn ibn Sa'id
from al-Qasim ibn Muhammad from ‘Abd al-Samad ibn Bashir from Fudayl ibn Sukkarah



who has said the following.

"| asked abu Ja'far (a.s.), ‘May Allah take my soul in service for your cause, if you would
consider it proper please enlighten me about whether Allah, Majestic is Whose face, had
knowledge of His Oneness before He brought the creation into existence? Y our followers
differ on thisissue. There are those who believe that Allah did have knowledge of His
Oneness before He created anything. Others say His knowledge is His action. Thus, now
Allah has come to know that before He created things there had been nothing besides He
Himself. They say that if we believe in the eternal knowledge of Allah of His Oneness, we
have established another thing eternal along with Him. If you would consider it proper please
enlighten mein thisissue so | may not waver here and there." He wrote, "Allah, the Blessed
and Exalted has always had the Knowledge of all things." (See Hadith No. 294 — 53)
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Chapter 13

Another Chapter of The Previous Chapter

H 290,Ch.13,h 1

Ali ibn Ibrahim has narrated from Muhammad ibn ‘Isaibn * Ubayd from Hammad from Hariz
from Muhammad ibn Muslim from abu Ja' far (a.s.) who has said the following about being
eternal.

"He, Allah, is One, the Self-sufficient. He is One and only One without any multiplicity in
different meaning." The narrator said that | further inquired, "May Allah take my soul in your
service, certain peoplein Iraq think, that Allah hears with something different from what He
sees with, and He sees with something different from what He hears with." The Imam replied,
"They have said alie and have become atheists for considering Allah similar to other things.
Allah, the Most High, indeed is above all things. He is All-hearing and All-seeing. He hears
with what He sees, and sees with what He hears." The narrator has said that he further asked,
"Those people are also of the opinion that Allah is All-seeing in the same sense and in the
same way as they perceive." The Imam said, "Allah is High Exalted above al such things.
Only such things are perceived, which has the attributes of created things. Allah is not
created."

H 291, Ch.13,h 2

Ali ibn Ibrahim has narrated from his father from al-* Abbass ibn 'Amr from Hisham ibn al-
Hakam, who about the debate with an atheist (see Hadith N0.225 - 6), has said the following.
"He asked Imam abu ‘Abdallah (a.s.), ‘Do you say that He is All-hearing and All-seeing?
Abu ‘Abdallah said, "Allah is All-hearing, All-seeing. He hears without any organ and sees
without any instrument. He Himself hears and He Himself sees. When | say He Himself hears
| do not mean thereby that He is One and His self is something different. | only try to express
what | have in my mind to answer a question and help you understand the answer. So | say,
"Hiswhole self hears. This does not mean that His whole has parts. In our perception whole
consists of parts. It isto make you understand and express my thoughts. It all amountsto
saying that He is All-hearing, All-seeing, All-knowing and All-aware, without any
multiplicity in the meaning."
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Chapter 14

Chapter On Will Power (IRADAH) it isof the Attributes of Action (SIFAT al-FI‘L) and
the Rest of the Attributes of Action

H292,Ch.14,h 1

Muhammad ibn Y ahya al-* Attar has narrated from Ahmad ibn Muhammad ibn ‘Isa al-Ash’ari
from al-Husayn ibn Sa'id al-Ahwazi from an-Nadr ibn Suwayd from ‘ Asim ibn Hamiyd who
has said the following.

"| asked abu ‘Abdallah (as.), ‘Is Allah’s will eternal ? "

He replied, Will is always with what iswilled. Allah is eternally All-knowing and All-
powerful and then He wills."

H 293,Ch. 14,h 2

Muhammad ibn abu ‘ Abdallah has narrated from Muhammad ibn Isma'il from al-Husayn ibn
al-Hassan from Bakr ibn Salih from Ali ibn Asbat from al-Hassan ibn al-Jahm from Bukayr
ibn A*yan who has said the following.

"| asked abu ‘Abdallah (a.s.), ‘ Are the knowledge and the will of Allah different or the
same? "

He replied, "His knowledge is not the same as His will. Consider when you say, ‘If Allah
wills, | will do this,' and you do not say, "If Allah knows | will do this." Y our own words, if
Allah wills are proof that Allah has not yet willed it. If He would will what He would do, it
happens exactly as He wills. His knowledge is before His will."

H 300, Ch. 14,h 3

Ahmad ibn Idris has narrated from Muhammad ibn * Abd al-Jabbar from Safwan ibn Y ahya
who has said the following.

"| asked abu al-Hassan (a.s.), ‘ Enlighten me about the will of Allah and the will of His
creatures.’"



He said, "The will of His creatures comes from what goesin their minds and leads to action.
Will of Allah, the Most High, is Hisinventing and nothing el se because Allah does not need
to reflect, deliberate or think. Such qualities do not exist with Him. They are the attributes of
His creation. Allah’swill is His acts and nothing else. He saysto it: Be, and it comesinto
existence, without any words or utterance of the tongue, any inclination and reflection. His
will has no conditions just as His self has no conditions."

H 301, Ch.14,h 4

Ali ibn Ibrahim has narrated from his father from ibn abu * Umayr from ‘Umar ibn * Udhaynah
from abu ‘Abdallah (a.s.) who has said the following.
"Allah created His Will by Will itself. Then, He created all things by His Will."

H 302,Ch.14,h 5

A group of our people has narrated from Ahmad ibn Muhammad al-Bargi from Muhammad
ibn ‘lIsafrom al-Mashrigi Hamzah ibn al-Murtafi* from some of our people who has said the
following.

"I was in the presence of abu Ja' far (a.s.) when ‘Amr ibn ‘Ubayd said, ‘May Allah take my
soul inyour service, what is the meaning of Allah’swords, "Whoever becomes subject to my
anger heisdestroyed." 20:84 What is this anger?

Abu Ja far (as) replied, "O ‘Amr, His anger is His punishment. O ‘ Amr, whoever thinks
Allah changes from one state to another, has ascribed to Allah the attributes of His creatures,
Nothing can provoke Allah, the Sublime, to change Him."

H 303,Ch.14,h 6

Ali ibn Ibrahim has narrated from his father from al-‘ Abbass ibn * Amr from Hisham ibn al-
Hakam who has narrated the following in the debate with the atheist who asked abu ‘ Abdallah
(as.) (See Hadith N0s.225 - 6 and 297 -2).

"Does Allah become pleased and displeased?' Abu ‘Abdallah (a.s.) replied, "Yes, but not like
that which isfound in His creatures. In His creatures the pleasure is a state (hal), which enters
into him and changes him from one state to another. The creatures are hollow, active and
compound with entrance in them. Nothing can enter into our Creator. Because He is One, a
single self, asingle meaning. His pleasure is His reward and His anger is His punishment
without anything entering in Him to motivate and change Him from one state to another



because these are of the attributes of His creatures who are weak and needy."

H 304,Ch.14,h 7

A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from his father
from ibn abu *Umayr from ibn ' Udhaynah from Muhammad ibn Muslim from abu ‘ Abdallah
(as.) who has said, "The will is created."

Summery Statements on the Attributes of His self
Sfat al-Dhat and the Attributes of His Actions Sfat al-Fi‘1

For every two attributes which you attribute to Allah (e.g. The Creator, The Sustainer), of
which each has its own separate being, (i.e. The Creator achieves its being, as an attribute of
Allah' through something which Allah creates, and The Sustainer achievesits being, as an
attribute of Allah, through a created being which He sustains), these attributes are attributes of
(His) action. (Because if two attributes are separate in being, obviously each of them differsin
their being with the thing with which they are attributed, and therefore both the attribute and
the attributed have their own being.

Therefore, in order to distinguish an attribute of action from an attribute of essence, itis
always necessary to compare that attribute with another one. If we perceives these two to be
independent of each other in being, then both of them are attributes of action). The
explanation (and proof) of this sentenceisthat you prove (establish), in respect of His Being,
what He intends to do and what He does not intend, what pleases Him and what displeases
Him, what He likes and what He dislikes. If the intention had been the attribute of His essence
like the attribute of knowledge and power, His not intending (for something) would have been
its contradiction. Similarly, if Hisliking for something had been the attribute of His essence,
His didlike (of something) would have been its contradiction. Do you not see, we do not find
in His Being anything which He does not know and anything over which He has no power?
Such are the attributes of His essence (Self), which are everlasting. We can never attribute to
Allah power and (its opposite) weakness. (Similarly, we can neither attribute to Him
knowledge and [its opposite] ignorance and stupidity, nor can we attribute to Him wisdom
and 1 its opposite] error. Nor can we attribute to Him honor and [its opposite] disgrace). It is
permissible to say, "He (Allah) loves him who obeys Him and hates him who disobeys Him.
He favors him who obeys Him and is hostile to him who disobeys Him. And verily, Heis
pleased and He is also displeased. It is also permissible to say in the invocations: ‘O my
Allah, be pleased with me and do not be angry at me. Favor me and do not be hostile to me.’"



But it is not permissible to say, "Allah has power to know and has no power not to know. He
has power to possess and has no power not to possess. He has power to be powerful and wise,
and has no power to be otherwise, i.e. without power and wisdom. He has power to be
generous and has no power to be not generous. He has power to be forgiving and has no
power to be not forgiving." It is also not permissible to say, "Allah intended to be the
Nourishing, the Everlasting, the Mighty, the Wise, the Possessor, the all-knowing, the all-
Powerful." Since these are the attributes of His essence while intention is among His
attributes of action.

"Do you not see that it is said; "Allah intended this and did not intend that." Every Attribute
of His essence negates its opposite in respect of Him. Heis called: "The Living, the All-
knowing, the All-hearing, the All-seeing, the All-mighty, the All-wise, the Rich, the King, the
Clement, the Just and the Generous." The opposite of knowledge isignorance. The opposite
of power isinability. The opposite of life is death. The opposite of honor is humiliation. The
opposite of wisdom is error. The opposite of clemency is haste and ignorance. The opposite of
justice is oppression and tyranny. (So, by proving any of His essential attributesits oppositeis
negated.)

?777?
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Chapter 15

Chapter On the Coming into the Existence of the Names of Allah

H 305,Ch.15,h 1

Ali ibn Muhammad has narrated from Salih ibn abu Hammad from al-Husayn ibn Y azid from
al-Hassan ibn Ali ibn abu Hamzah from [brahim ibn *Umar from abu ‘ Abdallah (a.s.), who
has said the following.

"Allah, the Most Holy, the Most High, created a name with letters that had no sound. He
created it with the word that would not be spoken. He created it with a personality that had no
body. It had a similarity that is not described. He created it with color that is colorless.
Diameters were negated from it. Limitations were distanced away from it. The feel of all
Mutawahhim (intuitive sense) is curtained from it. It is hidden but not covered. He placed it to
be a perfect word consisting of four parts together. No one of them is before the other. From
these He made public only three names because people desperately needed them. One of them
Is kept out of public sight. Thisis the protected and treasured name.

The names that became public is Allah, the Most Holy, the Most High. He, the Most
Glorious, for each of these made four subservient key elements that formed twelve key
elements. Then for each key element He created thirty key elements to indicate an action
ascribed to the four key elements.

He, therefore, is Al-Rahman (The All compassionate); al-Rahim (The All merciful); al-Malik
(The King); al-Quddus (The Holy); al-Khaliq (The Creator); al-Bari’ (The Maker); al-
Musawwir (The Fashioner); al-Hayy (The Ever living); al-Qayyum (The Self-subsistent).
Neither sslumber nor sleep seizes Him. Al-’ Alim (The All-knowing); al-Khabir (The All-
aware); as-Sami‘ (The All-hearing); al-Basir (The All-seeing); al-Hakim (The All-wise);
al-‘Aziz (The All-Mgjestic); al-Jabbar (The All-compeller); al-Mutakabbir (The All-
sublime); al-* Aliyy (The Most High); al-* Azim (The All-Great); al-Mugtadir (The All-
Dominant); al-Qadir (The All-capable); Al-Salam (The All peaceable); al-Mu' min (The All-
protector); al-Muhaymin (The All-preserver); al-Munshi’ (The All-inventor) al-Badi* (The
All-originator); al-Rafi‘ (The Exalter); al-Jalil (The Majestic); al-Karim (The Generous); al-
Raziq (The All-provider); al-Muhyi (The Bestower of Life); al-Mumit (The Inflictor of death);
al-Ba‘ith (The Resurrector); al-Warith (The Inheriter).



These namesin addition to the (Asma al-Husna) beautiful names make them three hundred
sixty names. Such is the ratio of these three names. These three names are key element names.
Only one name is kept out of public sight, protected and treasured with these three names.
Thus, Allah has said, "Say, call Allah or a-Rahman. Call whichever you call. For Him there
are beautiful names. (17:110)

77?

from each were . | by letter, nor expressed by word, nor manifested by baby, nor indicated by
similitude, nor emblazoned by colour. Negated from Annit are al dimensions, removed from
it al limits, inaccessibleisit to the sensations of every sensate being, and veiled is it without
any veil. Allah made it one all comprehensive Word, with four constituents contiguous,
immediate, without one being after the other. Three out of the four were made manifest, since
creation was most in need of them, and one has been conceal ed, the ineffable, the occult
Name. Of the (three) Names that have been made manifest, their manifestation is Allah'—the
Hallowed, the Exalted. To each one of these (three) Names, Allah, the Exalted, subordinated
four 'Supports. Thus, they have all become twelve 'supports in number. Then Allah created
thirty Namesin respect of every support according to (His different) actions. These names
are: Al-Rahman (The All-compassionate); ar-Rahim (The All-merciful); al-Malik (The Lord);
al-Quddus (The All-haly); al-Khiliq (The Creator); al-B&ri' ( The Maker); al-Musawwir (The
Fashioner); al-.Hayy (The Ever living); al-Qayyam (The Selfsubsistent); "WWhom slumber
seize Him not, neither slegp’; al- !141im ( The All-knowing); al-Khabur ( The All-aware); as-
Sami ' ( The Allhearing); al-Basir (The All-seeing); al-Hakim (The All-wise); al->1ziz (The
All-mighty); al-Jabbar (The All-compeller); al-Mutakabbir (The All-sublime); al-Aliyy (The
All-high); al-!Azim (The All-glorious); al-Mugqtadir ( The All-omnipotent); al-Qddir ( The
All-powerful); as-Saldm (The All-peaceable); al-Mu'min (The All-faithful); al-Muhaymin
(The All-preserver); al-Munshi' (The All-evolver) al-Badi' (The All-originator);ar-Rafi' (The
Exalter);al-Jalil (The Majestic);al-Karim (The Generous); ar-R8ziq (The All-sustainer); al-
MuRyi (The Bestower of Life); al-Mumit (The Inflictor of death); al-Ba'ith (The Resurrector);
al-Werith (The Inheriter).

"These names along with the other Beautiful and Good Names come to atotal of three
hundred and sixty names. They all branch forth from the original three which are the three
supports. And that one ineffable occult name became conceal ed through these three names.
Thisiswhat Allah, the Sublime, has said, 'Say, call upon Allah, or call upon 'ar-Rahmdn’ (the
Compassionate); whichsoever you call upon, to Him (alone) bel ongs the name most
Beautiful. ' (al-lsrd', 17: 110)"

77?

Al-*Allamah al-Mgjlis has said the following about the above Hadith, "Among its narrators,
there are unknown people. The Hadith itself is not clear. Its meaning is an indefinable secret.



No one knows its interpretation except Allah and those firmly rooted in knowledge.
Therefore, to remain silent in itsinterpretation and to confess failure in understanding its
meaning is most righteous, worthwhile and suitable to precaution. (Mir’ at al-‘uqul, vol.2,
p.24)

?7?

H 306, Ch. 15, h 2

Ahmad ibn Idris has narrated from al-Husayn ibn * Abdallah from Muhammad ibn * Abdallah
and Musaibn ‘Umar and al-Hassan ibn Ali ibn * Uthman from ibn Sinan who has said the
following. "I asked abu al-Hassan al-Rida (a.s.), ‘ Did Allah, the Mgjestic, the Glorious, know
Himself before He created the creation? " The Imam (a.s.) replied, "Y es, He knew Himself." |
further asked, "Did He see and hear His Own Self?' The Imam replied, "Allah did not need
such things because He did not ask or demand it. Heis His Own self and His Own self is He.
His power is dominant and He does not need to name His Own self. He chose His Own name
for the sake of others so they can call Him. Until oneis not called by means of his names heis
not recognized. The fist name He chose for His Own self was a-*Ali al-‘ Azim (the Most
High, the Great) because He is above all things. It then means that Allah and Hisname a-*Ali
a-‘AzimisHis. The Most High, He is above al things.

H 307,Ch.15,h 3

It is narrated through the same chain of narrators (as in the above Hadith) from Muhammad
ibn Sinan who has said the following.

"| asked the Imam, (perhaps abu al-Hassan al-Rida) about the name (of Allah),

‘What isit? The Imam replied, "It is an attribute of the attributes of (Allah)."

H 308, Ch.15,h 4

Muhammad ibn abu ‘ Abdallah has narrated from Muhammad ibn Isma’‘il from some of his
people from Bakr ibn Salih from Ali ibn Salih from al-Hassan ibn Muhammad ibn Khalid ibn
Yazid from ‘Abd a-A‘lafrom abu ‘ Abdallah (a.s.), who has said the following.

"The name of Allah is something other than Allah Himself. Every thing that is called a thing
Is created except Allah. Whatever is expressed by the tongue or is worked out by hands are all
created. The word Allah is one example of names and an end for naming. The end is different



from the thing for which it is. The end is describable is created. The Maker of thingsis not
describable by the limits of the fact behind the name. He did not become, so His becoming a
being would have been recognized through the making of what is other than Him. He did not
end up where there was another’ s end. Do not ever move away from understanding this rule.
Thisisthe true and pure believe in the Oneness of Allah. Observeit, acknowledge it and
understand it by the permission of Allah.

Those who think they understand Allah by means of covering, form or examples they become
polytheists because his covering, form and example are not Him. He is only One and One
alone. How can one form a belief in His Oneness by thinking that one may know Him
through things other than Him. One comes to know Allah only by Allah His Own self. One
who can not know Him by His Own self he has not known Him. He only comes to know
some thing else. There is nothing between the Creator and the created. All is the Creator of
things but not from a thing that was there already. Allah’ s names are His names but He is
different from His Own names and the names are other than Him."

INDEX
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Chapter 16

Chapter On The M eanings of the Names of Allah and their Derivatives

H 309, Ch.16,h 1

A group of our people has narrated from Ahmad ibn Muhammad ibn Khalid from al-Qasim
ibn Y ahyafrom his grandfather al-Hassan ibn Rashid from ‘ Abdallah ibn Sinan who has said
the following.

"| asked abu ‘Abdallah (a.s.) about the interpretation of the verse of the holy Quran, ‘In the
Name of Allah, the Beneficent, the Merciful.” The Imam replied, "The first letter B in the
Arabic version signifies Baha ' Ullah means beauty of Allah. The second letter S signifies
Sana ' Ullah means radiance of Allah. The third letter M signifies Majdullah means the
Grandeur of Allah or according to some other narrators, Mujdullah means Kingdom of Allah.
Allah means; Lord of all things. And al-Rahman means the Beneficent to all of His creatures
in general. Al-Rahim means the Most Merciful to the believersin particular.”

H 310, Ch. 16, h 2

Ali ibn lbrahim has narrated from his father from an-Nadr ibn Suwayd from Hisham ibn al-
Hakam who has said that he asked abu ‘ Abdallah (a.s.), about the names of Allah and their
derivations and roots.

"What is the root from which the word Allah is derived?' The Imam replied, "O Hisham, the
word Allah is derived from 'ilah, that is, the One Who is worshipped and the Onewho is
worshipped is supposed to be worth worshipping. The name of Allah is different from His
Own self. Whoever worships the name not the meaning has become a heathen and has, in
fact, worshipped nothing. Whoever worships the name and its meaning jointly, he becomes a
polytheist because of worshipping two gods. Whoever worships the meaning of the word
Allah only he, inreality, has worshipped the One Allah (God). O Hisham, did you grasp it?"
Hisham requested, "Kindly enlighten me more." The Imam added, "Allah has ninety-nine
names. If each name had a separate meaning then each meaning would have been a god.
Allah is One only and al His names stand for just One reality and all these names are other
than Allah Himself. O Hisham, bread is the name of something to eat. Water is the name of
something to drink. Dress is the name of something to wear on. Fire is the name of something



that burns. O Hisham, did you fully grasp the point so you can defend your belief and contest
successfully against our opponents, who, along with Allah, the Exalted, the Great, except
things other than Him?' Hisham replied, "Yes, | did understand." The Imam said, "O Hisham,
may Allah benefit you thereby and grant you steadfastness." Hisham (the narrator) says, "|
swear by Allah, no one has ever defeated me on the issue of the Oneness of Allah until now."

H 311, Ch. 16,h 3

A group of our people has narrated from Ahmad ibn Muhammad from a-Bargi from al-
Qasim ibn Y ahya from his grandfather al-Hassan ibn Rashid from abul Hassan Musaibn
Ja far (a.s.), who was questioned about the meaning of the word Allah. The Imam replied,
"He (Allah) dominates all things small or big."

H 312, Ch., h

Ali ibn Muhammad has narrated from Sahl ibn Ziyad from Y& qub ibn Y azid from al-* Abbass
ibn Hilal who has said the following.

"| asked Imam a-Rida (a.s.), about the words of Allah, ‘Allah isthe Light of the heavens and
the earth’" (24:35). The Imam replied, "Allah isthe Guide for all that isin the heavens and
the Guide for all that is on the earth.”

According to another Hadith narrated by al-Bargi,(the Imam said), "Allah has guid